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INTRODUCTION.
HE notion of God's partially eleēt
ing, or chuſing a few of the hu-,
man race to eternal happineſs, and his re
probating or conſigning the reſt (by much.
the larger part) to eternal miſery, not
withſtanding its manifeſt tendency to de
rogate from the divine attributes, has,
and ſtill is, ſtrenuouſly inculcated and

maintained by many of the members of
the Chriſtian church. Hence, it is reaſon

able to ſuppoſe, that an attempt to diſ
prove a point ſo generally believed, will
incur the imputation both of impiety and

preſumption.—But let it be obſerved,
that though this ſyſtem of faith has been
defended by many learned and pious per
ſons, even they, confidered as fallible be

ings, are by no means abſolutely entitled
to preſcribe modes of religion to others;
and that all men have an equal right to
2.

judge
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judge for themſelves, concerning the
meaning and explanation of the diffe

rent paſſages of holy writ.—The author,
however, preſumes not to arrogate a pre
cedence in point of judgment to the
church, to whoſe deciſions, he deſires

ever to pay a dutiful ſubmiſſion and be

coming obedience; but only to ſhew, in
the plaineſt manner, both from reaſon

and Scripture, that God wills the ſalvation
of every individual of mankind, in order

to invalidate thoſe opinions which ſerve
only to excite ſervile fears, and to ani
mate well-diſpoſed perſons with thoſe
lively hopes of ſalvation, as cannot fail to
produce gratitude to the all-merciful, all
gracious Creator, and preſerver of univer
ſal nature.—He has frequently meditated
with the utmoſt ſeriouſneſs and candour,
on the idea we muſt all have of the infi

nite mercy of God, and in compliance
with the opinion of ſo many eminent di
vines, endeavoured to reconcile the ſame

with the very ſmall number of thoſe who
31 &
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are to be ſaved.—But on a long and im
partial ſearch after the truth, finding it
impoſſible to adjuſt matters in his own
mind concerning this point, his confirm
ed belief centered in the notion of a ge
neral redemption, as moſt conſonant both
with reaſon and the holy ſcriptures.—How
far his aſſertions and inferences are found

ed on the ſame, is referred entirely to the
judicious and diſpaſſionate reader, who, it
is preſumed, will pardon his defects for
the candour of the deſign, which is ſolely
levelled at the glory of the Creator, and

the ſolid comfort and happineſs of his
fellow-creatures:—Beſides, he can, with

much propriety, alledge the uſe of ſuch
an attempt, at a time, when ſome profeſ
ſors of Chriſtianity are continually dwell
ing on ſuch topics, as influence the minds
of the weak and ignorant, though pious
and ſincere, and often lead them to the

horrors of deſpair, and ſometimes the very
height of diſtraćtion.—The chief obſtacles
which prevent the progreſs of true reli
3, 2
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gion, are libertiniſm and ſuperſtition;
the former, by inſinuating the notion of
free-thinking, induces its votaries to
believe nothing; or, in other words, to
doubt the truth of every thing ; nay,
ſometimes goes ſo far, as to doubt the ex

iſtence of a God.—Superſtition, on the
other hand, ſuffers its ſubjećts to be de

luded by thcir own miſguided zeal, or too
often the impious deſigns of others. To
ſtrengthen therefore the human mind
againſt both theſe extremes, is the main
end and deſire of the author, in offering
the following remarks to publick notice,

Though he is conſcious of the fincerity of
his intention, he cannot be certain, whe

ther ignorance or inadvertence may not
have led him to advance ſome points im
properly, or not ſo duly confidered as
they ought to have been ; he therefore, in
every reſpe&t, ſubmits himſelf to the
judgment of the reader, deſirous of im
poſing no tenet on any one, but what to

their own mind appears clearly apparent,
and
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and founded on the moſt undeniable evi

dences.—After ſuch declarations, it may

be hoped, that ſome will be found tract
able, and ſuſpend their opinion, till they
have deliberately weighed the arguments
that will be offered to ſupport and con

firm the poſition, which is the ſubjećt of
this eſſay, viz. That God wills that all men
be ſaved, which, though ſome may think

a new-fangled doćtrine, is ſupported by
plain and ſolid proofs from the ſacred

writings, as well as implied in the reaſon
and nature of things.-Nor does the au

thor think he detraćts from the reſpect
which is due to the memory of many
great and learned men, by differing in ſome
particular caſes from them ; caſes on

which the church has not yet declared her
certain judgment—The variety of expla
nations that have been given to the ſame

paſſages of ſcripture, and which are to
this day, contended about moſt warmly,
prove, that all the opinions of the very
ableſt divines, are not rules to be moſt
1IIl
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implicitely followed.—In the ſacred writ
ings, there are numerous texts, which are
ſeeming contradićtions, and, as they can
not be underſtood literally, need explana
tion; amongſt which are thoſe which re

fer to our preſent ſyſtem.—Be it however
remembered, as before hinted, that the au

thor does not preſume to makeitan invari
able, abſolute rule of faith, but leaves it to
the deciſion of the reader, whether his ar

guments, in proof of the ſalvation of all
men, be as rational and well founded, as
thoſe advanced in favour of the eternal

damnation of the greateſt part of them.

—The readers are alſo deſired to ſuſpend
their judgment, till they have read the
whole of the treatiſe, becauſe what, in

one part, they may think too weakly ſup
ported, they will find much more con

firmed in another, and what in one part
may be canvaſſed with too ſcrupulous an
adherence to the nicetics of expreſſion,
in another will be examined with truth,

candour, and honeſty.—Upon the whole,
this
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this work is calculated for the peruſal of
thoſe alone, who are diveſted of prejudice
to any particular opinion, or mode of
faith, and ſincerely deſirous of being guid
ed by that, which appears on a ſerious

and diligent review, both of ſcripture,
and the nature of things, beſt conſonant
therewith ; as from thoſe only any ſound
judgment can be formed : for, it is need
leſs, to refer any opinion to perſons de

voted to cavil, contradićt and gainſay, even
in things of the moſt trifling nature; nor
can any judge properly of a ſyſtem, found
ed on maxims of belief, and the nature

and order of things, till they lay aſide

every prejudice both of cuſtom and edu
cation.—Theſe obſervations premiſed, we

proceed to our main deſign; to facilitate
which, we ſhall arange our arguments

into diſtinčt chapters, as the nature of
the ſubject, and manner of its diſcuſſion,
in the courſe of the work, may be found
to require.
C H A P.
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I.

Enquiry, whether any will be ſaved, or made
finally and eternally happy; and whether all,
or a part of mankind will be made ſo.
jº, O form a right judgment of this
%g

;

T

* caſe, we need but refer to reaſon,
º ſcripture, and tradition, which unit

edly decide concerning
it in the
af
# Sºx. firmative.—Reaſon
ſuggeſts
to Uls

the infinite goodneſs and mercy of the divine
Being. Scripture confirms the ſame in the
ſtrongeſt inſtances, and tradition ſets forth, that
even amongſt the ancient heathens, ſtrong no
tions were entertained of a ſtate of future and

endleſs bliſs ; though their wild imaginations
deſcribed where it was to be, and in what it

conſiſted, according to the different opinions
which prevailed amongſt them.
-

The people of the Jews, in conſequence of

the many revelations made to them concerning
the Meſſiah, who was to be the Saviour of Iſ

rael, imagined they were entitled to a prefer
A

en CC

[ 2 J

*

.

. .

ence in the great benefits that were to reſult
from his miſſion, and were indeed ready to re
fuſe the reſt of mankind a participation therein;
but our Lord, to reprove this narrowneſs of

ſpirit, and not only ſhew that the happineſs
and ſalvation of mankind was his great errand
on carth; but alſo, that it was of a very exten
five nature, informs them, Luke xiii. 29. That
they ſhall come from the cºſt, and from the weft,
and from the north, and from the ſouth, and ſhall
ſit in #c kingdom of God—The will of God, in
creating man, was to create him for heaven,
which is evident, not only from the ſtate in
which he created our firſt parents; but in that,
after his tranſgreſſion, he had forfeited that hap
pineſs with which he was originally poſſeſſed,
the Almighty Parent of mankind, to ſave him

and poſtcrity, from an abyſs of endleſs miſery,
which muſt have followed on his continuance

in that ſtate, into which his tranſgreſſion had
brought him, ſent a Saviour and Deliverer to
redeem them from the ſame, and reſtore to

them that happineſs which they, in him, as their
foederal head, had utterly loſt.—But this needs
hardly be inſiſted on, and was only hinted, to

make way for our general plan of argument.
It has already been mentioned, that our Saviour
ſeverely reprimanded the partiality of the Jews,
who ſeemed deſirous of engroſſing to themſelves
the benefit of his incarnation, life, and death,

and excluding all other nations over the face of
the earth; and it may likewiſe be added, that
to aſſure them, that as ſalvation was not con

fined to their notion, according to his poſitive
declaration, neither was the leaſt precedence §:
C

r

:

f 3 ]

be ſhewn to them, as the people to whom the
goſpel of ſalvation was firſt preached, Luke xiii.
3o. And behold, there are laſt which ſhall be firſt,
and there are firſt which ſhall be laſt.—The com
pariſon which our Saviour uſed, likewiſe evi
dently implied, that the Jews had no pre-emi
nence to other people; in which he ſometimes
compared the kingdom of heaven to a net caſt
into the ſea, which gathered of every kind,
ſometimes to a leaven, which tempers the whole
maſs, and uſed a variety of ſimilitudes, which
were ſufficient to prove, to the intelligent part
of them, the univerſality of that redemption
which he came to accompliſh—To confirm the
benefits of the death of Chriſt, by ſuppoſing,
that after God’s kind intentions towards man

kind, their corruptions changed the ſame into

indignation, and his vindićtive juſtice taking
place of his mercy; he damns eternally the
greateſt part of them, and pardons only a ſmall
number, whom he deſtines to glory: thus to
aſſert, is to confound the immutability of the
Deity, who is the ſame, yeſterday, to-day, and
ifor ever.—It is nothing leſs than a ſpecidus co

vert of blaſphemy, in attributing to eternal
truth an inconſtancy, of which infinite wiſdom
is not capable. In fine, ſuch a ſuppoſition an
nexes to the divine proceedings, a cruelty in

compatible with infinite goodneſs, and infinite
mercy, —His tender mercies are over all his works.

Be it therefore our endeavour to prove, that the
Almighty, and benevolent Father of mankind,

without deviating from his juſtice, reſpects the

whole human race with the ſame degree of re
A 2

gard,
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gard, or in other terms, that he wills that all be
ſaved.

.

To effect this purpoſe, it will be neceſſary to
obſerve, that all mankind, (Jeſus Chriſt in his
human nature alone excepted) have finned in
Adam, their foederal head or repreſentative,

which tranſgreſſion ſubjećted them to eternal
condemnation, according to the apoſtle, we
zwere by ncture children of wrath, even as others.
Now as this Circumſtance proves that Adam
had power for evil, and is the Father of finners;
ſo from other parts of ſcripture it is evident,
that Jeſus Chriſt the antitype of Adam, is the

univerſal ſource of good, and the father of the
juſt, theſe two then muſt be confidered as the
general ſyndics of all human nature.
But let us cite ſome plain arguments to prove

the univerſality of Chriſt's Redemption.—The
evangeliſt Matthew writes that our Lord ſays,
The Son of Man came to ſave that which was
loſt ; therefore as all mankind were loſt by the

tranſgreſſion of Adam, the Son of Man, that is
Jeſus Chriſt, came to ſave all mankind; from
this propoſition the inference is inconteſtible;
for we beg leave to obſerve, that our Lord does

not ſay that he came to offer men the means of
ſaving themſelves, but that he came ačtually

to ſave them. A faithful ſaying, ſays St. Paul,
and worthy of all acceptation, that jeſus Chrift
came to ſave ſinners. The ſame Apoſtle expreſly
obſerves that Jeſus Chriſt was given for us all.
He gave himſelf for us all. So that it might be
ſaid, that Jeſus Chriſt died for every individual,

as if he had died for that individual only.
-
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Now, as none, it is preſumed will ſay, that
if Jeſus Chriſt had come upon earth and died
for only one particular perſon, that perſon would
not have been ſaved, ſo conſequently none with
truth can affirm, that thoſe for whom he died
can fail of ſalvation. But he died for all men,

therefore no man can fail of redemption. On
this propoſition, St. Paul, in his epiſtle to the
Romans, grounds the following inference, There
is therefore now no condemnation for thoſe which
are in Chriſt jeſus, who walk not after the fiſh,
that is to ſay, they walk not after the fleſh, be
cauſe in walking after the fleſh, they are in
Adam, from whence it is evident that as the

body dies by the ſin of Adam, the ſpirit lives by
the grace in Jeſus Chriſt. If any ſhould be
ready to obſerve, to elude theſe arguments, that
Jeſus Chriſt was given for all, as to the ſuffi
ciency of the attonement, but not as to the
efficacy and application of it; we need but refer
ſuch to the words of the apoſtle, which plainly
prove that human nature in general had really
been corrupted, or rendered culpable in Adam,
therefore really they were rendered juſt in Jeſus
Chriſt.

The ſin of Adam had been a real ſource

of death to all men, none excepted, the obedi
ence of Chriſt and redemption conſequent on it,
was a real ſource of life to all men, none except

ed. As every man was corrupted by the fin of
Adam; every man is juſtified in Chriſt; be

cauſe as the terms are as general with reſpect to
the latter as to the former, ſo the redemption
muſt be as general as the depravity. It is alſo

evident, that if Adam had not tranſgreſſed, no

man would have been damned; as the prohibi
tlOIl
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tion to eat the fruit of the tree of knowledge
regarded none in perſon but Adam. Adam has
brought on his poſterity the utmoſt evil, in ſub
jećting them to fin, and all its conſequences:
God has done to men more good, than they
could expect, in giving them Jeſus Chriſt to
deſtroy ſin, and obviate all its conſequences.
From theſe remarks we may with juſtice con
clude, that Chriſtians, while they reſtrain yet
more than the Jews the opinion concerning the
few who ſhall be ſaved, reflećt on the noble

principles of our Saviour and his apoſtles. They
in general paſs over theſe paſſages unnoticed,
which imply that the bleſſed Jeſus came to ſave
all men, that the deed for all in general, and
for every one in particular, while they dwell
upon thoſe which ſeem to favour their notions
of a partial redemption, and infer from them
the damnation of all their fellow creatures.

Moſt perſons who are to teach others, are
more ready to draw the tremendious pićture of
the rigorous juſtice of an avenging God, ready
to caſt into hell the greateſt part of his creatures,
than diſplay the infinite goodneſs of a merciful
God, in delivering them all from damnation,
through the infinite merits of an attoning
Redeemer. It is a melancholy as well as an

aſtoniſhing truth, that of all the people in the
univerſe, there are none who conſign ſo many
to damnation, as the profeſſors of Chriſtianity.
Obſerve, we do not ſay, that it is the Chriſtian
religion which damns ſo many, but that accord
ing to the arguments of its profeſſors, there is
hardly the thirtieth part of the human race to
-
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be ſaved. But we proceed to juſtify our ſyſtem
by applying to it ſeveral ſcripture quotations.
C H A P.

II

Confirmation of the ſºftem advanced, by references
to ſcriptures.
*HE principal texts which tend to confirm
the doćtrine we have laid down are con

tained in the fifth chapter of the apoſtle Paul’s
epiſtle to the Romans, verſes 8, and following,
But God commendeth his love towards us in that

while we were yet ſinners, Chriſt died for us,
much more them being now juſtified by his blood, we
ſhall be ſaved from wrath to come. For if when
we were enemies, we were reconciled to God by the
death of his Son, much more being reconciled, we
ſhall be ſaved by his life.
Now this reconciliation is applied in the ſame
manner, that the fin of Adam was applied. It
was not abſolutely neceſſary for men to conſent
perſonally to fin, to feel perſonally the effeóts

of it, for they feel themſelves againſt their wills
involved in that corruption by the imputation
of it to all mankind. They accepted not of
fin but in the will of Adam the progenitor, and
on that account alone were declared criminal.

If, as before hinted, Adam had not ſinned,

all men would have been ſaved, nor would they
have found themſelves included in the ſentence
of Adam’s condemnation. If the reconcilia

tion which Jeſus Chriſt wrought between man
kind and his Father, reinſtated them in the
-
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condition in which they were before the fall,
the Son of Man and all its conſequences cannot
affečt them, eſpecially as their Condition is much

better now than it was before, according to thoſe
words, Much more being reconciled we ſhall be
ſaved. To proceed, it follows in the ſame
chapter, Ald not only ſo, but we alſo joy in God,
Through our Lord jeſus Chriſt, by whom we have
received the atonement. Wherefore, as by one man
ſºn entered into the world, and death by ſin, and
ſo death paſſed upon all men, for that all have
ſinned, for until the law, ſin was in the world,
but ſºn is not imputed when there is no law, né
vertheleſs death reigned from Adam to Moſes, even
over them that had not ſinned after the manner of
Adam's tranſgreſſion, who is the figure of him that
was to come.

From theſe texts it is evident that

mankind enjoyed ſingular advantages ſince the
redemption, which they had not before the
fall. Now we alſo joy in God, &c. they alſo
corroborate our former argument concerning
the Application of the redemption; for accord
ing to the apoſtle, as by one man ſin entered
into the world, ſo was obtained juſtification and
ſalvation, by one man alſo. And as from Adam
to Moſes, thoſe paid the penalty of death, who .
had not ſinned as Adam did ; ſo the benefit of

redemption extends in a real manner to all

who have wickedly treſpaſſed like Adam, by
aćtual ſin.

To prove this ſyſtem of the univerſality of
the redemption accompliſhed by Chriſt, we
need but refer the reader to the ſix following
verſes, from verſe 15 to 20 which in the plaineſt

and fulleſt terms expreſs the ſame. It is to be
ob

,
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obſerved further that the word many in the 19th
verſe ſignifies all : for as by one man's diſobedience
many were made ſinners, ſo by the obedience of one,
Jhall many be made righteous, therefore it is in
ferred without prevarication, and the leaſt
wreſting of the words, that both with reſpect to
the condemnation as conſidered foederally under
the one, and the juſtification as ſo reputed,
under the other, reſpect muſt be had to man
kind in general or as to every individual of the hu
man Nature. To theſe proofs we add further, that
our Lord himſelf declares

he

came not to

deſtroy, but to ſave, and in another place, even
Jo it is not the will of your Father, who is in
heaven, that one of theſe little ones ſhould periſh.
Can it be ſuppoſed that he would have expreſſed
himſelf in theſe general terms, if according to
ſome opinions, ſcarce a thirtieth part of man
kind were deſtined to be ſaved

And is it not

amazing, that the generality of people con
ceive not the full force of thoſe ſcriptures,
which expreſs ſo clearly the univerſality of the
redemption of the world by our Lord Jeſus
Chriſt P.

-
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III.

The univerſality of redemption, proved from reaſon
and the nature of things.

Tº goodneſs and

mercy of the Divine

Being, are acknowledged as infinite, by

all thoſe who acknowledge that he poſſeſſes
thoſe attributes. Nor can the idea of infinite
B
good
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goodneſs, and infinite mercy, ſuffer us to ima
gine there can be any greater. Now, according
to the notion of a partial redemption, we might
ſuppoſe a goodneſs and mercy ſuperior to his ;
for that mercy, which would pardon all without
exception, would evince a ſuperior goodneſs, to
that which pardons only ſome few. Therefore,
it plainly follows, that if the goodneſs of God
be infinite, of which we, nor our opponents,
admit not a doubt ; it muſt follow, from the .

former poſition, that it pardons all men, with
out the leaſt exception. To ward off the force
of this argument, it may be alledged, that God .
is infinitely juſt as well as merciful, and that in
finite juſtice cannot pardon the leaſt tranſgreſ
ſion; and therefore, as every man is a ſinner,
God, to ſatisfy his juſtice, muſt damn every

man: but this is a fallacious method of argu
ing. To render ſuch an inference juſt, it is ne
ceſſary, previouſly to demonſtrate, that nothing
leſs than the damnation of all finners, can ſatisfy
infinite juſtice. But this, being contrary to all.
rules of faith, is impračticable; nor could any
other inference be deduced from ſuch a manner.

of arguing, than “ That the divine juſtice, be

“ing infinite, can pardon nothing; and even
“ that would be irregular.” But admitting the
infinite juſtice of God in its full force, our ar

gument remains valid, becauſe the general re
demption, and conſequent pardon, have ever
for their motive, the ample ſatisfaction the Re
deemer made in his own perſonal obedience to
divine juſtice for the whole race of mankind.
But we ſhall now endeavour to ſhew the recon

ciliation of the divine mercy, with the exerciſe
of
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of the divine juſtice; or, in other words, how
God, without violating his juſtice, pardons all ;
and how, without violating his mercy, he pu
niſhes all, as thoſe attributes are acknowledged
to be equally infinite in the Deity. This will
be rendered abundantly evident, by conſidering,
that there is not a fingle fin, which can be com
mitted by mankind, for which the Redeemer
has not ſuffered ; and that therefore, the divine

juſtice has been amply atoned for all the fins of
the world. No juſtice that we can conceive,
can be more ſtrićt, than that which puniſhes
with the utmoſt rigour, and will not be appeaſ
ed, but by a ſatisfačtion adequate to the nature

of the crime. Here then is diſplayed the infinite
juſtice of the divine Being, who has not par
doned one fin, without receiving adequate ſatis
faction; nay, conſidering the dignity of the
perſon, who made the atonement, we may add
more than adequate to the number and enor
mity of all the crimes which have, or can be
Committed.

Proceed we therefore, next to

ſhew, how the infinite mercy of God, with re

gard to the exerciſe of it, ſurpaſſes that of his
juſtice, in virtue of the merits of our Re
deemer.

We all know, that in common caſes, a debtor

in diſcharging a debt, acquires no right or pre
tenſions to the property of the creditor. The
‘debtor, indeed, canceſs the right the creditor
had to ſue him ; but the creditor, on account

of the payment, is not under the leaſt obliga
tion, to ſhew any adt of favour to the debtor :
he is only bound, in juſtice, to be ſatisfied with

the diſcharging of the debt, and formally to
B 2

cancel
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cancel the ſame. Such would have been the
ſtate in which the atonement of the Redeemer

would have placed mankind; had not God, of.
his infinite goodneſs and mercy, in the work of
Redemption, been pleaſed to give all men a right
to eternal life, of which they were before un
worthy, through the ſºn of Adam ; for God, by
the ſatisfačtion of the Redeemer, would not

have been liable to any thing more, than to ex
empt them from that damnation, to which his

juſtice had condemned them.

It is through the

goodneſs of God, that eternal life is given; but
that grace or favour ſhould appear to be the ef
fečt of goodneſs infinite, which, as before ob.
ſerved, muſt extend to all ; for, if it was con

fined to a certain number, we might conceive a
goodneſs more extenſive, and which would de

rogate from the infinity of that of the divine Be
ing. From hence, it muſt be concluded, that
the notion of an infinite goodneſs and mercy,
requires, that the goodneſs of God, which is
ſuch, ſhould pardon men univerſally, and with
out the leaſt exception.

A partial redemption muſt ſuppoſe, that God
will not, or cannot ſave all,or that men have render

ed themſelves unworthy of it. To deny the firſt,
that God will not ſave all mankind, is to con

tradićt the declaration of the apoſtle, who writes,
in one of his epiſtles to Timothy; For this is
good and acceptable in the ſight of God our Saviºur,
who will have all men to be ſaved, and to come

into the knowledge of the truth : and again, ſpeak
ing of Jeſus Chriſt, who gave himſelf a ranſºm
for all. From hence, it appears, that God wills

the ſalvation of all men, and that Chriſt has
giveſ,
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given himſelf for all in general, and every one in

:
:

particular, which compoſe the bulk of mankind.
Nor will the ability of the great Creator, to ſave

mankind in general, admit of a diſpute, as ſuch
a ſuggeſtion would call in queſtion his omnipo
tence, or arrogantly infinuate his ignorance; if,
as we have already ſhewn, he is willing, he is
not able, or not capable of furniſhing means
from the accompliſhment of his own moſt gra
cious promiſes: but ſurely none, who have at all
refle&ted on the attributes of the Diety, can en
tertain thoughts ſo diſhonourable to their Ma
ker. It therefore now behoves us, to endea
vour, at leaſt, to ſhew whether, as God is both

willing and able to ſave all mankind, any un
worthineſs in them can pervert his benevolent
deſigns. To ſtate this caſe fairly and clearly, it
is neceſſary to obſerve, that in reſpect of ſalva
tion, God muſt view mankind in one of theſe

two lights; either firſt in Adam, or themſelves,
or, ſecondly, in Jeſus Chriſt. Conſidered in the
former view, they have received ſentence of con

demnation, ever ſince the remoteſt period of
time: In the day thou eateſ; thereof, thou ſhalt
Jurely die the death. Conſidered in themſelves,
there is not an individual ſince Adam, but is a
tranſgreſſor of his ſacred law, and as ſuch, liable

to puniſhment, and wholly unworthy of eternal
life.

We were by nature children of wrath, even

as others. If the good ačtions of all the men
who have lived, or ſhall live to the end of time,

were added together, they would lay no juſt
claim to heaven, becauſe the very beſt amongſt
them is a notorious finner, the Redeemer in hu
man nature excepted. Therefore, as mankind
conſidered
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conſidered in Adam, or themſelves, are totally
excluded from any claim to ſalvation, they muſt

be regarded in ſome other view, as objećts of
future and eternal happineſs. This grand re
gard to finful man is in jeſus Chriſt alone, con
fidered in whom, there is not an individual un

worthy of ſalvation; not one for whom the debt
is not paid ; not one for whom the pardon is not
obtained. Let it not be urged then raſhly and
inconfiderately, that as the Saviour wanted nei
ther will nor power, to reconcile all men to his
Father he has not done it ; until a ſolid reaſon

can be aſſigned, why he had made ſatisfaction
for ſome, whom he has thereby reconciled, and
not for others. We have been already led, in
the courſe of our arguments, to cite thoſe paſ
fages of holy writ, wherein our Lord compares
the grace of redemption to a net, which being
caſt into the ſea, gathers of every kind; to a
little leaven, which a woman took and hid in a
maſs of three meaſures of meal, till the whole

was leavened. The net gathered fiſh of every
kind; the leaven diffuſed itſelf through eve
particle of the maſs of meal: references whi
plainly point out the glorious efficacy of the
grace of that redemption, accompliſhed by the
Saviour of the world, which is not partially con
fined to a few, but extended to all, diffuſed
throughout the whole maſs of human nature.
Having therefore ſhewn, that God is both will
ing, able, and actually has, thro’ the means of
the Redeemer, ſecured the happineſs of all man
kind; we hope that our ſyſtem, by this time,
does not appear either ſo impious or preſump

tuous, as at firſt view many doubtleſs imagin-,
ed
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edit to be ; and alſo, that the impiety and pre
ſumption lay rather at the door of thoſe who re

preſent a Being of infinite mercy and juſtice as
cruel, capricious, and partial, by aſſerting,
that he

wills the ſalvation of a few, and

the damnation of a much greater part of man
kind. We beg leave to add further, in confir
mation of our ſyſtem, both on principles of rea
ſon, as well as ſcripture, that as St. John ob
ſerves, God ſent not his Son into the world, to

judge the world, but that by him the world
might be ſaved: it would be moſt abſurd, and
a very contradićtion in terms, to call Chriſt the
Saviour of the world, if hardly a thirtieth part
of that world is ſaved.

The devil, on ſuch a

ſyſtem, has a ſuperior claim to our Saviour, as,
according to it, twenty-nine out of thirty are
configned to him. But ſurely, it is the height

of preſumption, even to ſuppoſe, that the devil
can ſo thoroughly defeat the deſigns of the Al
mighty, if it be granted, that God, in creating
man, created him for heaven; and that the Sa
viour, in coming to reconcile men to God, has
a deſign to ſave them all. Upon the whole
then it appears evident, from reaſon, and the
nature of things, that God could not create
mankind with an intention to damn the much

greater part of them; but that all are redeemed
from eternal death. Jeſus Chriſt by his atone
ment having effaced the ſentence pronounced
againſt us, Blotting out the band-writing of ordi
mances that was againſt us, which was contrary to
us; and took it out of the way, mailing it to his.
Croſs. All Men, and every individual were

compriſed in the hand-writing that was blotted
-

Out
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out, all men are therefore exempted from the
condemnation it bore, and conſequently all muſt
be ſaved.

But it ſeems there is one which can

not be ſaved; this is Antichrift, of whom we

ſhall ſpeak in the enſuing chapter.
C H A P.

IV.

Concerning Antichriſt.
Ntichriſt is nothing more or leſs than the
Devil, that prince of the power of the
air, whom Chriſt ſhall conſume with the ſpi
rit of his mouth. The man who was worſhip
ped by the earth and all them that dwell therein.
The old man corrupted in Adam, and conſider
ed in a ſtate of abſtraćtion, that ſeparates him
from the redemption of Jeſus Chriſt.
He is the objećt of the Almighty's dire exe
cration, on whom are to fall the curſes contained

in the law. To him the promiſes of life extend
not; becauſe they were not made to the old man,
but to the new man, created in Jeſus Chriſt.

This old man is at war with heaven; an impla
cable enemy to God, one excluded from all the
benefits of redemption ; one who can have not
the leaſt ſhare in the favour of God. This is
the old man of whom St. Paul often tells

us, exhorting us to caſt him from us, and to
ut away his deeds, which are corrupt, oppoſed

to the will of God, and on the contrary, to put
on the new man. You have been taught that
you put off concerning the former converſation,
the old Man, which is corrupt according§ the
CCC1t
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deceitful luſts. And that you put on the newman,
which after God is created in righteouſneſs and
true holineſs. This is Antichriſt, or literally,

the oppoſed to Chriſt, who has no ſhare in the
reconciliation brought about by him. It is the
enemy likewiſe of mankind, who walketh about
as a roaring Lion, ſeeking whom he may devour.
He is the author of ſin, and the cauſe of it in

others, and Chriſt is to free us from the penalties
annexed to thoſe fins, which, at his firſt inſtiga
tion we commit, that the Son of God, being
incarnate, fulfilled the whole of his Father’s

law, and procured a perfect reconciliation for

us: not imputing their treſpaſſes unto them.
Now though this Antichriſt, or Devil, had
been veſted with much power, which extended
over all nations, and had been worſhipped by
the inhabitants of the earth ; yet John in the
courſe of his divine revelation, ſaw before the

throne of the Lamb, an innumerable multitude
of men of all nations, people, kindreds, and

tongues, ſignifying, that notwithſtanding the
power of this Antichriſt, he could not ſeduce
them to fall, or hinder the effect of their redemp
tion. It is this Antichriſt who ſhall be eternally
condemned; who together with death and hell,
ſhall be thrown into the lake of fire.

This

Antichriſt is the myſtery of iniquity, of which
the apoſtle Paul ſpeaks, as working in his days
For the myſtery of Iniquity doth already work.
Now this deſcription or ſolution of Anti
chriſt, and the different charaćters given him,
tend eminently to the explanation of divers
paſſages in holy writ, and yields much to the
comfort of man, inaſmuch as it aſſures him he
C

may
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may transfer on that old man, the man of fin,
or that Antichriſt, whom he now knows, all the

wrath and curſes denounced by God againſt ſin:
ners.

If this Antichriſt, or man of ſin, who

will be revealed as, or after the image of the
old man; and then ſhall that wicked be revealed:
this then is Antichriſt, the objećt of God's dire
and eternal diſpleaſure; the implacable enemy
of mankind, the one excluded from the favour of
the Almighty, conſigned to miſery; the man of
perdition. Every man conſidered as the offspring
of Adam, born of fleſh and blood, is the old

man, and in that reſpect may be called Anti
chriſt; but conſidered as intereſted in the Re
deemer, he is the new man, reconciled to God,

and deſtined to joys immortal. Confidered as
the earthly man, he is ſubjećt to death, and all
the penalties of ſin, as the heavenly man, in Je
ſus Chriſt, who has delivered him from death,

and freed him from all the penalties of ſin. Thus
God repreſents the ſinner in two very different
as odious, conſidered under the power

#.

of the old man; as reconciled, and the favou

rite of heaven, conſidered as juſtified by the
grace of redemption. This then we take to be

the ſcripture meaning of the term Antichriſt,
that man of ſin, and ſon of perdition, who is
for ever excluded from the divine favour.

º

•

*
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V.

Particular explanation of the ſyſtem advanced, re
ſpećing both the earlier and the latter ages of
time.

Hronologers in general muſt allow Adam
to have been the firſt man, and that God

gave him a law ; that he created him in a ſtate
of innocence, and ordained him the foederal

head, or governor-general of mankind. If he
continued in obedience, all men were to be inno

cent, and conſequently happy; if he diſobeyed, all
men to be culpable, and conſequently miſerable

with himſelf. A peculiar law was enjoined him ;
this law he violated, and by that fin, ſubjećted
himſelf and poſterity to death eternal, and all
other evils, which were to be the fruits of fin.

God Almighty, induced merely by his mercy
and grace, without the leaſt motive on the part

of Adam, promiſed to him, and in his perſon
to the whole human race, to ſend a Redeemer,

who ſhould repair all the evils reſulting from his
fall and diſobedience of the expreſs command
of his Creator; for his poſterity had finned in
him, though they knew it not. Beſides the na
tural law, which, notwithſtanding their depra

vity, remained engraven on their minds, God
gave them, by the miniſtry of Moſes, a written
law, compoſed of ceremonial rights and moral
precepts.

The deſign of the Almighty, in giving them
this law, was not to render them culpable, in
order to condemn them eternally, but from very.
C 2
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wiſe and gracious deſigns. He may be ſuppoſed
-

to have given them this law for the following
reaſons: That, bound by it, they might be
truly ſenſible of the number and aggravation of
the crimes, they had incurred through the diſ
obedience of their firſt parent: That they might
be brought to a due ſenſe of the infinite mercy
and goodneſs of God, in ſending them a Re
deemer, to deliver them from the miſeries to

which they were reduced by the tranſgreſſion of
Adam, according to the obſervation of the
apoſtle: Moreover, the law entered, that the of.
fence might abound; and in another place, he
ſays, that he had not known ſºn but by the law:
but the moſt probable reaſon, why God gave
his law to men, ſeems to be this ; that they, by
a ſubmiſſive and chearful obedience to it, might
have an encreaſed degree of glory and felicity,
which he would graciouſly grant them, in virtue.
of the reconciliation he had made with them

in Jeſus Chriſt, their Saviour and Redeemer.
The law of God thus conſtituted, ſerves as a

proof of the divine mercy, and our depravity; as:
well as perpetual memorial of our obligation to
a gracious Redeemer, who undertook, at the

expence of an ignominious death, to free us from
that endleſs pain and miſery, to which we are all.
doomed, together with our firſt parent, for his.
tranſgreſſion of the divine law. Now, as Adam
muſt be conſidered in this caſe, as the agent
general of mankind, conſequently he acted not
for himſelf alone, but all mankind. Therefore,
as all mankind are included in the curſe de

nounced, ſo are they in the bleſfing promiſed;
for, as he was repreſentative of all mankind in
the

-

-
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the tranſgreſſion, he muſt alſo be ſo in the juſti

-

-

fication. Butlet us proceed to the explanation
of our ſyſtem, as it refers to the latter ages of
time, or ſince the coming of our Saviour.
In the fullneſs of time, became incarnate the

Lord of life and glory ; that is, at the very time
foretold by the ancient prophets. The angel,
who gave warning of his approach, proclaimed,
that he ſhould reign over the houſe of Jacob;
that his kingdom ſhould have no end, and that
he ſhould be called jeſus; for he ſhall ſave his
people from their ſins. Perhaps Joſeph did not
comprehend the extent of his redemption, and
thought it confined to the Jewiſh nation; but
the people or creatures of God are all; for, ac
cording to the ſcriptures, he is no reſpecter of
perſons; he makes no difference between the
Jews and Greeks: For there is no difference be
tween the jews and Gentiles, for the ſame Lord
over all, is rich unto all that call upon him. That
Lord and Saviour took upon him all the fins,
and all the griefs of men, according to the pro
phet Iſaiah: Surely he hath borne our griefs, and
carried our ſorrows.--All we, like ſheep, have gone
affray.—We have turned every one to his own way,
and the Lord hath laid on him the iniquity of us all.
The Saviour of mankind has not only borne the
iniquities of the whole human race, but likewiſe
offered to all whom he has ſaved, aid and

ſtrength ſufficient to overcome the old man.
This aid or ſuccour, we term the grace of
ſuperabundance, or ſuperabundant grace. Be
it therefore obſerved, by way of diſtinétion, that
there are two kinds of grace; the grace of

redemption, common to all men, and the grace
of

{ 22 J

of ſuperabundance, to be obtained in the pur
ſuit of means.

The former is common to all,

by virtue of the divine promiſes. The latter is
due to no particular perſon or perſons, but is
proportioned to the right uſe made of ſpiritual
bleſfings.
If this grace is negle&ted, temporal puniſh
ments are incurred, and a deprivation of that
future degree of happineſs promiſed as its re
ward: but we ſhall treat hereafter more fully of
the diſtinét nature of theſe two graces. One
grand deſign of our Lord, in ſending forth his
apoſtles, was to declare or preach to the world
this grace of ſuperabundance. He eſtabliſhed a
law more perfečt than that handed down by Mo
ſes; that being ſenſible of the ſtate, from which
they had been delivered, they might the more
adore the mercy of God, and love of the Re
deemer, who had raiſed them to the power of
enhancing their future happineſs. If we, like
the apoſtle Paul, could contemplate on the
wonders of infinite wiſdom, which ſo admirably
diſpoſes all things to the promotion of the di
vine glory, and execution of the divine pur
poſes, we ſhould adore with him that God, for
his extraordinary diſpenſations of mercy to man
kind.

The wiſdom of man could never have

conceived, that he could render, even the ini

quities of mankind, ſubſervient to the manifeſ

tation of his goodneſs to all.

-

From theſe refle&tions, we are led to remark
an error that too generally abounds amongſt
Chriſtians, and which ariſes moſt frequently
from want of examination into the circumſtan

ces, which occaſioned certain expreſſions in
holy
-
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holy writ. The error is, adapting paſſages of
ſcripture to their particular opinions, inſtead of
conforming their opinions in general to the
ſcriptures. For inſtance, how abſurd is it to
repeat thoſe words of the apoſtle Paul, O ! the
depth of the riches, &c. to ſet forth the ſeverity

and partiallity of the Almighty concerning the
few who are ſuppoſed to be ſaved, and the mul
titudes who are ſuppoſed to be damned; where
as St. Paul cites them on a very different occa
fion, to expreſs his admiration of the mercy of
God to Man, notwithſtanding their unbelief;
as we learn from the verſe preceeding, For God
bath concluded them all in unbelief, that he might
have mercy upon all. O ! the depth, &c.
From hence it is evident, he uſed not theſe

words, as before obſerved, to expreſs any
partial decree of the Almighty concerning the
ſalvation of a few, and the damnation of the

reſt; but merely as an exult or triumph in the
incomprehenſible wiſdom of God, in thus diſ
playing in a manner ſo wonderful to men, his
ineffable mercy and grace to all and every indi
vidual of the human race ; which is the ſyſtem
we ſhall endeavour in the future courſe of this

treatiſe, further to illuſtrate.

C H A P.
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VI.

Explanation of the difference between the grace of
redemption, and the grace of ſuperabundance.

B. the grace of redemption,

we mean no

thing elſe than the benevolence of God,
-

who
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who, by our Redeemer, has exačtly. replaced
men in the ſame ſtate they were in before the
fall of Adam. By the grace of ſuperabundance,

we mean a gift of God, from his free goodneſs,
to Chriſtians ; and which enables them to merit

a greater happineſs than thoſe ſhall have, who
are only benefited by the grace of redemption.
In proof of which, the following propoſitions

are offered to the conſideration of the unpreju
diced :

1. Adam had been ſaved, and admitted into

eternal Felicity, if he had died before he
had received the Law of God; or imme

diately after he did receive it, and before.
he broke it.

2. Adam would have been damned, if he had

died immediately after he broke that law,
and before God had promiſed him a Re
deemer.

*

*

3. If Adam had died immediately after the
promiſe of a Redeemer, he would have
been ſaved; but he would only have had,
in Heaven, the degree of felicity anſwerable
to the ſtate he was in before he broke the

law; for a bare reparation only ſets things
in their primitive Condition.
4. Adam dying, after 930 years of a regular,
penitent life, would have had a greater

future happineſs, than if he had died
immediately after the promiſe of a Re
deemer.

-

If it be aſked, whence it is, that Adam ac

quired a greater happineſs after the fall, than if
he
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he had died before he broke the law 2 we an

ſwer, that the Redeemer did two things, in
reſtoring mankind:
Firſt, He re-eſtabliſhed them preciſely in the
ſame ſtate they were in with reſpect to the hap
pineſs men would have had, who had died before
the fall of Adam; and that happineſs is that
-

-

which anſwers to what we call the grace of re
demption, a grace general to all men who fell
in Adam.

Secondly, The Redeemer gave to all Men,
beſides that grace, the means to merit an aug

mentation of happineſs; which is a particular
grace to thoſe whom God favours with it, and
which he denies not to all ſuch who aſk it fer

vently of him, and who do their utmoſt to ob
tain it; a ſanétifying grace to all thoſe who
make a good uſe of it; and which is in them

the principle of merit, tho' it be a free gift of
the goodneſs of God.
-

This is grounded on the remarkable words of
St. Paul, But where ſin abounded, grace did much
more ſuperabound, Rom. v. 20. If men had com
mitted no other ſins than that of Adam, the

grace of redemption alone would have been
fufficient to merit for them all, the ſame happi
neſs: but becauſe they daily commit a multitude

of others, Jeſus Chriſt has brought ſuperabun
dant Grace, by the means of which they may,
themſelves, merit in him, who brought it to

them, a happineſs ſuperabundant; ſo that the
redemption is an abundance of Grace, which
effaces the abundance of the fin of Adam in all

men, and replaces them in their firſt condition ;
and the ſuperabundance of grace is given

“.
that,
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that, by that, they merit an augmentation of
glory; otherwiſe that ſuperabundance would be
uſeleſs. What could our Saviour, himſelf, have
us underſtand by his ſaying, that he came to

bring to men life, and life more abundantly 2 I
am come, that they might have Life, and that they
might have it more abundanty.
From this diſtinétion, it is eaſy to compre

hend, that, far from our having reaſon to com
plain of our lot, that God permited us to fall
in Adam, to raiſe us again in Jeſus Chriſt, we

have, on the contrary, an infinite obligation
to him for having brought about for us, by the
Redeemer, advantages infinitely greater than
thoſe Adam was appointed to in his creation,
with reſpect to the ſupernatural ſtate to which
he has raiſed us, to be able to merit an aug

mentation of happineſs.
But it will be ſaid, Adam accepted of the
coming of the Redeemer, and lived afterwards
according to the natural law: this is the reaſon
why he was ſaved; but the Pagans and other
Infidels, the Libertines, and the Flagitious,
-

lived not according to that law; therefore, they
cannot be ſaved.

-

It is anſwered, that Adam's acceptation of
the coming of the Redeemer was not that which .

reſtored him. It was the acceptation by the
Lamb, immolated from the beginning of the
world, who freely taking upon himſelf the ſin
of Adam, and, by anticipation, all the ſins of
men, offered himſelf to reſtore them, as a vic

tim worthy to ſatisfy the divine juſtice for all.
Before that acceptation by the Son of God, to
whom, (by anticipation, in reſpect to the

.

-

-

When
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when he made that ſubmiſſion) we give the
name of Jeſus Chriſt, Adam could merit no

thing; after his fin, he became an enemy to
God; all he could do of himſelf could never

repair his fault; becauſe there behoved to be
nothing leſs than'an infinite ſatisfačtion to abo
liſh, and repair an outrage committed againſt
an infinite Majeſty. His ſin had ſo erazed the
image of God in his Soul, that he was no more
capable of any moral good: ſo we ſee in the
ſcripture that, when God charged him with his

-

crime, inſtead of imploring his clemency,
which would have been a point of juſtice, he

thought of nothing but of diſculpating himſelf,
or to render two guilty of it. It was, anſwered he,
the woman thou gaveft me as a companion, who
gave me of the fruit of the tree. The woman whom
thou gaveft to me with be, ſhe gave me of the tree,
Gen. iii. 12.

An anſwer that was a new offence

to his Creator, in charging on him the cauſe of
his diſobedience, by giving him a wife who had
ſeduced, and incited him to eat of the forbidden
Fruit, and that tended, at the ſame time, to
transfer the ſentence to her.

-

His acceptance of it, was an effect of that
grace, in the ſame manner as was his repent
ance, and all he could do afterwards that was
meritorious, an effect of a grace of ſuperabun

dance that acquired for him a greater happineſs,
than if he only had obtained the grace of re
demption.

As to the Pagans, other Infidels, and the

Flagitious, they were compris'd, with Adam, in
the grace of redemption, by Jeſus Chriſt's taking
upon him to be their Reſtorer. Their perſonal
D 2

accep

–
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acceptation is a thing indifferent in reſpect to
that grace, tho' it be neceſſary to put them in

the ſtate of the grace of ſuperabundance. The
grace of redemption depends not at all on their
acceptation: it is a pure effect of the mercy of
God, and an abſolute gift unattended with any
condition. In one word, the Redeemer was
ſent for the reſtoration of all Mankind; but
that would not be an entire, and real reſtoration,

if it did not ſet things again in the ſame ſtate
they were, before all men fell in Adam.
The Pagans know nothing of their fall and

their juſtification. This ignorance is the cauſe
that they are ignorant alſo of the grace of ſuper
abundance, to profit by it: 'tis therefore too,
that according to the words of Jeſus Chriſt, it

ſhall be better for them at the day of Judg
ment, than for the Libertines, who have had

the benefit of inſtrućtion; and who, having had
the means to obtain, and to profit by the grace
of ſuperabundance, which God gives to thoſe

who will make a good uſe of it, have neglected
or rejećted it, to deliver themſelves over to their
juſts.

-

-

Do the libertines, and the wicked, rightly
comprehend the heinouſneſs, unworthineſs and

ingratitude, that are in thoſe ſpeeches, which
are too common 2 “So I go to heaven, 'tis

“ enough; I don't trouble myſelf about the
“ place I ſhall have there.” God would that
we, whom he has made after his own image,

ſhould be holy becauſe he is holy; Jeſus Chriſt
who came to deliver us from eternal damnation,

has given us an example which he would have
us to follow; and did not ceaſe to preach, on
earth,
-

.
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earth, what men ought to do to reach to the
perfeótion which God requires of us; and to
obtain for ourſelves the ſuperabundant grace he
has merited for us. Have God and Jeſus Chriſt
then done too little for us, that we ſhould be
lieve we may diſpenſe with the acknowledgments
due to them Be we therefore holy, ſince God
would that we ſhould be ſo; let us walk in the

way which our Saviour hath ſhewn us.

All the

exhortations of the prophets, and of the apoſtles,
of the preachers of the Goſpel, tend to incline

us to profit by the grace of ſuperabundance
which Jeſus Chriſt has procured for us. It is
to give us the means to obtain that grace, and
to be benefited by it, that Jeſus Chriſt has
eſtabliſhed his Church, and the ſacraments he
has impowered her to adminiſter; and that he

has left us the holy ſcriptures and paſtors to
inſtruct us. The infinite obligations we owe
to our Redeemer, will convince the moſt profli
gately wicked that it is on their part, an ingra
titude, and a moſt enormous unworthineſs, to

ſlight a grace ſo precious, and which enables us
to merit ſo much more happineſs as we endea
vour, with our utmoſt efforts, to obtain, and to

uſe it as we ought.

We would willingly aſk the oppoſers of this
ſyſtem, if the licentious, the Hereticks, and

the Infidels, to whom one would preach this
doćtrine, would not be more diſpoſed to their
converſion, than when one ſhall talk to them of

a God who, of thirty perſons, condemns twenty
nine of them to eternal fire, according to the
general opinion ? and does not ſuch a ſyſtem

better correſpond with the idea of a God infi
nitely
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nitely merciful ? But as, no doubt, there may
be many who, poſſeſſed with that prejudice, will
be obſtinate enough to diſpute, let us anſwer to

the objećtions they will moſt probably bring
againſt it.

-

-

-

c H A P. VII.
Chief obješlions that are brought againſt univerſal
redemption, with anſwers to each, in proof of
the ſame.
EFORE we examine what can be objećted
to our ſyſtem, it is proper to make ſome
Obſervations.

Firſt, It muſt be allowed, that the Holy
Ghoſt, who dićtated the ſcripture, has in ſome
places ſcattered obſcurities, and a ſort of dark
neſs, which he would we ſhould revere, without

pretending to the capacity of penetrating into
them; whence it proceeds, that the ſolutions of

a theologiſt are not always ſo clear as the Ob
jećtions of a philoſopher; becauſe a theologiſt,

not being able to explain, by reaſon, the myſ
teries that are above Reaſon, is obliged often to
have recourſe to faith, which is obſcure in it

ſelf; but as faith is undoubtedly to be relied on
more than reaſon, the determinations of a theo

logiſt, ſupported by the holy ſcripture, ought
to be allowed to be ſurer than the Objećtions of
a philoſopher.
Secondly, When, in the holy ſcripture, we meet

with contradićtions, or opinions that appear op
poſite, and can no way be reconciled, they ought
to
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to be received in the ſimplicity of faith, humbly
waiting till it ſhall pleaſe God to diſcover the
ſenſe of them; but if there happen to be ſeveral
ways to expound them, that which agrees the
beſt to faith and Reaſon, ought to be preferred.
For inſtance, it is laid down as an undoubted

principle, that God is a being infinite and im
mutable: and that he is ſo, is certain ; and yet
it is looked on too to be as certain, that he is

provoked by our fins, and appeaſed by our
prayers; for it is on that principle that all reli
gions have been formed. Subvert that poſi
tion, you deſtroy all the religion in the world.
The firſt Objeffion.
It may be anſwered, in the firſt place, that

this ſyſtem overturns all religion; for if all men
are to be ſaved, what occaſion is there for the

obſervances religion enjoins 2 The impious and
the good are upon the ſame foot; ſince he is
reſolved to beſtow heaven upon us? And why
ſhall we fear to ſin, ſince God is determined not

to puniſh us, or ſince all the fins we can com
mit are puniſhed in Jeſus Chriſt, who died, and
has ſatisfied for all One may therefore be an
impoſtor, a traytor, a libertine, a robber, and
Atheiſt, ſince all That cannot make us forfeit
heaven, and ſubjećt us to hell.
We reply firſt.
If God be infinitely perfeót, will one ſay who

has no religion, he did nothing from the firſt
but what was the moſt excellent; if he be im
mutable,
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mutable, he cannot change his will ; ſo all we
can do, on. earth, cannot make him alter his

ſentiments, or change what he once willed: that
being ſo, he will ſay, why need we pray, why
mortify ourſelves, and ſubmit to all that religion
preſcribes 2
-

When you ſhall anſwer this impious man by
a diſtinétion never ſo rational, to make him un
derſtand how God alters not his ſentiments, nor

changes his will, when, for example, he is pro
voked by our fins, and appeaſed by our prayers,
he will not fail to maintain, and inſiſt, that your
Diſtinétion is frivolous, if God be ſuppoſed to
be immutable both in his will, and his decrees,—

Obſerve how he will argue:–

God is ſubjećt to no change; for if we ſup
poſe that he retains to-day, the ſame ſentiment
he did yeſterday, he muſt have acquired ſome

thing he had not before, or have loſt ſomething
he had yeſterday. Yeſterday God looked on
me with indignation, according to you, and to

day he regards me with ſentiments full of good
neſs. Now, I aſk what it is he acquired, and
what it was he loſt, that his ſentiments of to

day have cancelled thoſe he had yeſterday?
Were what he acquired, or what he loſt, modes
identified with his eſſence, or entities diſtinét
from it 2

But it cannot be ſaid that God is a mutable

being; nor, conſequently, that he has acquired,
or loſt anything that is diſtinét from himſelf.
God cannot, therefore, acquire either a new
accident, or a new modality; and it is that
which renders him immutable: it is thus his

immutability is proved by ſound theology. Says
a grea
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a great Divine, “If God were not immutable
“ in his will, and in his knowledge, it could
“ not be ſaid that he ſees all things by one in
“ tuitive view : that God ſhould change his
* will, he muſt, of courſe, change his know
“ ledge, which is neceſſary and invariable.”
This is what St. Auguſtin means too, in his
thirteenth book of his confeſſion : Nam ſicut om
mind tu es, Tu ſcis ſolus qui és immutabilis ; et eſ.
fentia tua vult, & ſcit immutabiliter, &c. That
is, thou, my God, who haſt nothing in thee,
that can paſs away, and ceaſe to be, art likewiſe
he alone who has the perfect and entire know
º

ledge of all that thou art; becauſe thou art im
mutable, and knoweſt immutably that which
thou immutably willeſt. Thy eſſence wills, and

knows immutably; and thy will is ; and wills
immutably.
According to theſe words of St. Auguſtin, it
is impoſſible God can change his will, any more
than he can his knowledge.

If he cannot

change his will, he then wills to-day, what he
willed yeſterday; and what he wills to-day, will
be his will for ever.

Be due refle&tion made

on the many conſequences that may be drawn
from all this.

In the mean time, we ſay the objećtion has no
weight againſt the preſent ſyſtem ; for that It
ſhould, it behoved that we ſhould have aſſerted

that all men ſhould infallibly reap not only the

fruit of the grace of redemption, but likewiſe that
of the grace of ſuperabundance; and that they
ſhall enjoy the ſame happineſs in heaven. We,
on the contrary, ſay, that to obtain the fruit of
this laſt grace, which is a greater degree of hap
pineſs

[ 34 l

pineſs than that which is the fruit of the grace of
redemption, we are obliged to do all that is poſ.
ſible for us to merit it,

'Tis for that end we

muſt pray, and aſk it of God, that we muſt
pain and mortify ourſelves, and ſubmit to the
ordinances the law preſcribes to us. We ought
to be afraid to fin; becauſe fin deprives us of
that grace, makes us loſe the infinite advantages
that are the effects of it, and renders us liable

to ſuch temporal puniſhments as we ought to
fear.

Religion, therefore, is not at all overturned
by this ſyſtem, which tends to encreaſe our ac
knowledgments, and love to God. The more
we perceive we are aſſured of ſalvation, the more
we are ſenſible of our obligations to God. The
more we find ourſelves inclined to ſin, the more

we ought to be warmed into our duty to love,
above all things, a God ſo gracious, who has
aſſured us of heaven, notwithſtanding the cor
ruption we are involved in by the Old-man.
God has granted the grace of redemption, not to
deprive us of heaven, and not to puniſh us for
offences by eternal pains; but he has decreed to
deprive us of the grace of ſuperabundance, and not
to augment to us the happineſs that anſwers to
the grace of redemption, if we live ſinfully; and
to chaſtiſe our ſins by temporal puniſhments.
Thus, he who gives himſelf up to fin, in per
mitting himſelf to be deluded by the deeds of the
Old-man, loſes ſtill infinitely much, in fruſtrat
ing himſelf of all he might have merited by the
grace of ſuperabundance, and in ſubječting him
ſelf to temporrl inflićtions, which God denoun
ces againſt all thoſe who ſhall neglect that grace,
Ol'
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or who ſhall miſuſe it; for it is with reſpect to
the good, or ill uſe, to the reception, or rejec
tion of that grace, that man has free will ; and
not to deprive, or aſſure himſelf of heaven.
God, in creating mankind, deſtined it to hea
ven, without its participation; and when Jeſus
Chriſt came to redeem men from fin, he opened
heaven again to them, without their co

operating in it; ſo that there remains no neceſ
fity to aſk of God the grace of redemption, which
he has already accorded to us of his free mercy.
Every one may be aſſured of the benefit of that
grace, which is an admiſſion into heaven ; but
it is neceſſary to aſk of Him the grace of ſuper
abundance, that we may merit the degrees of
happineſs which will be the conſequences of it,
and which conſtitute the different manſions that

are in the houſe of God; and no one knows, or

can know certainly, whether he be worthy, or
unworthy of them.
-

The ſecond obješlion.
In St. Matthew, Jeſus Chriſt ſays to a young
man, who aſked what he ſhould do to inherit

eternal life: if you would enter into life, keep
the commandments. In St. Mark, he ſays, you
ſhall love God with all your heart, with all your
Soul, and with all your ſtrength; and your
neighbour as yourſelf. St. Paul ſays, in his
epiſtle to the Hebrews, But without faith it is
impoſſible to pleaſe him ; for he that cometh to God,
muſt believe that he is, and that he is a rewarder

of them that diligently ſeek him. Whence it is ob
vious to deduce this conſequence, that all thoſe
-

E 2
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who have not faith, or who have faith without

keeping the commandments, or love not God
with all their hearts, and their neighbour as
themſelves, ſhall not enter into eternal life; and

conſequently ſhall not be ſaved : but as there is

a great number of thoſe, a great number there
fore muſt be damned.

Aiſyer.
Man is ſubjećt to two ſorts of deaths; one,
myſtical, and the other real. By the firſt, we
are all dead in Adam ; and by the ſecond, we
all die bodily. Man can likewiſe have two ſorts
of eternal life; one, by the grace of redemption,
and the other, by the grace of ſuperabundance.
It is this Jeſus Chriſt would have us underſtand,
when he ſays, in St. John, I am come, that they
might have life; and that they might have it more
abundantly, John x. 10. That they might have
life, there is, for the life of redemption; and
that they might have it more abundantly, there
is, for the life by the grace of ſuperabundance.

But, perhaps, you will ſay, it is a thing that
ſhocks reaſon to affirm, that without faith, with

out loving God, and without keeping the com
mandments of God, we may be ſaved.
I anſwer, that it is not more difficult to com

prehend that all men are ſaved in Jeſus Chriſt,
who has ſhed his blood, and purchaſed for them
the merit of faith, of the love of God, and of
keeping the commandments, than it is to com
prehend that all men have ſinned, and deſerved
eternal death in Adam. Why ſhould it be more
againſt reaſon, that they ſhould be all believers,
and
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and obedient, in Jeſus Chriſt, than to ſay, that
they have been all unbelievers, and diſobedient
in Adam : there cannot be one reaſon alledged
for the one, which will not ſerve for the other;

unleſs you will ſay, that Jeſus Chriſt had not the
ſame power to redeem all men from the ſtate of

reprobation that Adam had to damn them. As
God inclines more to be merciful, than to pu
niſh, there is much more reaſon to ſay that all
men have been ſanétified in Jeſus Chriſt, and
that they ſhall all enter into eternal life in virtue
of the grace of redemption, than that they have
been damned by the ſin of Adam, and deprived
of the fruit of the paſſion of him, who died
for all.

-

Did not God promiſe to Iſaac, that all the na
tions of the earth ſhould be bleſſed in his ſeed 2

And in thy ſeed ſhall all nations of the earth be
bleſs'd. —Did he not renew that promiſe to
Jacob In thee, and thy ſeed, ſhall all the tribes of
the earth be bleſſed. The word Tribe, ſhews ſtill
more emphatically, that all, without exception,

ſhall participate in the redemption. The royal
Pſalmiſt
alſoheexpreſſes
himſelf
in theofſame
man
ner, when
ſpeaks of
the extent
the grace
that Jeſus Chriſt ſhould bring to men. And
men ſhall be bleſſed in him ; all nations ſhall call
him bleſſed, Pſalm xxii. 17. What can be meant
then by theſe bleſfings to all nations, to all the
tribes of the earth, if it be not the application
of the grace of redemption to all men can it
be ſaid that all theſe words, all the nations, all

the tribes, can only mean the ſmall number of
what is called the eleēt 2 and if that were no

more, according to the received opinion, than
3.11

w
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an offer of the grace of redemption, would
David have added, in his prophecy of the
bleſſedneſs of all the nations of the earth in

Jeſus Chriſt, that all people ſhould praiſe, and
magnify him
God is faithful in his pro
miſes; he has promiſed that all men ſhall be

bleſſed in his Chriſt; therefore they ſhall be
bleſſed, and be all ſaved.

The third objećlion.
It will be ſaid, in the third place either the
holy ſcripture ſpeaks not truth, or ſome muſt be
damn'd ; for firſt, in St. Luke, Jeſus Chriſt,
ſpeaking of the wicked rich man, ſays, the rich

man died alſo, and was buried; in hell being in
torment, he lifted up his eyes towards Heaven,
and ſeeing Abraham afar off, &c. read that chap
ter to the end.

There is then, the wicked rich

man in hell. There is palpably, a man damn'd.
Secondly, in St. Matthew, Jeſus Chriſt, ſpeaking of
the laſt judgment, ſays, then the King ſhall ſay to
thoſe who ſhall be on his left hand, depart from
me, ye curſed, go to everlaſting fire, prepared
for the Devil, and his angels: a little lower, he
adds, Thoſe ſhall go away to everlaſting puniſh
ment; but the righteous into life eternal.
Obſerve then men, who have a very different

lot If they had been all ſaved, their condition
would have been equal; but we ſee, by the
words of the goſpel, that one part of them ſhall
go to torment, and the other, to life eternal: it
muſt, therefore, neceſſarily be, that part of them
were ſaved, and the others damned ; and that

the number of theſe ſhall be greater, than thoſe
who

-

.
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who ſhall be ſaved; ſeeing Jeſus Chriſt more
over ſays, in St. Matthew, Chap. xx. 16. that
Many are called, but few choſen. St. Paul, to
the Romans, in ſpeaking of Iſrael, ſays, Though
the number of the children of Iſrael be as the ſand
of the ſea, a remnant ſhall be ſaved. Rom. ix. 27.
Therefore the greateſt part of mankind ſhall be
damned.

The firſt anſwer.

I begin the anſwer to this objećtion, by the
paſſage in St. Paul laſt cited in it, Though the
number of the children of Iſrael, &c. and which
is taken from Iſaiah, Chap. x. 22.
How are
we to reconcile this paſſage with theſe which are
of the ſame epiſtle of St. Paul to the Romans,

Chap. xi. 25. Blindneſs in part is happened to
Iſrael, until the fulneſs of the Gentiles be come in.
And ſo all Iſrael ſhall be ſav'd : as it is written,
there ſhall come out of Sion the Deliverer, and
fhall turn away ungodlineſ from jacob : for this is
my covenant unto them, when Iſhall take away all
their ſins. St. Paul, in this place, ſtill cites a

prophecy of Iſaiah, Chap. xix. 20. It is certain,
that, by the import of theſe words, all the Jews
ſhall be ſaved; and he had ſaid more before, as

is ſeen in the objećtion, that a remnant of them
only ſhall be ſo; there is in them, therefore, an
obſcurity that muſt be cleared to reconeile this
contradićtion.

The ſame St. Paul ſays again, that God has
involved all men in unbelief, that he might take
occaſion from thence, to ſave them all by his
mercy. For God hath concluded them all in unbe
lief,
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lief, that he might have mercy upon them all,

Rom. xi. 32. How then ſhall he have mercy
upon all, if he damns the greateſt part 2 and
how ſhall he ſave but one part, if he damns
none *

As Jeſus Chriſt, and St. Paul, cannot contra

dićt one another, fince it is the ſame holy Spirit
that ſpeaks; the texts in the objećtion muſt
needs contain ſome Myſlery, and require to be
explained.
Let us conclude, therefore, from all theſe

paſſages, which are, at leaſt, as poſitive as thoſe
in the objećtion, and which, ſtrengthen’d by
our former arguments, become ſtill the more
clear, that there is a myſtery in the texts cited
in the objećtion. In effect, many learned men,
as Juſtin, Theophilite, Eucherius, Pope Gre

gory and others, were of opinion, that what
Jeſus Chriſt ſays of the wicked rich man, was

only a parable, and not a hiſtory of matter of
fačt; for the ſoul of a rich man had not eyes to
ſee from a dark place, ſuch as hell is ſuppoſed to
be, up to heaven; It had not a tongue to be
ſcorch'd with the intenſe heat of the fire; nor

had the ſoul of Lazarus a finger to dip in water;
and could a drop of water quench thoſe ſuppoſed
flames of hell? that diſcourſe, therefore, viſibly
appears to have been figurative; and when
Tertullian, St. Chryſoſtom, and Origen, be

lieved it to be a real hiſtory, that diverſity of
ſentiments ſerves to prove the obſcurity of the
matter, and to induce us to canvas the myſtery
of It.

C H A P.
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VIII.

Anſwers to the various objećions brought againſ:
univerſal redemption, continued.
T has been ſhewn, that, as there are two ſorts

of grace for the ſalvation of mankind, viz.
the grace of redemption, and the grace of ſuper
abundance, there are likewiſe two ſorts of eternal

happineſs ; one, that anſwers to the grace of re
demption; and another, that anſwers to the grace
of ſuperabundance, which merits the reward of
virtue. Jeſus Chriſt has redeemed all men; but

all are not bleſſed with the grace of ſuperabun

dance ; and one certain mark, that the laſt judg
ment will be on the good, or ill uſe, of the grace
of ſuperabundance, is that in that place of St.
Matthew, where Jeſus Chriſt ſpeaks of that judg
ment, he ſays nothing of the fins of thoſe he
condemns; he mentions only their want of vir
tue, I was thirſty, and you gave me no drink, &c.
intending we ſhould underſtand, that the Old
man, the natural man, the body of fin, not
having had any participation in the grace of re
demption, nor in that of ſuperabundance, and re
taining the condemnation he received for the fin
of Adam, ſtill ſubſiſts on his part, and makes it
not neceſſary he ſhould fall under the ſentence of
the laſt judgment, but for the want of all virtue,
which is incompatible with him, and includes
him in that ſentence ; and, conſequently, can
let him have no portion in the grace of Jeſus
Chriſt. What communion hath light with dark
meſ; 3 2 Cor. i. 14.
But
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But, to ſet this anſwer in its full light, and to
ſhew evidently to whom the words of that King
are direéted, “Go ye curſed into everlaſting fire,”
Men muſt be looked on, as we have already ob
ſerved, in two different lights; in one, they
aſpire to heaven in Jeſus Chriſt; in the other,
they cleave faſt to the earth in Adam. The ſpi
ritual man, and the natural man, thoſe two myſ.
tical perſonalities, are ſo blended in every indi
vidual of human nature, that they cannot, dur

ing this life, be ſeparated but in idea. Each of
theſe two men has his view and operations; the
one ſeeks only temporal happineſs, and ſenſual
pleaſures; he has no reliſh for what relates to
heaven : it is he, whom St. Paul calls the Old

man, the body of fin, the body of death, whom
we njuſt put off with all his deeds; Seeing that
you pit off the Old-man with his deeds, Col. iii. 9.
and from whom he prayed to be delivered;
PWho ſhall deliver me from the body of this death !
Rom. vii. 24. But the New-man, the Inward

man, the Spiritual-man, is he, who, being made
alive in Jeſus Chriſt, cannot be led away by the
deluſions of the Old-man; he ſtands his attacks,

he feels the effects of them, without approving
them ; and he laments to find himſelf ſo in

clined to the corruption of the Old-man, for
which he has ſuch an averſion.

It is not, therefore, the man made alive in

Jeſus Chriſt, the New-man, the inward-man,

who fins in us ; it is the Old-man, the natural
man, the earthly-man. Thoſe fins rebound on
him, and not on us, who are redeemed by Je
ſus Chriſt.

But becauſe it would be difficult to

explain theſe myſteries, and theſe combats

againſt
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againſt the operations of the Old-man, ſo clearly
as St. Paul has done in the ſeventh chapter of
his epiſtle to the Romans. We ſhall tranſcribe
him, word for word, from ver. 14. to ver, 4.
of chap. 8.
Ver. 14. For we know that the law is ſpiritual ;
but I am carnal, ſold under ſºn,
15. For that which I do, I allow not ; for what
I would, that do I not ; but what I hate, that do I.

16. If then I do that which I would not, I con
Jent unto the law, that it is good.
17. Now them, it is no more I that do it, but ſºn

-

that dwelleth in me.

18. For I know, that in me (that is, in my
fleſh) dwelleth no good thing; for to will is preſent
with me, but how to perform that which is good,
I find not.
For the
good that
would,
evil19.
which
I would
not, Ithat
I do.I do not ; but the

20. Now, if I do that I would not, it is no more
I that do it; but ſin that dwelleth in me.

21. I find then a law, that when I do good, evil
is preſent with me.
22. For I delight in the law of God, after the
Inward-man.

23. But I ſee another law in my members, war
ring againſt the law of my mind, and bringing me
into captivity to the law of ſºn, which is in my
members.

24. O wretched man that I am, who ſhall deli

wer me from the body of his death !
25 I thank God, through jeſus Chriſt our Lord.
So then, with my mind 1 myſelf ſerve the law of
God; but with the fleſh, the ſaw of ſin.
F 2
Chap.

i

[44]
Chap. viii. ver, 1. There is therefore now no
condemnation to them that are in Chriſt jeſus, who
walk not after the fleſh, but after the ſpirit.
2. For the law of the ſpirit of life, in Chriſt je
ſus, hath made me free from the law of ſin, and
death.

3. For what the law could not do, in that it was
weak through the fleſh, God ſending his own Son,

in likeneſs of ſinful fleſh, and for ſin condemned ſin
in the fleſh.
4. That the righteouſneſs of the law might be ful
filled in us, who walk not after the fleſh, but after
the ſpirit.

-

This plain, and natural Explication, expreſsly
taken from St. Paul, reconciles all the paſſages
of the holy ſcripture that ſeem to be contradićto

ry on this head, of the ſalvation of all men.

It

is eaſily comprehended.
How Jeſus Chriſt is the Saviour of the world.

How he came to ſave ſouls, and not to deſtroy
them ; and, notwithſtanding that, how many
chuſe the way of perdition, through the broad
path that leads to it.

How he died for all; and yet that all are not
equally benefited by the grace he brought them.
How he ſhall, at the laſt day, call the righte
ous, the well beloved of his father; and how he ,
ſhall execrate the wicked.

To unfold all this, is to diſtinguiſh between
the Spiritual and Inward-man, and the natural
and Carnal-man. The good, or the ill uſe of
the grace of ſuperabundance fixes the difference
that ſhall be found among the eleēt, in heaven,
from thoſe who have had only the grace of re
demption; for ſays St. Paul, 1 Cor. xv. 4o, &c.
The
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The glory of the celeſtial is one, and the glory of the
terreſtial is another. There is one glory of the ſum,
and another glory of the moon, and another glory of
the ſtars; for one ſtar differeth from another ſtar in
glory. So alſo is the reſurrešlion of the dead; it is
Jown in corruption, it is raiſed in incorruption ; and
lower he ſays, It is ſown a natural body, it is raiſ:
ed a ſpiritual body.
All this is eaſily explained. The difference of
the glory of the ſtars, by the different degrees of
happineſs men ſhall have in heaven ; the change
of the nature of the body at the reſurrečtion, by
the ſeparation of the Old-man from the New.
There are many called, but few choſen ; that is,
that all are called, to labour to acquire the grace
of ſuperabundance, and to make a good uſe of it.

That is the talent given us to improve. That is
the vineyard, whither the maſter of the houſe
called the labourers, ſome of them ſooner, ſome
later; but few anſwer to that call, and few re

ceive the happineſs appointed for thoſe who have
profited by the grace of ſuperabundance, the re
compence of their labours. As this happineſs

is a ſpecies of eternal life greatly exalted above
thoſe who are not admitted to it, we may, tho’
not
withlife.
exačt propriety, call death the privation
of this
n

A remnant (of Iſrael) ſhall be ſaved. That is,
there was but a ſmall number of the Jewiſh na

tion, who, having acknowledged Jeſus Chriſt to
be the Meſfias, have profited by the grace of ſu
perabundance, which he beſtows on thoſe who
faithfully ſerve him, to elevate them afterwards
to the happineſs that anſwers to the merit of that
grace. Nevertheleſs, all Iſrael ſhall be ſaved
by
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by the grace of redemption. By this ſee, how
eaſily all difficulties, in reconciling the ſeeming

contradićtions in ſcripture are ſolved by this ſyſ
tem,

The fourth obješion.
St. Paul, in the 1ſt epiſtle to the Cor. ſays, Be
not deceived; neither formicators, nor idolaters, nor
adulterers, ſhall inherit the kingdom of God, chap.
vi. 9. &c. Galat. he ſays, Now the works of the

fleſh are manifeſt, which are theſe ; adultery, for
nication, uncleanneſs, &c. Of the which I tell you.
before, as I have told you in time paſt, that they
which do ſuch things ſhall not inherit the kingdom

of God, Galat. v. 19. In an infinity of places,
the holy ſcripture ſpeaks in the ſame manner;
and, conſequently, thoſe who commit thoſe
crimes ſhall not be ſaved.

Anſwer.
Be it obſerved, that St. Paul lays it down as
a principle, that fornication, adultery, idolatry,
&c. are the works of the fleſh, and that that

fleſh cannot inherit the kingdom of God. Be
cauſe fleſh and blood cannot inherit the kingdom of
God. Now it muſt be underſtood what St. Paul

means by fleſh and blood. To ſay, that he means
human fleſh and blood, or human body, wou'd
be to oppoſe Faith, which inſtructs us that the
bleſſed ſhall riſe again in their own fleſh, and
in their own bodies; and that that body, and
that fleſh ſhall go into heaven. And tho' after
my ſkin worms ſhall deſtroy this body; yet in my
fleſh
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fleſh ſhall Iſee God, Job xix. 26. 'Tis that like
wiſe the apoſtles creed ſays, I believe the reſur
rešlion of the fleſh, that which we call the body.
—Does it not therefore appear that St. Paul
calls that the fleſh, which we call the old-man 2

Jeſus Chriſt meant the ſame when he ſaid to St.
Peter, Fleſh and blood hath not revealed to thee.
We ſay therefore that Jeſus Chriſt and St.
Paul, ſpeaking of the fleſh, meant the old-man 2
and when St. Paul ſaid, Thoſe who do the works
of the fleſh ſhall not inherit the kingdom of Heaven,
he meant that the old-man ſhall not inherit it ;
and ’tis that which we alſo maintain : For who
is it who does the works of the old-man
It

may be ſaid, in ſome meaſure, that, implicitly,
they are the works of human nature; but, de
nominatively, of the old-man. It is from him
they derive their wickedneſs; it is he, who
brings forth the fruit of them ; ſo, in him, it is
that they incur Condemnation; but that hinders
not, that man created in Jeſus Chriſt, the new
man, ſhould inherit heaven, in virtue of the

grace of redemption; tho’, becauſe of the wicked
aćtions the old-man produces in him, he has no
portion in the fruit of the grace of ſuperabun
dance.

The fifth objećion.

Is it not to open the door to a licentious life,
and to ſubvert all morality, to ſay, that a man's
ſins do not prevent his being ſaved For, if they
do not, why did Jeſus Chriſt preach repentance,
and ſend his apoſtles with orders to preach his

goſpel to all men Why did the apoſtles, and
par
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particularly St. Paul, undergo ſo much trouble,
and Labour 2 and, Why did the martyrs rather

chuſe to ſacrilice their lives, than offer a grain
of incenſe to an idol 2

It would, beſides, follow from thence, that

Libertines would be more excuſable than they
are repreſented to be ; for, whatever they may .

do, they are aſſured of heaven by the grace of
redemption ; and if the fear of eternal puniſh
ment, with which they are threatned, ſhould not
reſtrain them, to what a height of enormity
would they not bring themſelves, if they ima
gined they had nothing to fear for the next life?
Conſcience would become uſeleſs ; principally
to ſuch who have nothing to apprehend in this

world; or who can flatter themſelves with impu
nity of the crimes they may commit.
Anſwer.
This objećtion may dazzle the eyes, but

has nothing in it that is ſolid.

Far from open

ing the door to an irregular, or licentious life,
by our plan, it cannot but incline, and, as it
were, urge inen to live only for God, on a prin

ciple of love, and acknowledgment; God wills,
that we ſhould love him; that is the fire Jeſus
Chriſt came to bring upon earth, and which he
would every where kindle. God would not be
ſerved from mere fear, but from love.

Sin is

our enemy, which eſtranges us from God; and
Jeſus Chriſt has deſtroyed ſin, that we may
ſerve him without fear, being delivered from the
hands of that enemy. That without fear, being
deli
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-

delivered out of the hand of our enemies, we may
ferve him.
We ought,

therefore, now to ſerve him, as a
good Father, who has manifeſted to us ſuch
great proofs of his tenderneſs, in giving his
only Son to be our deliverer, and in aſſuring us
of heaven, notwithſtanding the greatneſs of our
corruption, whereof we continually perceive
the effects. If any thing can deſtroy morality,
incline men to enormity, and to an indifference

for God, it is, to repreſent a God ſo gracious,
and ſo merciful, as ſome preachers, untaught
in the word of God do; who ſpeak of him, as

of a Being cruel, and barbarous, ever on the
catch to find us culpable, on purpoſe to deſtroy

us, and who ſometimes damns men eternally
for one ſingle fault, that we, who are carried
away by our paſſions, would not puniſh a ſer
vant for, with a blow. It happens from theſe
declamations, that they imprint more or leſs,

much dread of puniſhment, but nothing of
love for God, though it be love that he requires
of us.

-

A very natural obſervation here preſents itſelf,
to inſtrućt us very feelingly, that thoſe who, on
all occaſions, draw ſuch terrible portraits of the
juſtice of God, and expect thereby to oblige
men to apply themſelves to the work of their
ſalvation, are little acquainted with the human
heart.

In whatever ſituation, in whatever con

dition, men are, the deſire of becoming happy
is ever a much more powerful incentive than
the fear of being unhappy, to prompt them
to application, and to the moſt difficult enter
prizes. The ſoul, which always
a

diº
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ſentinent that it was created for happineſs, tends

ardently towards the means of arriving at it, as
ſoon as they are made perceptable to it; whereas
it is but faintly ſtruck with the menaces of
eternal infelicity. If, however, thoſe menaces
make impreſſions enough on it to ſet it at work,
it endeavours in vain to deceive itſelf, in diſ

guiſing the true motives of its ačtions ; it is
very ſenſible of the little merit of all that it
does from fear; becauſe all that is rather extorted,
than natural, and voluntary.

But now, if it ſhould happen that ſome

malignant Cavillers ſhould contemn and mal
treat the doctrine contained in this ſyſtem, would
that be a valid reaſon for rejećting it 2 What is
more ſacred than the law of God, the holy
ſcripture, and the ſacraments 2 muſt they be

ſuppreſſed, becauſe a thouſand and a thouſand
times, the wickedneſs of the old-man has pro
faned them 2 If God had not given us his law,
men would not have been accuſable of any fin.
St. Paul plainly ſhews us ſo, in his epiſtle to the
Rom. But ſºn is not imputed, where there is no
Law : Chap. v. 13. and elſe-where he ſays, I
had not known ſºn but for the law. And yet the
infinite number of ſins God well knew men

would commit, in breaking the law, hindered
him not to promulgate it to them, becauſe the

law is good; and the abuſe of it by ſome ought
not to hinder that which is good in itſelf to ſub
ſiſt. As much may be ſaid of this treatiſe: for,

either the proofs that ſupport it, are true, or
they are falſe; if they are true, then it is needleſs

to regard the Difficulties that may ariſe from it,
ſince truth eſtabliſhes it.
-

Difficulties are not
the

-

-

[ 51 3
the effe&t of a truth proved; but of the corrup
tion of nature, and of the old-man, which

abuſes every thing; the difficulties, therefore,
muſt be laid aſide; and the truth taught in this

ſyſtem received. But if, on the contrary, the
proofs brought for it are falſe, let the weakneſs
of them be ſhewn, confuted, and aboliſhed.

That is what cannot be done; if, baniſhing all
prepoſſeſſions, and the ſpirit of contention, our
will deal candidly, and reaſon fairly.
Till then, we are in full poſſeſſion of the follow
ing argument.
A ſyſtem ought to be received which is
on the holy ſcripture, and ſuggeſted
y reaſon, which contradićts no deciſion of the
church; which preſerves all the pračtices of re

†.

§.

ligion; which keeps up all the higheſt ideas we
have of God; which leads us to love him, and
ſerve him; and which fills all mankind with

conſolation: but ſuch is the preſent ſyſtem;

therefore, it ought to be embraced by all.
The firſt propoſition is inconteſtable, or we

have no more any teſtimony, any rule, any prin
ciple, whereby to know what is orthodox.
The ſecond propoſition, appears equally evi
dent, by our proofs, and by the anſwers we

exhibit to the objećtions; there remains then no
thing,
but to digeſt the concluſion, and to apply
lf.
. But we return, in the mean time, to the ob
jećtion. We ſay that Jeſus Chriſt, ard his apo
ſtles, preached repentance, and expo inded the

Law, that men might obey it, might profit

by the grace of ſuperabundance, and that know
ing the obligation they had to their deliverer, by
G 2

the
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the ſight of the corruption from which he has
freed them, they might labour to put on the
new-man, and to ſhew it in their works, by the

pračtice of the virtues of Jeſus Chriſt, who is
the original cf that new-man, as he has mani
feſted to us by his dośtrine, and example: ’tis
to that St. Paul exhorted the faithful Corinthians,

and, in their perſons, all others.

The firſt man

is of the earth, earthy; the ſecond man is the Lord
from heavºr. As is the earthy, ſuch are they alſo
£hat are earthy 5 and as is the heavenly, ſuch are
they alſº that are heavenly. And as we have borne
the image of the earthy, we ſhall alſo bear the
image of the becºvenly. Now this I ſay, brethren,
that fleſh and blood cannºt inherit the kingdom of
God; neither doth corruption inherit incorruption,
1, Cor. xv. 47, &c. It viſibly appears, by theſe
words, that St. Paul, by fleſh and blood, and by
corruption, meant the old-man ; becauſe the
ſaints, at the reſurreótion, ſhall be cloathed with

fleſh and blood ; (as we have ſeen before,) and
yet ſhall inherit the kingdom of God.
St. Paul, and the other apoſtles, laboured
not needleſsly; if they did not, why, in their
admonitions to the Chriſtians, ſhould they preſs
them, beſides their having the charity of Jeſus
Chriſt, to be uſeful to their brethren, in inſtruct

ing them in the means of profiting by the grace
of ſuperačundance 2 moreover, knowing the
greatneſs of the happineſs God would grant to

thoſe who ſhould improve that Grace, they
were very intent to acquire it for themſelves, as
being of ſo remarkable a price, that all the ſuf.
ferings in this life were not worthy to be com
pared with it. That is what St. Paul ſays to the
-

Ro
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Romans: For I reckon that the ſufferings of this
time are not worthy to be compared with the glory
which ſhall be revealed to us, Chap. viii. 18. and,
in the following verſes, he ſhews, that all men

hope for that glory, and ought to deliver them
ſelves from the bondage of the old-man, who
would deprive them of the happineſs which an
ſwers to the grace of ſuperabundance.
We ſee, at the ſame time, whether the Liber

tines have reaſon to be pleaſed with their obſti.
nacy in their enormities: for either they believe
the holy ſcripture, or they do not believe it; if
they do believe it, they muſt own, that, by their
fins, they fruſtrate themſelves of a happineſs

they would merit, if they had lived as they
ought; God offers it to them, and invites them
to accept it, by living in the ſtate of the grace
of ſuperabundance; ſo that their ingratitude is
dreadfully monſtrous ! they need only be made

ſenſible of it, to abhor it. If they had any genius,
or diſcernment, their manner of life muſt fill

them with horror. If, on the other hand, they
do not believe the holy ſcripture, of what uſe
are all the threatenings of hell and eternal

puniſhments to ſuch who believe nothing of
them P

But you will ſay,+-There is no occaſion then
to talk any more to men of hell, &c.
I anſwer; yes, there is : but ſo as to make

them comprehend the goodneſs, and mercy, of
God, who has delivered them from it, and the
obligation they owe to their Redeemer, who

ſuffered, for that end, the puniſhment they were
ſubjećt to by the corruption they have contračted
in the fin of Adam.

-

-

Con
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Conſcience is not, therefore, an uſeleſs furni

ture; for, in reproaching us with our fins,

it puts us in mind of the obligation we have
to Jeſus Chriſt, for having recovered us from

Corruption,

by ſuffering himſelf, what we

ought to have ſuffered; and the ſame conſcience,
dićtating to us the ways of truth, points out to

us the means of profiting by the grace of ſuper
abundance.

The ſixth Olješion.
It will be further ſaid; if the old-man, and

the new-man be ſo blended in every individual
of human nature, that they cannot be ſeparated
in this life, with what conſcience can a man be
condemn'd to death for a crime committed

the new-man would be condemn'd, as guilty of
an action of the old-man.

Is not that to put

the innocent to death with the culpable 2 And
how could St. Paul cut off from the Church,

and deliver up to Satan, the inceſtuous Corin
thian, ſeeing that man appertain’d to Jeſus
Chriſt, by the grace of redemption ? It would
ſeem, therefore, that thoſe who are criminal have

perfeótly defaced in them the image of the new
man, by their crimes; for it ſeems not poſſible
that even Judas had preſerved that Image, ſince
Jeſus Chriſt ſaid of him, that it had been better
for him if he had never been born.

*

Anſwer.
It muſt be conſidered, that men, beſides the
relation they have to God, have alſo a relation
tC)

-
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to one another; becauſe they form together a
ſociety, or civil body. Now that ſociety ſhould
ſubſiſt, it muſt be govern’d by laws. Every
People conſtitute their own laws, and compoſe
a diſtinét civil community; and every member
of that community is bound to obey it's laws,
under the penalties appointed by them againſt
ſuch who dare infringe them. This diverſity of
laws, and of people, is the reaſon that, in one
nation, they puniſh, with juſtice, an action that,
in another, would appear to deſerve a reward.
It is only againſt the old-man, that the laws were
eſtabliſhed, and not againſt the inward, the
new-man, who always purſues what is right.
It is, ſays St. Paul, againſt the licentious, the
ungodly, thieves, formicators, t the unclean, &c.
that the law is, but the new-man is ſubjećt to
temporal puniſhments which the old-man draws
on him; becauſe they are inſeparable in this
life; and that is what the new-man laments, who

deſires to be delivered from the body of death,
and from the old-man. He cannot be ſeparated
from him in this life,becauſe there would no more

be living, and ſufficient proofs of the infinite
corruption of all nature; It is, therefore, that
no injuſtice is done to the new-man by puniſhing
the old-man with death, who has incurred it

by an infraćtion of the law; and the new-man
has ſo much leſs reaſon to complain of it, as, by
that death, he recovers his liberty, and finiſhes
his bondage.
Thus St. Paul had reaſon to excommunicate

the inceſtuous Corinthian ; for, if he had not
done ſo, that ſhameful inſtance would have been

taken by thoſe people, newly converted to the
faith,
-

-
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faith, for an action of the new-man; and every
one would have believed he had an authority to
do as he did ; it was neceſſary, therefore, in
condemning him, to make it appear that that
aćtion was of the old-man,

that it might not

be apprehended, that he who had committed
it would profit by the grace of ſuperabundance ;
neither did St. Paul cut off that incontinent

perſon from the number of the faithful, but
that the old-man ſhould die in him, for the de
fruction of the fleſh, that the ſpirit might be ſaved,
I Cor. v. 5.

It is very certain, that it had been better for
Judas to have died in his mother’s womb ; for

he would not then have abuſed the grace of
ſuperabundance, by the heinous treaſon he com
mitted, which drew on him a ſhameful death,
and the execration of all good men. Juſt ſo,
it had been better for thoſe Jeſus Chriſt ſpeaks
of in St. Matthew, that a mill-ſtone had been

faſtened about their necks, and that they had
been caſt into the ſea; becauſe, as St. Clement,
and many other martyrs ſaid afterwards, who
ſuffered by the ſame death, it was not good for
them to give ſcandal to their brethren, by an
aćtion of the old-man.

-

The ſeventh objećlion.

The old-man is only an entity of the imagi
nation, which nothing real can be ſaid of; but
the terms, in the holy ſcripture, applied to the
damned, are very real, and ſignificant; ſhall be
tormented day and might, for ever and ever, Re
velation xx. 10. St. Peter ſays, and to reſerve
-

the

:
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the unjuſt to the day of judgment, to be puniſhed,
2 Peter ii. 9. Jeſus Chriſt, in St. Mark, ſpeak
ing of Hell, ſays, where their worm dieth mot,
and the fire is not quenched; for every one ſhall be
ſalted with fire, Chap. ix. 48. 49. Iſaiah had
ſaid the ſame thing. The worm ſhall not die,
neither ſhall their fire be quenched.
Anſwer.
If the old-man be an entity of the imaginati
on, death alſo muſt be an entity of the ſame
kind. How comes it then, that St. Paul ſays,
death was deſtroyed without remedy ? and that,
apoſtrophizing death, he ſays, O grave 2 where
is thy vićlory? O death, where is thy ſting 2 does
one ſpeak ſo of entities of the imagination the
ſame Apoſtle had ſaid, ſome verſes before, the
laſt enemy he ſhall deſtroy, ſhall be death. Iſaiah,
ſpeaking of God, ſays, he will ſwallow up death
in vićtory, Chap. xxv. 8. God ſays by the
mouth of Hoſea, O death, I will be thy plagues;

O grave, I will be thy deſtruction, Chap. xiii.
14. Now, to be deſtroyed without remedy, to
have vićtory, and a ſting, to be ſwallowed up,
are not they real goods, and real evils 2 Yet the
ſcripture, ſpeaking in the perſons of God, of the
God, of the Prophets and Apoſtles, imputes,
them to what we callentities of the imagination;

but that imputation proves not the reality of the
ſubſtance of death.

The ſame is to be ſaid of

the conſequence deduced in the objećtion.
Tho' this anſwer, is more than ſufficient to

ſilence our adverſaries, yet as this objećtion is

merely cavil, and a ſort of logical ſophiſtry; and
H
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as it may not be amiſs to ſhew that this ſyſtem
is able to defend itſelf againſt attacks of all kinds,
we ſhall here, ſtill give an anſwer in the ſame
ſtile with the objećtion; and hope the reader will
forgive our making uſe of the ſame Jargon of
certain terms the ſchool-men have invented for

a ſort of conciſeneſs in their expreſſious; and, for
the moſt part, things we conceive but confuſed
ly; or rather that we conceive not at all, for
want of clear ideas of them.

We ſay, that between the ſpiritual man, the
man renewed in Jeſus Chriſt, and the old-man,
there is, at leaſt, an imaginary diſtinétion, which
ſhall be called, as you will, virtual, intrinſic,
or formal; for ’tis certain, that theſe terms, the

ſpiritual man, the inward man, and the natural
man or old-man, are not ſynonimous. The
mind finds, in the ſame men, the cauſe of the

preciſe diſtinéton it makes between thoſe two
terms, which St. Paul was ſo embarraſsed to

diſtinguiſh clearly, and to exhort ſtrongly the
faithful to put off the old-man; but as he knew

the difference of them, he diſtinguiſhed them
well, one from the other; but that diſtinétion

confuſedly underſtood, ſerves to give occaſion
of attributing contradićtions to man. In man,
for example, animality, and rationality, are

really the ſame thing; and yet, becauſe, we ſay
rationality, as ſuch, in abſtrađo, is not animality
in abſtratio, that diſtinčtion leaves us room to
ſay, a man, an animal, reaſons, and does not
reaſon. Thoſe two contradićtory propoſitions
are no more ſo, if attributed to man in a diffe

rent ſenſe. It is the ſame, of God; paternity,
and innaſcibility, or propenſity to beget in the
-

divine
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divine nature, are the ſame thing; yet a virtual
diſtinétion is ſufficient to let us ſay, that pater
nity, and innaſcibility are incommunicable, and
paternity begets, and the divine nature does not
beget.
Why then ſhould not that virtual diſtinétion
-

between the old-man and the new-man, be ſuffi

cient for it to be ſaid of each of them in parti
cular, ſuch a one, and mean it to be the old

man who ſhall be condemned, ſalted with fire,
gnawed by a worm that ſhall never die, tor
mented day and night, and be the objećt of the
maledićtions the ſcripture aſſigns to the finful
man'; nor does all that hinder but it may be
ſaid of the ſame man, that in as much as made

alive in Jeſus Chriſt, he ſhall not be damned ;
but, on the contrary, that he ſhall be ſaved,
and enjoy all the benefits annexed to the grace
of redemption ; and, over and above, all he ſhall

merit by the grace of ſuperabundance: and, if
he makes a good uſe of that grace, that it ſhall
obtain for him a degree of happineſs, in heaven,
proportioned to his merit. There is no man
this may not be ſaid of; for Iſaiah, in lxvi. chap.
-

cited in the objećtion, ver. 23. ſays, All fleſh
ſhall come and worſhip before me, ſayeth the Lord.
Furthermore, read but all the chapters entirely

from whence the paſſages in the objećtion are
taken, and it will be obvious that there is a

myſtery in the ſtile of them, which, if under
ſtood according to the letter, are quite againſt
thoſe who would ſerve themſelves by the ſenſe
of the objećtion; for it would follow from them,
that, after the laſt judgment, there would be no
Inore torments in hell; becauſe there would be
H 2
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no more day, nor night, nor years, nor ages; there
would be no more time, all would be conſum

mated, all abſorbed in eternity ; ſo that if the
damned are tormented but for ages, they will

no longer be ſo, ſince there will be no more
time.

Beſides, in the never-dying worm, there

is again a myſtery; for Quomodo & How can a
pitiful worm gnaw ſouls that are ſpiritual 2 and
fire ſalt them 2. Miris, ſed veris modis, wonder
fully but truly. Let us admire, therefore,
theſe things, without pretending to explain them

in a manner injurious to the goodneſs of God,
and to the grace of redemption.
Indeed, we may ſay, by the way, that it is
this wicked Quomodo, that has brought ſo many
controverſies into the church; and that is the

cauſe that ſo many are bereft of the grace of

ſuperabundance. They would not have attempted
to explain things inexplicable, and which ought
to remain in the ſimplicity of faith, and in the
pure terms of the evangelical doćtrine ; but the
curioſity of the old-man, has ſhewn his wicked
neſs, or his ignorance, in his anſwers; and
draws after him the third part of the ſtars to fix
them to the earth.

The myſteries of the holy Trinity the in
carnation are not they things incomprehenſible
to underſtandings limited as ours are 2 Is it
only then the preſent ſyſtem that is debarred

from having any points of incomprehenſibility ?
If only ſuch is to be received as is comprehenſi
ble by human capacity, is it not there by perceived

what advantage is given to the Infidels, againſt
the Chriſtian religion ?
But
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But it will ſtill be ſaid, it is granted, we are
obliged to receive the incomprehenſibilities that
occur in the old ſyſtem ; becauſe they are myſ
teries which the Church declares to be ſuch ;

but ſhe does not offer to us that of the ſeparation
of the old-man from the new ; therefore it is

not neceſſary to receive it.
We anſwer to that, that indeed the Church

does not expreſly declare to us the ſeparation of
the old-man from the new-man ; but it puts
into our hands the holy ſcriptures, in which we
find all the proofs of that ſeparation, as it re
ſults from what we have ſaid; and as reaſon

ſupports what we have proved from ſcripture.
Beſides, it cannot be made appear that the
church has formally declared any thing againſt
the doćtrine of this ſyſtem. To interpret the
deciſions of the church according to the idea we
have of the infinite goodneſs of God, we have
only to examine well thoſe deciſions in the old
ſyſtem, and to make a right uſe of the princi
ples we have ſettled in this work, and the truth
of what we advance will be ſeen. For inſtance,
in St. Anthanaſius's Creed, which the church

has adopted, it is ſaid, And they that have done
good, ſhall go into life everlaſting; and they that
have done evil, into everlaſting fire. One would
think, nothing can be clearer than this deciſion;

take it literally, and in the ſtrićtneſs of terms,
almoſt all men ſhall be ſaved; becauſe ſcarce

one, who has not done ſome works good in
themſelves. On the other hand, behold all men

damned ; ſeeing there is not one man who does
not ſome evil, and ſeeing the moſt righteous,
according to the ſcripture, ſins ſeven times a
Day;
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Day; and yet nothing is more eaſy to be ex
plained in conformity to our principles; for
what we call the inward man, the ſpiritual man,
who, by his ačtions, has lived in the ſtate of the
grace of ſuperabundance, ſhall be put in poſſeſſion
of the happineſs that anſwers to that grace; and,
on the contrary, the old-man, who has ſhewn

nothing but his corruption, ſhall be ſent unto
hell.

What can be more natural, and more

rational 2

-

We anſwer, Secondly, That to form an idea of

that ſeparation of the old-man from the new
man; and of the wonderful change of bodies,
at the reſurrečtion, we muſi, with St. Paul, caſt

our eyes on what paſſes in nature; and on what
God has given us for an image of that reſur
rećtion ; #. things preſent are the figures of the
future.

Obſerve then what diſplays itſelf in the ſilk
worm. That animal, at its birth, only creeps;
is naked, without defence; and eats almoſt

inceſſantly ; before it dies, it buries itſelf in its
work, dies in its tomb, and, after a certain

time, riſes into a butterfly ; It is numerically
the ſame animal; but no more like what it was ;

it no more creeps ; it flies in the air; it is no
more naked, but cloathed with a fine down; it .
feeds no more on the leaves of trees, but is

nouriſhed with a celeſtial liquor, which is the
dew of heaven; nothing remains in it of its
former inclinations, it is quite changed ; in a
word, nothing more is found in it of the ſilk
worm, than a ſemblance of its old ſkin ; for

£ven from that it is ſeparated, in becoming a
butterfly.

-

We
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We may, with reaſon, ſay, that ſomething
like this paſſes at the reſurreótion. A man
raiſed again, ſhall be numerically the ſame man;
but his qualities, and inclinations, ſhall be alto
gether different; ſo, as the ſilk-worm quits its
former ſkin, man ſhall leave the corruptible
qualities of his body; for that body which he
ſhall have, after the reſurreótion, ſhall be ſpiri
tualized. It is ſown a natural body, it ſhall riſe a
fpiritual body, ſays St. Paul.
Now, as it is in favour of the natural body,
that the ſoul is endued with a quality for the
funètions of vegetative, and ſenſitive, who
knows but thoſe qualities ſhall be ſeparated from
the ſoul, to be left with the corruptible qualities

of the body, to compoſe all that which we call
the old-man

for, after the reſurrečtion, a man’s

body being ſpiritualized, and, conſequently,
incapable if diminution, or increaſe, of what

uſe to the ſoul would be the qualities of vegeta
tive, and ſenſitive 2 and as the ſilk-worm be

comes a butterfly, only carries with it the prin
cipal qualities of a ſilk-worm: which are vegeta
tion, and ſenſation, and leaves the contemptible
with its former ſkin, it may be too, that man’s

ſoul, putting on again its body, ſhall carry only
its principal attributes; and ſhall be purified
from all matter irrational, and natural.
On the other fide, as they are the corruptible
qualities of the body, and the natural qualities
of the ſoul, that allure men to ſenſible good, and
to all the pleaſures of ſenſe, which perhaps is the

reaſon why the ſcripture gives them the name of
Antichriſt, the beaſt, &c. does it not appear to
be rational that he who has been the cauſe of fin,
-

ſhould
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ſhould be the objećt of the wrath of God, and
the proper ſubjećt of puniſhment It is in this
manner, an idea may be formed of the ſeparar
tion that will be made between the inward-man,

and the old-man; waiting till it pleaſes God to
unfold the myſteries to us, in the next life.
But ſuch an obſcurity as this, ought not to be
get a rejećtion of a ſyſtem, which excepting this
difficulty, eaſily explains all things; and in a
manner more conform to the idea of the infi
nite goodneſs of God, and more conſolatory to
mankind.

The eighth olješlion.
It may be ſaid, that, in St. Luke, one aſking
Jeſus Chriſt, Are there few who be ſaved £ as we .
have noted before ; the anſwer of Jeſus Chriſt
was this, Strive to enter in at the ſtrait gate; for
many, I ſay unto you, will ſeek to enter in, and
/hall not be able, Chap. xiii. 24. He had ſaid the
ſame thing in St. Matthew, chap. vii. 13, 14.
Enter ye in at the ſtrait gate ; for wide is the gate,
and broad is the way that leadeth to deſtrućtion;

and many there be which go in thereat ; becauſe,
ſtrait is the gate, and marrow is the way which
leadeth unto life, and few there be that find it.
But if all men were ſaved, would Jeſus Chriſt
have ſaid, that the way to heaven is narrow, and
few there be that find it 2 And if none were

damned, would it be truth to ſay, that wide is
the gate, and broad is the way to deſtruction,
and many there be who go in thereat P and why
that exclamation of Jeſus Chriſt, O how ſtrait is
the gate that leadeth unto life l Had he not the
faireſt

–
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faireſt occaſion in the world to explain the doc

trine of the ſalvation of all men 2 Yet far from
that he ſaid, many ſhall go the broad way that
leads to deſtrućtion; and few ſhall enter at the

gate that leads to life. It muſt needs be, there
fore, that he intended we ſhould underſtand by
his anſwer, that the greateſt part of men ſhall
be damned; for let us put, the caſe, that, he
had drawn that conſequence, he could not
better have explained himſelf, to make us do ſo
likewiſe.
*

*

*

Anſwer.

Whoever has attended to what we have hi

therto ſaid, that in reading the holy ſcripture,
we are always to diſtinguiſh rightly between
what relates to the grace of redemption, and what
to the grace of ſuperabundance; will reaſon thus,
whoever diligently purſues the path of the grace
of ſuperabundance, and manifeſts in his works
the new-man, by the pračtice of virtue, and the
painful exerciſe of repentance, is in the direét
way to that happineſs, or life eternal, which is
the reward of the good uſe of that grace; but
he who only ſhews in his works the old-man, is
in the way that leads to perdition.
Firſt, Becauſe,” he loſes the fruit of the

grace of ſuperabundance, which Jeſus Chriſt
has offered him, and which he might have ac
quired.
And, Secondly, becauſe he altogether ačts as
he would have done, if Jeſus Chriſt had not re
-

-

deemed him. In that caſe, the path he treads
in, would be the path of perdition, and it may
ſtill be called ſo ; but, as he has been redeemed,

he forfeits not his title to the fruit of the grace of
redemption,
I

But,
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But, you will ſay; did not Jeſus Chriſt anſwer
according to the purport of the queſtion, If
few ſhould be ſaved # It was to that preciſely he
was to anſwer; and very likely he did ſo.
Anſwer.
It is, as if he had ſaid to them, “I have often
“declared to you, that I am come to ſave all
“men; that my father hath given all into my
“hands; and that nothing he has given me ſhall’
“be loſt, becauſe the benefit of the grace of re
“demption, which I am come to compleat, can
-

“not fail to any one : but I have ſtill brought
“ another grace of great price, and which ſhall

“ enable thoſe who receive it to merit an aug
“mentation of happineſs; the only thing,
“therefore, to be done, to acquire that addi
“tion of happineſs, is, to improve the grace of
“ſuperabundance which I have brought to you.
“You muſt part with all, to enter at the ſtrait.
“Gate; O how ſtrait it is for you muſt re
“nounce riches, pleaſures, yourſelves; muſt
“follow my example, and carry my croſs every
“ day of your lives. Many ſhall deſire to enter
“at this ſtrait gate; but concupiſcence, ſenſu
“ality, unworthineſs, in one word, the adher
“ence to the old-man ſhall hinder them, ſo that

“few ſhall enter therein.” We, every day, ſee
but too much of the truth of this prophecy of
Jeſus Chriſt.

*

-

-

C H A P.

IX.

-

Shewing, that this doćirine is not repugnant to
any one paſſage of ſcripture, or article of the
Chriſtian church.
Firſt.

T is not contrary to that article of the church,
on the ſubjećt of juſtification,
l
-

Al

-

-
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All the church declares, concerning juſtifica
tion, is, that it is the fruit of the grace of ſuper
abundance; the church eſtabliſhes the means to

profit by it, and fixes the deſtrućtion to be made
between the works of the man of fin, and the
works of the new-man.

We ſay, then, that it appertains to the church,
which is the depoſitory of the faith, and the ſa
craments, to regulate what concerns the grace of
ſuperabundance in relation to juſtification ; for it
is to be obſerved, that there remains no occaſion

to her for any regulation on the ſubjećt of the
grace of redemption ; that is a privilege acquired
for all, in virtue of the ſufferings of Jeſus Chriſt,
who died for all; a gift of God, pure, ſimple,
and abſolute.

The office of the church, is to

ſettle the means by which we may obtain the
grace of ſuperabundance, and may profit by it.
Without that grace, we cannot be juſt, in the
ſentiment of the church; and by that grace, we
certainly become ſo.
Secondly.
Would it not follow from this treatiſe, that

it may be ſaid, that the church has groſsly err'd 2
For ſhe has believed that ſome are damn'd, and
that there is a hell for the wicked.

The holy ghoſt has not promiſed to the
church, that all propoſitions which ſhe ſhould de
clare to be true, ſhould be ſo in all ſenſes that

may be put upon them. The holy ſcripture it
ſelf has not that advantage. It is ſufficient, that
a declar'd propoſition ſhould be true in one ſenſe;
and it is with reſpect to that true ſenſe that the
holy ſpirit has aſſiſted the church with its influ
Cn Ce.

Now, that the church ſhould ſee reaſon to be
lieve that ſome are damn'd, it ſuffices that the
I 2

old
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old-man, the man of ſin, the carnal-man, the

man of fleſh and blood, is damn'd, deſtroyed,
and confounded for ever, the wicked ſhall not riſe
in judgment. The old-man conſiſts in what St.

John calls the luft of the fleſh, the luft of the eyes,
and the pride of life, 1 St. John ii. 16.
Thirdly.
Is it not to fall into error, to ſuppoſe all men
-

ſhould be ſaved 2

Nothing like that, is ſaid in this treatiſe. The
natural, the carnal-man, ſhall be deſtroyed for
ever. For what concerns the Devils, Jeſus
Chriſt has ſaid, that hell-fire was prepared for
the Devil, and his angel. There we muſt
ſuppreſs our curioſity, without penetrating into
what imports us not to know; for who can tell

the ways of God with thoſe angels precipitated
into the abyſs Since thoſe he has been pleaſed
to chuſe, in regard to ourſelves, appear ſo in
comprehenſible to us, that St. Paul, that great
genius, whom God had inſtrućted in the moſt
ſublime myſteries of our faith, was forced to ex
claim that the judgments of God are incompre
henſible, and his ways paſs finding out ! O the
depth of the riches of the wiſdom, &c. Be it only ob
ſerved, that St. Paul, ſpeaking of the thorn in
the fleſh, that is to ſay, of the old-man, calls it

the meſſenger, or the angel of Satan; ſo that,
according to St. Paul, that angel of Satan is the
old-man deſtined to hell, ſeeing hell-fire is not

only appointed for Satan, but likewiſe for his
angels.
Fourthly,
Is it not a mere imagination, to ſay, that the
old-man is Antichriſt

For the old-man is as

old as the fin of Adam, and Antichriſt, accord

ing to St. John, was to reign but three

X.
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and a half, and power was given unto him to con
tinue forty and two months, Rev. xiii. 5. And it

is during that reign, that the church is to be, as
it were, exiled into the wilderneſs for a time,
and times, and half a time from the face of the

ſerpent, Rev. xii. 14. It ſeems, therefore, impoſ
ſible to believe, that the old-man, the man of ſin,

the body of death, the double heart, ſhould be
Antichriſt.

The Myſtery of Antichriſt is ſo impenetrable,
that it has been, hitherto, the rock on which all

who would unfold it have ſplit;
the diverſity
of opinions, both of the antients and moderns,
is a proof of what I ſay. One of them, in his
expoſition of his Apocalypſe, was not judged to
have offended the faith, in attempting to prove,
that Diocleſian was the Antichriſt.

He found

in the name of that emperor, the number 666,
which, according to St. John, is the number of
the Beaſt; and happily enough applied to the
life, and polity, of Diocleſian, all that is ſaid
of Antichriſt, both in the Apocalypſe, Chap.
xiii. 8. and in the 2d Theſſalonians ii. 7. For the
myſtery of iniquity doth already work.
5thly. If all fins are pardoned, and if they can
not damn the new-man, how are we to under

ſtand what Jeſus Chriſt ſays in St. Matth. Chap.
xii. 32 : Whoſoever ſpeaketh a word againſt the
Son of Man, it ſhall be forgiven him; but whoſo
ever ſpeaketh againſt the holy Ghoſt, it ſhall not be
forgiven him, neither in this world, neither in the
world to come.

And, in St. Mark, it is likewiſe

ſaid, He that ſhall blaſpheme againſt the Holy Ghoſt,
hath never forgiveneſs; but is in danger of eternal
damnation, Chap. iii. 29. St. Luke relates in
the ſame manner thoſe words of Jeſus Chriſt,
chap. xii. Io. Here, therefore, is a ſin irremiſ
ſible,
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fible, and which, conſequently, incurs eternal
damnation.

It is ſurpriſing to ſee how expoſitors have

tortured their imaginations to find the true ſenſe
of thoſe words.

But, in our preſent ſyſtem, 'tis extremely eaſy
to explain, which, in every other, are inexplica
ble; for there is no more in it, than that the ſin

againſt the Holy Ghoſt is, the rejećting, and
ſlighting the grace of ſuperabundance. It is that
fin only, that is irremiſſible in the world to
come ; becauſe, whoever has not had that grace
in this world, by not having done his utmoſt to
obtain it, will be eternally deprived of the hap
pineſs which anſwers to the ſtate of it; yet,
nevertheleſs, all his fins ſhall be forgiven him;
but ſo that he ſhall enjoy only the happineſs that
anſwers to the grace of redemption.
If we rejećt that grace of ſuperabundance, we,
in a manner, blaſpheme againſt the Holy Ghoſt.
It is, to ſay to him, that he is not worthy to be
received; and that we will not acknowledge him
for what he is ; for he, himſelf, is that Grace;
which diffuſes itſelf in our hearts, as St. Paul

ſays, Becauſe the love of God is ſhed abroad in our
hearts by the Holy Ghoſt, which is given unto us,
Rom. v. 5. The eternal Father has given his
Son unto men, to redeem them from damna

tion; the Son offered his holy ſpirit, to ſanétify
them, and to put them in a ſtate of a grace of
ſuperabundance, that they might merit an aug
mentation of happineſs. Thoſe, who will not
acknowledge Jeſus Chriſt to be the Meſias,
abſolutely reject the Holy Ghoſt; and thoſe,
who, acknowledging the Meſfias in the perſon of
Jeſus Chriſt, yet rejećt the ſame Holy Ghoſt
offered to them, will not accept the ſanétifica
tion, which is the effect of it ; therefore it is,

that they ſhall be deprived of it for ever.
This
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This is the irremiſfible blaſphemy the Jews
commit, to this Day, againſt the Holy Ghoſt,
by reječting him; and that, the Libertines, and

the wicked, are guilty of, by reſiſting him, and
eſtranging themſelves from him.
Sixthly,
How can it be, that an opinion ſo important
to all men, as that advanced in this treatiſe,

ſhould be ſo long unknown 2 for it cannot be
denied but there have been very great men,
who have devoted all their lives to meditation

on the myſteries of the holy ſcripture, in order
to unfold the ſenſe of them.
-

Anſwer.
We deſire to know, how it can be, that

Moſes, ſo intimately admitted to a participa
tion of the ſecret will of God, ſo well affected

to the people of the Jews, whoſe leader and

law-giver he was, ſhould never ſay one word to
that People, concerning the immortality of the
ſoul, in which it was ſo neceſſary he ſhould be

inſtructed 2 Theſe are of the hidden things of
the providence of God, who calls forth the di

verſity of opinions, and diſcovers the truth
when he thinks fit; and who, almoſt ever, makes

uſe of the meaneſt inſtruments to bring about
the greateſt things; and rightly is it ſaid, Deus,
in diſpoſitione mirabili, infirma mundi eligit, ut
fortia quaque confundat, God, in his wonderful
providence, chuſes the weak inſtruments of the
world, that the mighty may be confounded. He is
pleaſed to do ſo, that none may aſſume the bold
neſs to attribute to themſelves the glory of his
aćtions, and that all ſhould aſcribe them to his

holy name.

O Lord! ſaid the prophet of old, Thou art a
God altogether concealed.
-

As if he had ſaid,
God,
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God, who is truth itſelf, is concealed from the
old-man, and diſcovers not himſelf, but to thoſe
who love him, and ſeek him; and that, when
it is moſt fit for them.

But you will urge, if the goodneſs of God be
infinite, ought it not to beſtow on all men not

only the fruit of the grace of redemption, but
likewiſe that of the grace of ſuperabundance 2 for
a goodneſs that would beſtow both, would ap

pear greater than that which beſtows only one.
This is the principle you have built on yourſelf,
in this ſyſtem.
Anſwer.

-

Though we have, elſewhere, ſufficiently an
ſwered this queſtion; We ſay here, that it muſt
be obſerved, that it is improperly we call the
happineſs God beſtows on mankind in heaven,
infinite. It is not called infinite, but becauſe it.
cannot be greater, with reſpect to the ſubject
who receives it.

If God did not, himſelf, exalt

man above his nature, to make him capable of
enjoying the delights of the glory of heaven, he.
would be unfit to reliſh that glory. Man ſo ex
alted, receives as much happineſs, as he is capa
ble of ; with reſpect to the exaltation he is placed
in, he is filled with it. A veſſel cannot receive
more than it can contain; all that could be

brought more to it, would not fill it more; but

that hinders not, but that, if that veſſel were
enlarged, it might then receive the quantity it
ought to hold. Now, as God never ſo exalted
the angels, and never ſo exalts the ſouls of men,
that he cannot ſtill exalt them more, it follows,

that they never enjoy a happineſs infinite in itſelf.
That would be to exhauſt his power in their.
favour; which he cannot do but for himſelf.
-

I
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It muſt not be thought, therefore, that God
-

beſtows equally on all, an infinite happineſs, to
give us an idea of the infinity of his goodneſs;
but it may be ſaid, that the happineſs he beſtows,
extends itſelf to all men as far as they are capa
ble of receiving it; and that every one of them
receives as much as he can contain, with reſpect
to the point he is exalted to. That renders him
perfeótly ſatisfied; becauſe, that plentitude is
the bound of his deſire; and he cannot deſire

more, for want of capacity to receive more ;
inſomuch, that he who has only the grace of
redemption, and who has only received the exal
tation that anſwers to that grace, is not capable
of receiving more than that he has ; whereas

he who has enlarged his veſſel, by the grace of
ſuperabundance, would not be ſatisfied with the
happineſs only that anſwers to the grace of re
demption; becauſe he has room to receive more;
and he muſt receive more, to be content.

As to the old-man, the body of fin, he being

by his nature, incapable of any grace, becauſe
he ever is the enemy of God, and the objećt of
his execration, the infinite goodneſs of God
never lets itſelf extend to him ; and he is in

capable to participate even in the grace of re
demption.
Seventhly,

What advantage can we reap in embracing
this ſyſtem; and in forſaking the old hypotheſis,

which informs us, that great numbers ſhall be
damned 2 that is the opinion we have hitherto

followed, why ſhould it not prevail to the end
of the world? Is it not a conſtantly received
maxim, that, in the buſineſs of religion, nothing

ought to be innovated

But, if this ſyſtem be

right, here is a terrible innovation; how many
books muſt be committed to the flames l how
many ſermons to be reformed !
Th
K
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. The advantages we ſhall reap from the pre
ſent ſyſtem are very great, and of a great num
ber; but before we ſhew them, we ſay, that
thoſe of the old Opinion arc far from finding
themſelves caſy in it; on the contrary, they are
quite otherwiſe. In fêt, the old-man, the man
fin, was he ever more ačtive, than at this pre
ſent time we ſee nothing but crimes. It is at

preſent, that we may pronounce, that all the
virtues of men are but vices diſguiſed. All
ranks, and orders, ſºck ºr own, not the things
*::::, ; are Ş. is Chriſt's, as St. Paul ſaid of his
own times, writing to thoſe of the City of
Philippi. Fixcept, from among them, ſome
few who hold their integrity, ſelf-intereſt is the
firſt mover that ſets all a-going. The fear of
heil-fire is not able to effect that which ought
only to be the conſequence of the love of God.

In the old hypotheſis, to ſave a ſmall number of
the elečt, the reſt of mankind muſt be damned ;

and, as every ſe&t among chriſtians is greatly
oppoſite, paradiſe muſt be thought of a very
narrow compaſs, and hell a place moſt immenſe;
which is viſibly contrary to the diſpoſition of
things God has manifeſted in the univerſe; and
that is a proof, that the views of God are not

ſuch as they are ſuppoſed to be by the old ſyſtem.
We ſhall ſhew, in the following chapter, the

advantages of our new ſyſtem in reference to
what is alledged, that, in matters of religion,
nothing ought to be innovated.

That is true,

as to the tenets of faith, and to whatever has

been declared for incontrovertible, by the church;
but ſhe was not able in her firſt aſſemblies, to
ſettle all that related to the faith. In proportion
to her doubts, difficulties and contentions aroſe,

about ſome places of ſcripture, and created di-,
viſions; ſo that it became neceſſary to aſſemble

from time to time, councils, ſynods, or convo
Cát10nS,
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cations, to define the true ſenſe of thoſe paſſages

...

which particular men had diverſly
Certain it is, that there ſtill remain many points
to be explain’d ; and difficulties that require to
be cleared up.
C H A P.

V.

-

The benefits which accrue to mankind in general,
from embracing the ſyſtem we have endeavoured
to eſtabliſh.

HIS ſyſtem, without affeóting the effen
tial Pračtices of religion, forces us, to
cheriſh an ardent, and grateful love for God;
for having delivered us from the bondage of
Satan, and given us an aſſurance of heaven, by
the grace of redemption, without regarding our

merits, or the corruption we were involved in by
the ſin of Adam.

It excites us to admire the wiſdom of God,
for his having found means ſo ſure to ſave all
men, in letting them fall in Adam, to raiſe them
again in Jeſus Chriſt, in whom they are all juſ
tified, without diſtinétion of people, or nation.
It eſtabliſhes a perfeót charity among men of
whatever condition, or religion; makes them
regard one another, as children of the ſame fa
ther, and as perſons they are to live with, for
an eternity in heaven ; ſo that however much a
ſinner, and corrupted a man may be, I diſtin
guiſh in him, the old-man from the new-man ;
I abhor the firſt, and love the ſecond, and with

compaſſion ſee him ſubjećt, in this life, to the
wickedneſs of the old-man ; from whom, how

ever, I am perſuaded he will one day be ſepa
rated; and therefore it is, that in whatever faith

a man dies, I look not upon him as a fire-brand of

hell becauſe he was not a chriſtian, or a good
liver.’

.

..

.

.

.

.

.

.

I ſee nothing damnable in him but the old-man;
; , ,
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[ 76 )
and I believe that the new-man, the inward
man, is ſaved by the participation he has in the
redemption of Jeſus Chriſt.

In that, I perceive the immutability of God,
in the real deſign he had to create men for hea
ven, and to ſave them all, after they had un
happily fallen by the fin that rendered them un
worthy of the beatitude to which they were ap
pointed. I, with humble gratitude, adore ſo
gracious a Father, who is never incens'd againſt
children; and who, if he chaſtens them for
their faults, does it in ſuch a manner as not to

deprive any of them of his tenderneſs for them;
and who is not angry for ever, but with the old
IIlan.

This ſyſtem baniſhes from the minds of men
the fear of death; it makes us look it in the

face as the expedient to put us in a ſtate to ſee
God, and our Redeemer; it frees us from the

ſervile dread of eternal pains; and inſpires us
only with a filial fear of God, filled with love
and ačts of thankfulneſs.

-

Liberty is the richeſt preſent that can be be
ftowed on human nature; yet the old ſyſtem
leads us to believe, that nothing ſo pernicious
could be granted to mankind; as if it were that
liberty is the cauſe that of thirty perſons,
twenty-nine at leaſt, are damned; but the pre
ſent ſyſtem ſhews us how precious that liberty
is ; it makes us ſee that it is a preſent worthy of
God; and that it cannot but contiibute to our

happineſs, in putting us in a way to be bene
fited by it, if we do our utmoſt to obtain the
grace of ſuperabundance, to augment our glory
in heaven, it not being in our power to uſe that
liberty ſo, as to deprive us of the felicity that
is the fruit of our redemption; the only uſe,
therefore, we can make of it is, to acquire the

degree of happineſs -that is the prize
-

•.
right
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right uſe of the grace of ſuperabundance; and
not, that it can any way make us loſe that which

is acquired for us by the grace of redemption,
which is an inamiſſable gift of God.
By this ſyſtem, the inward-man can conti

nually ſee, in this world, a true image of pa
radiſe. He may for that purpoſe, by an opera
tion of the mind, abſtraćt from all mankind
the old-man, the man Antichriſt, and then there

will remain only happy men, every one of
whom will be ſatisfied with his condition, with
out envying that of others. Such a contem

plation of the preſent ſtate of men upon earth,
will naturally furniſh him with a very ſenſible
idea of the ſtate of happineſs which all men
enjoy in heaven. The great number of the
vulgar, may repreſent thoſe on whom heaven is

beſtowed only in virtue of the grace of redemp
tion; the different conditions of men; elevated

to different degrees of pre-eminence, and to
the ranks of honour, delineate the different

degrees of glory which is the fruit of the grace
of ſuperabundance, in proportion to the good uſe
thoſe make of that grace, who are more or leſs
raiſed to dignities; the potentates and princes,
will figure to him the choſen veſſels, who, by
the uniformity and ſančtity of their lives, and
by the pračtice of virtue, have overcome the
corruption of the old-man, and have ſet them
ſelves above the allurements of the luſts of

the fleſh. This is the image of the beatitude
men enjoy in heaven; which, at preſent we only
ſee darkly, the old-man interpoſing a cloud, and

cauſing the obſcurity. . .
This ſyſtem, delivering us from the dreadful
apprehenſions the uncertainty of our ſalvation,
in the old hypotheſis, begets in us, fills us with
.

conſolation and joy.

It makes, that we may

ſay, with St. Paul, I am perſuaded, that *::::
..

..
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death, nor angels, nor principalities, nor powerſ,
nor things preſent, nor things to come, nor beight,
nor depth, nor any other creature, ſhall be able tº
ſeparate us from the love of God which is in jeft
Chriſt our Lord, Rom. viii. 38, 39.
Seeing therefore it has been rendered evident .
both from ſcripture and reaſon that the kind ,

Creator of the world, far from partially confign
ing the greateſt part of his creatures to damna.
tion, has provided for the happineſs of all; and
in a more peculiar manner for that of thoſe whö

will properly apply that ſuperabundant grace, which
he is ever ready to diſpenſe to them who ſincere
ly aſk it: let us baniſh from our minds all mean
and contraćted ſentiments of a God extenſively

good and merciful, nor preſume to think he has
formed an invidual being for miſery eternal:

,

Let us cheriſh the moſt cordial love and ardent
affe&tion for a Being whoſe eſſence is benevoi ..."
lence, and ſtudiouſly cultivate thoſe exalted

diſpoſitions, and that ſublime temper of mind,
which conſtitute a reſemblance of the divine

perfeótions, and in which alone conſiſts the true
happineſs of reaſonable and immortal Beings. .
Above all let us evince to the world around,

that this ſyſtem, inſtead of promoting licenti
ouſneſs or vice of any kind, ſtimulates us from
the nobleſt and moſt diſintereſted motives to the

practice of every virtue that can be honorary to
God or ornamental to mankind; let us rejećt
every mean and ſordid purſuit, and ever live
and ačt becoming ſuch, who deſpiſing things
periſhable and fleeting, are the certain expec
tants of glory, honour, and immortality, as .

the gift of God, through our Lord Jeſus
Chriſt.

.
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