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"INTRODUCTION.

HE notion of God’s partially elett-

ing, or chufing a few of the hu-.

man race to eternal happinefs, and his re-
probating or configning the reft (by much.
the larger part) to eternal mifery, not-
withftanding its manifeft tendency to de-
rogate from the divine attributes, has,
and ftill is, ftrenuoufly inculcated and
maintained by many of the members of
the Chriftian church. Hence, it is reafon-
able to fuppofc, that an attempt to dif-
prove a point fo generally believed, will
incur the imputation both of impiety and
prefumption.——But let it be obferved,
that though this fyftem of . faith has been
defended by many learned and pious per-
fons, even they, confidered as fallible be-
ings, are by no means abfolutely entitled
to prefcribe modes of religion to others ;
and that all men have an equal right to
a judge
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judge for themfelves, concerning the
meaning and explanation of the diffe-
rent paffages of holy writ.—TFhe author,
however, prefumes not to arrogate a pre-
cedence in point of judgment to thé
church, to whofe decifions, he defires
ever to pay a dutiful fubmiffion and be-
coming obedience ; but only to fhew, i
the plaineft manner, both from reafoa
and Scripture, that God wills the falvation
of every individual of mankind, in order
to invalidate thofe opinions which ferve
‘only to excite fervile fears, and to ani-
mate well-difpofed perfons with thofe
lively hopes of falvation, as cannot fail to
produce gratitude to the all-merciful, all-
gracious Creator, and preferver of univer-
fal nature.—He has frequently meditated
with the utmoft ferioufnefs and candour,
on the idea we muft all have of the infi-
nite mercy of God, and in compliance
with the opinion of fo many eminent di-
vines, endeavoured to reconcile the fame
with the very fmall number of thofe who

are




INTRODUCTION. i
are to be faved.—But on a long and im-
partial fearch after the truth, finding it
impoffible to adjuft matters in his own
mind concerning this point, his confirm-
ed belief centered in the notion of a ge-
neral redemption, as moft confonant both
with reafon and the holy fcriptures.—How
far his aflertions and inferences are founde
ed on the fame, is referred entirely to the
judicious and difpaffionate reader, who, it
is prefumed, will pardon his defeéts for
the candour of the defign, which is folely
levelled at the glory of the Creator, and

the folid comfort and happinefs of his

fellow-creatures :—Befides, he can, with
much propriety, alledge the ufe of fuch
an attempt, at a time, when fome profef-
fors of Chriftianity are continually dwell-
ing on fuch topics, as influence the minds
of the weak and ignorant, though pious
and fincere, and often lead them to the
horrors of defpair, and fometimes the very
height of diftration.—The chief obftacles
which prevent the progrefs of true reli-

' a2 gion,

o



iv INTRODUCTION.
gion, are libertinifm and fuperftition;
the former, by infinuating the notion of
frec-thinking, induces its votaries to
believe nothing; or, in other words, to
doubt the truth of every thing; nay,
fometimes goes fo far, as to doubt the ex-
iftence of a God.—Superftition, on the
‘other hand, fuffers its {fubjeéts to be de-
luded by their own mifguided zeal, or too
often the impious defigns of others. To
ftrengthen therefore the human mind
againft both thefe extremes, is the main
end and defire of the author, in offering
the following remarks to publick notice,
Though he is confcious of the fincerity of
his intcntion, he cannot be certain, whe-
ther ignorance or inadvertence may not
have led him to advance fome points im-
properly, or not fo duly confidered as
they ought to have been ; he therefore, in
every refpect, fubmits himfelf to the
judgment of the reader, defirous of im-
pofing no tenet on any one, but what to
their own mind appears clearly apparent,

and
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and founded on the moft undeniable evi-
derices.— After fuch declarations, it may
be hoped, that fome will be found tract-
able, and fufpend their opinion, till they
have deliberately weighed the arguments
that will be offered to fupport and con-
firm the pofition, which is the fubjet of
this eflay, viz. That God wills that all men
be faved, which, though fome may think
a new-fangled doétrine, is fupported by
plain and folid proofs from the facred
writings, as well as implied in the reafon
and nature of things.—Nor does the au-
thor think he detralts from the refpe&t
which is due to the memory of many
great and learned men, by differing in fome
particular cafes from them ; cafes on
which the church has not yet declared her
certain judgment.—The variety of expla-
nations that have been given to the fame
paffages ‘of {cripture, and which are to
this day, contended about moft warmly,
prove, that a/l the opinions of the very
ableft divinies, are not rules to be moft

im-
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implicitely followed.—In the facred writ-
ings, there are numerous texts, which are
feeming contraditions, and, as they can-
not be underftood literally, need explana-
tion ; amongft which are thofe which re-
fer to our prefent fyftem.—Be it however
remembered, as before hinted, that the au-
thor does not prefume to makeitan invari-
able, abfolute rule of faith, but leaves it to
the decifion of the reader, whether his ar-
guments, in proof of the falvation of all
men, be as rational and well founded, as
thofe advanced in favour of the eternal
damnation of the greateft part of them,
—The readers are alfo defired to fufpend
their judgment, till they have read the
whole of the treatife, becaufe what, in
one part, they may think too weakly fup-
ported, they will find much more con-
firmed in another, and what in one part
may be canvafled with too fcrupulous an
adherence to the niceties of expreffion,
in another will be examined with truth,
candour, and honefty.—Upon the whole,

this
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this work is calculated for the perufal of
thofe alone, who are divefted of prejudice
to any particular opinion, or mode of
faith, and fincerely defirous of being guid-
ed by that, which appears on a ferious
and diligent review, both of feripture,
and the nature of things, beft confonant
therewith ; as from thofe only any found
judgment can be formed : for, it is need-
lefs, to refer any opinion to perfons de-
voted to cavil, contradict and gainfay, even
in things of the moft trifling nature; nor
can any judge properly of a fyftem, found-
ed on maxims of belief, and the nature
and order of things, till they lay afide
every prejudice both of cuftom and edu-
cation.—Thefe obfervations premifed, we
proceed to our main defign ; to facilitate
which, we fhall arange our arguments
into diftinét chapters, as the nature of
the fubjeét, and manner of its difcuffion,
in the courfe of the work, may be found
to require.

CHAP.
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CHAP 1

Enguiry, whether any will be Jfaved, or made
Sinally and eternally bappy 5 and whether all,
- or a part of mankind will be made fo.

xf’ﬁﬂo form a right judgment of this

cafe, we need but refer to reafon,

ﬁ: T fcripture, and tradition, which unit-

edly decide concerning it in the af-

RXXE A firmative.—Reafon fuggefts to us
gegelt

the infinite goodnefs and mercy of the divine
Being.  Scripture confirms the fame in the
ftrongeft inftances, and tradition fets forth, that
even amongft the ancient heathens, ftrong no-
tions were entertained of a ftate of future and
endlefs blifs ; though their wild imaginations
defcribed where it was to be, and in what it
confifted, according to the different opinions
which prevailed amongft them. '
The people of the Jews, in confequence of
the many revelations made to them concerning
the Meffiah, who was to be the Saviour of If-
rael, imagined they were entitled to a prefer-
ence
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4 '
ence in the great benefits that were to refult
from his miflion, and wcre indeed ready to re-
fufe the reft of mankind a participation therein ;
but our Lord, to reprove this narrownefs of
fpirit, and not only fhew that the happinefs
and falvation of mankind was his great errand
on carth; but alfo, that it was of a very exten-
five nature, informs them, Luke xiii. 29. Tbhat
they fball come froim the caft, and from the weft,
and fiom the north, and from the fouth, and fball
Sit in :he kingdom of God.—The will of God, in
creating man, was to create him for heaven,
which is evident, not only from the ftate in
which he created our firft parents ; but in that,
after his tranfgreffion, he had forfeited that hap-
pinefs with which he was originally poffefled,
the Almighty Parent of mankind, to fave him
and pofterity, from an abyfs of endlefs mifery,
which muft have followed on his continuance
in that ftate, into which his tranigreffion had
brought him, fent a Saviour and Deliverer to
redeem them from the fame, and reftore to
them that happinefs which they, in him, as their
faederal head, had utterly loft.—But this needs
hardly be infifted on, and was only hinted, to
make way for our general plan of argument.
It has already been mentioned, that our Saviour
feverely reprimanded the partiality of the Jews,
who feemed defirous of engroffing to themf€lves
the benefit of his incarnation, life, and death,
and excluding all other nations over the face of
the earth; and it may likewife be added, that
to aflure them, that as falvation was not con-
fined to their notion, according to his pofitive
declaration, neither was the leaft precedence lg;
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be fhewn to them, as the people to whom the
gofpel of falvation was firft preached, Luke xiii.
30. And behold, there are laff which fball be firft,
and there are firft which fball be lafp.—The com-
patifon which our Saviour ufed, likewife evi-
dently implied, that the Jews had no pre-emi-
nence to other people; in which he fometimes
compared the kingdem of heaven to a net caft
into the fea, which gathered of every kind,
fometimes to a leaven, which tempers the whole
mafls, and ufed a variety of fimilitudes, which
were {ufficient to prove, to the intelligent part
of them, the univerfality of that redemption
which he came to accomplith—To confirm the
deaefits of the death of Chrift, by fuppofing,
that after God’s kind intentions towards man-
kind, their corruptions changed the fame into
indignation, and his vindittive juftice taking
place of his mercy ; he damns eternally the
greateft parc of them, and pardons only a fmall
nymber, whom he deftines to glory : thus to
affert, is to confound the immutability of the
Deity, who is the fame, yefterday, to-day, and
for ever.—It is nothing lefs than a {pecious co-
vert of blafphemy, in attributing to eternal
truth an inconftancy, of which infinite wifdom
is not capable. In fine, fuch a fuppofition an-

.nexes to the divine proceedings, a cruelty in-

compatible with infinite goodnefs, and infinite
mercy,—His tender mercies are over all bis warks.
Be it therefore our endeavour to prove, that the
Almighty, and benevolent Father of mankind,

.withqut deviating from his juftice, refpeéts the

whole human race with the fame degree of re-
. A3 gard,
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pgard, or in other terms, that he wills that o/ be
faved.
To effe¢t this purpofe, it will be neceflary to
obferve, that all mankind, ( Jefus Chrift in.his
human nature alone excepted) have finned in

Adam, their feederal head or reprefentative, .

which tranfgreffion fubjected them to eternal
condemnation, according to the apoftle, we
were by ncture children of wrath, even as otbers.
Now as this Circumftance proves that Adam
had power for evil, and is the Father of finners;
fo from other parts of fcripture it is evident,
that Jefus Chrift the antitype of Adam, is the
univerfal fource of good, and the father of the
juft, thefe two then muft be confidered as the
general fyndics of all human nature.

But let us cite fome plain arguments to prove
the univerfality of Chrift’s Redemption.—The
evangelift Matthew writes that our Lord fays,
The Son of Man came to fave that which was
Ioft 5 therefore as all mankind were loft by the
tranfgreffion of Adam, the Son of Man, thatis
Jefus Chrift, came to fave all mankind; from
this propofition the inference is inconteftible;
for we beg leave to obferve, that our Lord does
not fay that he came to offer men the means of
‘faving themfelves, but that he came aétually
to fave them. A faithful [aying, fays St. Paul,
and worthy of all acceptation, that Fefus Chrif
came to Jave finners. The fame Apoftle exprefly
obferves that Jefus Chrift was given for us all
He gave bimfelf for us all. So that it might be
faid, that Jefus Chrift died for every individual,
"as if he had died for that individual only. N
B ow

l
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Now, as none, it is prefumed will fay, that
if Jefus Chrift had come upon earth and died
for only one particular perfon, that perfon would
not have been faved, fo confequently none with
truth can affirm, that thofe for whom he died
can fail of falvation. But he died for all men,
therefore no man can fail of redemption. On
this propofition, St. Paul, in his epiftle to the
Romans, grounds the following inference, There
is therefore now no condemnation for thofe which
are in Chrift Fefus, who walk not after the flefb,
-that is to fay, they walk not after the fleth, be-
caufe in walking after the fleth, they are in
Adam, from whence it is evident that as the
body dies by the fin of Adam, the fpirit lives by
the grace in Jefus Chrift. If any fhould be
ready to obferve, to elude thefe arguments, that
Jefus Chrift was given for all, as to the fuffi-
ciency of the attonement, but not as to the
efficacy and application of it; we need but refer
fuch to the words of the apoftle, which plainly
prove that human nature in general had really
been corrupted, or rendered culpable in Adam,
therefore really they were rendered juft in Jefus
Chrift. The fin of Adam had been a real fource
of death to all men, none excepted, the obedi-
ence of Chrift and redemption confequent on it,
was a real fource of life to all men, none except-
ed. As every man was corrupted by the fin of
Adam; every man is juftified in Chrift; be-
caufe as the terms are as general with refpect to
the latter as to the former, fo-the redemption
muft be as general as the depravity. It is alfo
evident, that if Adam had not tranfgrefled, no
man would have been damned ; as the prohibi-
tion
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tion to eat the fruit of the tree of knowledge
regarded none in perfon but Adam. Adam has
brought on his poiterity the utmoft evil, in fub~
je&ing them to fin, and all its confequences =
God has done to men more geod, than they
could expet, in giving them Jefus Chrift to
deftroy fin, and obviate all its confequences.
From thefe remarks we may with juftice con-
clude, that Chriftians, while they reftrain yet
morc than the Jews the opinion concerning the
few who fhall be faved, refle&t on the noble
principles of our Saviour and his apoftles. They
in general pafs over thefe paffages unnoticed,
which imply that the bleflfed Jefus came to fave
all men, that the deed for all in general, and
for every one in particular, while they dwell
upon thofe which feem to favour their notions
of a partial redemption, and infer from them
the damnation of all their fellow creatures.

Moft perfons who are to teach others, are
more ready to draw the tremendious pi¢ture of
the ricorous juflice of an avenging God, ready
to caft into heil the greateit part of his creatures,
than difplay the infinite goodncfs of a merciful
God, in delivering them all from damnation,
through the infinite merits of an attoning
Redeemer. It is a melancholy as well as an
aftonifhing truth, that of all the people in the
univerfe, there are none who confign fo many
to damnation, as the profeflors of Chriftianity.
Obferve, we do not fay, that it is the Chriftian
religion which damns {o many, but that accord-
ing to the arguments of its profeflors, there is

hardly the thirtieth part of the human race ;:
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be faved. But we proceed to juftify our {yftem
by applying to it feveral fcripture quotations.

CHAP I-

Confirmation of the [ifiem advanced, by references
to [crivtures.

HE principal texts which tend to confirm
the doétrine we have laid down are con-
tained in the fifth chapter of the apoftle Paul’s
epiftle to the Romans, verfes 8, and following,
But God commendeth bis love towards us in that
wbhile we were yet finners, Chrift died for us,
much more then being now juftified by bis blood, we
Jball be faved from wrath to come. For if when
we were encmies, we were reconciled to God by the
death of bis Son, much more being reconciled, we
Jhall be faved by bis life.

Now this reconciliation is applied in the fame
manner, that the fin of Adam was applied. It
was not abfolutely neceflary for men to confent
perfonally to fin, to feel perfonally the effects
of it, for they feel themfelves againft their wills
involved in that corruption by the imputation
of it to all mankind. They accepted not of
fin butin the will of Adam the progenitor, and
on that account alone were declared criminal.

If, as before hinted, Adam had not finned,
all men would have been faved, nor would they
have found themfelves included in the fentence
of Adam's condemnation. If the reconcilia-
tion which Jefus Chrift wrought between man-
kind and his Father, rcinftated them in the

. con-
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condition in which they were before the fall,
the Son of Man and all its confequences cannot
affect them, efpccially as their Condition is much
better now than it was before, according to thofe
words, Much more being reconciled we fball be
Javed. To proceed, it follows in the fame
chapter, Aud not only fo, but we alfo joy in God,
tbrough our Lord Fefus Chrift, by whom we bave
reccived the ctonement.  Wlerefore, as by one man
Sin entciod into the world, and death by fin, and
o deatis paffed upon call men, for that all bave
Sinned, for wntil the lew, fin was in the world,
out fin is not imputed when there is no law, ne-
wverthelefs death reigned from Adam to Mofes, even
over them that bad not finned after the manner of
Adan’s tranfgreflicn, <who is the figure of bim that
aas to coiie.  From thefe texts it is evident that
mankind enjoyed fingular advantages fince the
redemption, which they had not before the
fall. New we alfo joy in God, &¢. they alfo
corroborate our former argument concerning
the Application of the redemption ; for accord-
ing to the apoftle, as by one man fin entered
into the world, fo was obtained juftification and
falvation, by one man alfo. And asfrom Adam
to Mofes, thofe paid the penalty of death, who .
had not finned as Adam did; fo the benefit of
redemption extends in a real manner to all
who have wickedly trefpafied like Adam, by
actual fin.

To prove this fyftem of the univerfality of
the redemption accomplithed by Chrit, we
need but refer the reader to the fix following
verfes, from verfe 15 to 20 whichin the plaineft
and fulleft terms exprefs the fame. It is to l’;e

0D~
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obferved further that the word many in the tgth
verfe fignifies all : for as by one man’s difobedience
many were made finners, [o by the obedience of one,
Jball many be made righteous, therefore it is in-
ferred without prevarication, and the leaft
wrefting of the words, that both with refpect to
the condemnation as confidered foederally under
the one, and the juftification as fo reputed,
under the other, refpe¢t muft be had to man-
kind in general or as to every individual of the hu-
man Nature. To thefe proofs we add further, that
our Lord himfelf declares ke came not to
deftroy, but to fave, and in another place, even
~ Jo it is not the will of your Father, who is in
beaven, that one of thefe little ones fhould perifb.
Can it be fuppofed that he would have exprefied
himfelf in thefe general terms, if according to
fome opinions, fcarce a thirtieth part of man-
kind were deftined to be faved ? And is it not
amazing, that the generality of people con-
ceive not the full force of thofe fcriptures,
which exprefs fo clearly the univerfality of the
redemption of the world by our Lord Jefus
Chrift 2. ‘

CHAP IIL

Tbe univerfality of redemption, proved from reafon
and the nature of things.

HE goodnefs and mercy of the Divine

Being, are acknowledged as infinite, by

- all thofe who acknowledge that he poffeffes
thofe attributes. Nor can the idea of infinite
B geod-
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goodnefs, and infinite mercy, fuffer us to ima<
gine there can be any greater. Now, according
to the notion of a partial redemption, we might
fuppofe a goodnefs and mercy fuperior to his;
for that mercy, which would pardon all withont
exception, would evince a fuperior goodnefs, to
that which pardons only fome few. Therefore,
it plainly follows, that if the goodnefs of God
be infinite, of which we, nor our opponents,
admit not a doubt; it muft follow, from the.
former pofition, that it pardons all men, with-
out the leaft exception. To ward off the force
of this argument, it may be alledged, that God .
is infinitely juft as well as merciful, and that in-
finite juftice cannot pardon the leaft tranfgref-
fion ; and therefore, as every man is a finner,
God, to fatisty his juflice, muft damn every
man : but this is a fallacious method of argu-
ing. To render fuch an inference juft, it is ne-
ceffary, previoufly to demonftrate, that nothing
lefs than the damnation of all finners, can fatisfy :
infinite juftice. But this, being contrary to all-
rules of faith, is impraticable ; nor could any
other inference be deduced from fuch a manner .
of arguing, than ¢ That the divine juftice, be-
¢ ing infinite, can pardon nothing ; and even’
< that would be irregular.” But admitting the
infinite juftice of God in its full force, our ar-
gument remains valid, becaufe the general re-’
demption, and confequent pardon, have ever
for their motive, the ample fatisfattion the Re-
deemer made in his own perfonal obedience so
divine juftice for the whole race of mankind.
But we fhall now endeavour to fhew the recon-
ciliation of the divine mercy, with the exercife

of
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‘of the divine juftice; or, in other words, how
God, without violating his juftice, pardons all ;
and how, without violating his mercy, he pu-
nithes all, as thofe attributes are acknowledged
to be equally infinite in the ‘Deity. This will

.be rendered -abundantly evident, by confidering,

that there is not a fingle fin, which can be com-
mitted by mankind, for which the Redeemer
has not fuffered ; and that therefore, the divine
juftice has been amply atoned for all the fins of
the world. No juftice that we can conceive,
tan be more ftriét, than that which punifhes
with the utmotft rigour, and will not be appeaf-
‘ed, but by a fatisfaction adequate to the nature
of the crime. Here then is difplayed the infinite
juttice of the divine Being, who has not par-
‘doned one fin, without receiving adequate fatis-
fation ; nay, confidering the dignity of ‘the
“perfon, who made the atonement, we may add
‘more than adequate to the number and enor-
mity of all the crimes which have, or can be
‘committed. Proceed we therefore, next to
fhew, how the infinite mercy of God, with re=
gard to the exercife of it, furpaffes that of his

‘Juftice, in virtue of the merits of our Re-

deemer.
We all know, that in common cafes, a debtor

‘in di’fcharging a debt, acquires no right or pre-

tenfions to the property of the creditor. The

‘debtor, indeed, cancels the right the creditor

had to fue him ; but the creditor, on account
of the payment, is not under the leatt obliga-

‘tion, to thew any a& of favour to the debtor :

he is only bound, in juftice, to be fatisfied with
the difcharging of te debt, and formally to
B2 cancel
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cancel the fame. Such would have been the
ftate in which the atonement of the Redeemer

would have placed mankind ; had not God, of.

his infinite goodnefs and mercy, in the work of
Redemption, been pleafed to give all men a right
to eternal life, of which they were before un-
worthy, through the fin of Adam ; for God, by
the fatisfaétion of the Redeemer, would not
have been liable to any thing more, than to ex-
empt them from that damnation, to which his
juftice had condemned them. It is through the
goodnefs of God, that eternal life is given ; but
that grace or favour fhould appear to be the ef-
fect of goodnefs infinite, which, as before ob-
ferved, muft extend to all; for, if it was con-
fined to a certain number, we might conceive 2
goodnefs more extenfive, and which would de-
rogate from the infinity of that of the divine Be-
ing. From hence, it muft be concluded, that
the notion of 4n infinite goodnefs and mercy,

requires, that the goodnefs of God, whichis

fuch, fhould pardon men univerfally, and with-
out the leaft exception,

A partial redemption muft fuppofe, thatGod
will not, or cannotfave all,or that men have render-
ed themfelves unworthy of it. Todeny the firfl,
that God will not fave all mankind, is to con-

tradict the declaration of the apoftle, who writes,

in one of his epiftles to Timothy ; For this is
good and acceptable in the fight of God our Savicur,
who wi'l bave all men to be faved, and to come
in:o the knowledge of the truth : and again, fpeak-
ing of Jefus Chrift, who gave bimfelf a ranjm
for all. From hence, it appears, that God wills

the falvation of all men, and that Chrift has

given
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given himfelf for all in general, and every one in
particular, which comfpofe the bulk of mankind.
Nor will the ability of the great Creator, to fave
mankind in general, admit of a difpute, as fuch
a fuggeftion would call in queftion his omnipo-
tence, or arrogantly infinuate his ignorance ; if,
as we have already fhewn, he is willing, he is
not able, or not capable of furnifhing means
from the accomplithment of his own moft gra-
cious promifes : but furely none, who have at all
reflected on the attributes of the Diety, can en-
tertain thoughts fo dithonourable to their Ma-
‘ker. It therefore now behoves us, to endea-
vour, at leaft, to fhew whether, as God is both
willing and able to fave all mankind, any un-
worthinefs in them can pervert his benevolent
defigns. To ftate this cafe fairly and clearly, it
is neceffary to obferve, that in refpet of falva-
tion, God muft view mankind in one of thefe
two lights ; either firft in Adam, or themfelves,
or, fecondly, in Jefus Chrift. Confidered in the
former view, they have received fentence of con-
demnation, ever fince the remoteft period of
time: In the day thou eatefp thereof, thou fbalt ~
Jurely die the death. Confidered in themfelves,
there is not an individual fince Adam, but is a
“tranfgreflor of his facred law, and as fuch, liable
to punithment, and wholly unworthy of eternal
life. We were by nature children of wrath, even
as others. If the good a&ions of all the men
who have lived, or thall live to the end of time,
were added together, they would lay no juft
claim to heaven, becaufe the very beft amongft
them is a notorious finner, the Redeemer in hu-
map pature excepted. Therefore, as mankind
confidered
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confidered in Adam, or themfelves, are totally
excluded from any claim to falvation, they muft
be regarded in fome other view, as objets of
future and eternal happinefs. This grand re-
gard to finful man is in Jefus Chrift -alone, con-
fidered in whom, there is not an individual un-
worthy of falvation ; not one for whom the debt
1s not paid ; not one for whom the pardon isnbt
obtained. Let it not be urged then rafhly and
inconfiderately, that as the Saviour wanted nei-
ther will nor power, to reconcile all men to his
Father he has not done it; until a folid reafon
‘can be affigned, why he had made fatisfaétion
for fome, whom he has thereby reconciled, -and
not for others. We have been already led, in
the courfe of our arguments, to cite thofe paf-
fages of holy writ, wherein our Lord compares
the grace of redemption to a net, which being
caft into the fea, gathers of every kind ; toa
Jirtle leaven, which a -woman took and hid ina
mafs of three meafures of meal, tll the whok
-was leavened. The net gathered fifh of every
kind ; the leaven diffufed itfelf through eves

particle of the mafs of meal: references whi

plainly point out the glorious efficacy of the
grace of that redemption, accomplifhed by the
Saviour of the world, which is not partially con-
fined to a few, but extended to all, dffufed
throughout the whole mafs of human -nature,
Having therefore thewn, that God is both will-
ing, ablée, and attually has, thro’ the means of
the Redeemer, fecured the happinefs of all nan-
kind ; we hope that our fyftem, by this time,
-does not appear either fo impious or prefump-

wous, as at firft view many doubtlefs imagin- |
ed
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ed'it to be ; and alfo, that the impiety and pre-
fumption. lay rather at the door of thofe who re-.
prefent a Being of infinite mercy and juftice as
cruel, capricious, and partial, by afferting,
that he wills the falvation of a few, and
the damnation of a much greater part of man-
kind. We beg leave to add further, in confir-
mation of our fyftem, both on principles of rea-
fon, as well as fcripture, that as St. John ob-
ferves, God fent not his Son into the world, to
judge the world, but that by him the world
might be favgd : it would be moft abfurd, and
a very contradition in terms, to call Chrift the
Saviour of the world, if hardly a thirtieth part
of that world is faved. The devil, on fuch a
fyftem, has a fuperior claim to our Saviour, as,
according to it, twenty-nine out of thirty are
configned to him. But furely, it is the height
of prefumption, even to fuppofe, that the devil
can fo thoroughly defeat the defigns of the Al-
mighty, if it be granted, that God, in creating.
man, created him for heaven; and that the Sa-
viour, in coming to reconcile men to God, has
a defign to fave them all. Upon the whole
then it appears evident, from reafon, and the
nature of things, that God could not create
mankind with an intention to damn the much
greater part of them ; but that all are redeemed
from eternal death. Jefus Chrift by his atone-
ment having effaced the fentence pronounced
againft us, Blotting out the band-writing of ordi-’
nances that was againft us, which was contrary to
usy and took it out of the way, mailing it to bis.
Crofs. AW Men, and every individual were
comprifed in the hand-writing that was blotted,

. out
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out, all men are therefore exempted from the
condemnation it bore, and confequently all maft
be faved. But it féems there is one which can-
not be faved; this is Anticbriff, of whom we
fhall fpeak in the enfuing chapter.

CHAP. 1V
Concerning Antichrif.

Nrtichrift is nothing more or lefs than the
Devil, that prince of the power of the
air, whom Chrift fhall confume with the fpi-
rit of his mouth. The man who was worfhip-
ped by the earth and all them that dwell therein,
The old man corrupted in Adam, and confider-
ed in a ftate of abftraction, that feparates him
from the redemption of Jefus Chrift.

He is the obje& of the Almighty’s dire exe-
cration, on whom are to fall the curfes contained
in the law, To him the promifes of life extend
not ; becaufe they were not made to the o/d man,
but to the #zew man, created in Jefus Chrift.
This 0/d man is at war with heaven ; an impla~
cable enemy to God, one excluded from all the
benefits of redemption ; one who can have not
the leaft fhare in the favour of God. This is
the o/d man of whom St. Paul often tells
us, exhorting us to caft him from us, and to
put away his deeds, which are corrupt, oppofed
to the will of God, and on the contrary, to put
on the #new man. You have been taught that
you put off concerning the former converfation,

the old Man, which is corrupt according to the
deceit-
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deceitful lufts. And thatyou puton the #ezoman,
which after God is created in.righteoufnefs and
true holinefs. This is Antichrift, or literally,
the oppofed to Chrift, who has no fhare in the
reconciliation brought about by him. It is the
enemy likewife of mankind, who walketh about
as a roaring Lion, [ecking whom he may devour.
He is the author of fin, and the caufe of it in
others, and Chrift is to free us from the penalties
annexed to thofe fins, which, at his firft inftiga-
tion we commit, that the Son of God, being
incarnate, fulfilled. the whole of his Father’s
law, and procured a perfe&t reconciliation for
us : mot imputing their trefpaffes unto them.

Now though this Antichrift, or Devil, had
been vefted with much power, which extended
over all nations, and had been worfhipped. by
the inhabitants of the earth; yet John in the
courfe of ‘his divine revelation, .faw before the
throne of the Lamb, an innymerable multitude
of men of all nations, people, kindreds, and
tongues, fignifying, that notwithftanding the
power of this Antichrift, he could not feduce
them to fall, or hinder theeffet of their redemp-
tion. It is this Antichrift who fhall be eternally
condemned ; who together with death and hell,
fhall be thrown into the lake of fire. This
Antichrift is the myftery of iniquity, of which
the apoftle Paul {peaks, as working in his days
For the myfiery of Iniquity doth already work.

Now this defcription or folution of Anti-
chrift, and the different characters given him,
tend eminently to the explanation of divers

- paffages in holy writ, and yields much to the

comfort of man, inafmuch as'it affures him he
C may



may transfer on that old man, the man of fin;
or that Antichrift, whom he now knows, all the
wrath and curfes denounced by Gad againit fins
ners.  If this Antichrift, or man of fin, whe
will be revealed as, or after the image of the
old man; and then jball that wicked be revealed :
this then is Antichrift, the object of God’s dire
and eternal difpleafure ; the implacableenemy
of mankind, the one excluded from the favour of
the Almighty, configned to mifery; zbe max of
perdition. Every man confidered as the offspring
of Adam, born of fleth and blood, is the old
man, and in that refpe¢t may be called Antia
cbrift; but confidered as interefted in the Res
deemer, he is the new man, reconciled to God,
and deftined to joys immortal. Confidered as
the carthly man, he is fubject to death, and ali
the penalties of fin, as the heavenly man, in Je-
fus Chrift, who has delivered him from death,
and freed him from all the penalties of fin, Thus
God reprefents the finner in two very different
lights, as odious, confidered under the

o? the old man; as reconciled, and the favous
rite of heaven, confidered as juftified by the
grace of redemption. This then we take to be
the fcripture meaning of the term Antichrift;
that man of fin, and fon of perdition, who .is
" for ever excluded from the divine favour,

e . . CHAP
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CHAP V.

Particular explanation of the [yfiem advanced, re-
- [pecling both the earlier and the latter ages of

CHronologcrs in general muft allow Adam
‘A4 to have been the firft man, and that God
gave him a law ; that he created him in a ftate
of innocence, and ordained him the foederal
head, or governor-general of mankind. If he
eontinued in obedience, all men were to be inno-
cent, and confequently happys; if he difobeyed, all
men to be culpable, and confequently miferable
with himfelf. A peculiar law was enjoined him 3
this law he violated, and by that fin, fubjeéted
himfelf and pofterity to death eternal, and all
ather evils, which were to be the fruits of fin,

- God Almighty, induced merely by his mercy
and grace, without the leaft motive on the part
of Adam, promifed to him, and in his perfon
to the whole human race, to fend a Redeemer,:
who fhould repair all the evils refulting from his
fall and difobedience of the exprefs command
of his Creator; for his pofterity had finned in
him, though they knew it not. Befides the na-
tural law, which, notwithftanding their depra-
vity, remained engraven on their minds, God
gave them, by the miniftry of Mofes, a written
law, compofed of ceremonial rights and moral

ecepts.

The defign of the Almighty, in giving them
this law, was not to render them culpable, in
order to condemn them cternally, but from very

C2 wife
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wife and gracious defigns. He may be fuppofed
to have given them this law for the following
reafons: That, bound by it, they might be
truly fenfible of the number and aggravation of
the crimes, they had incurred through the dif-
obedience of their firft parent: That they might
be brought to a due fenfe of the infinite mercy
and goodnefs of God, in fending them a Re-
deemer, to deliver them from the miferies to
which they were reduced by the tranfgreflion of
Adam, according to the obfervation of the
apoftle : Moreover, the law entered, that the of-
Jence might abound ; and in another place, he
fays, that ke bad not known fin but by the law :
but the moft probable reafon, why God gave
his law to men, feems to be this ; that they, by
a fubmiffive and chearful obedience to it, might
have an encreafed degree of glory and felicity,.
which he would gracioufly grant them, in virtue.
of the reconciliation he had made with them
in Jefus Chrift, their Saviour and Redeemer.

The law of God thus conftituted, ferves as a-
proof of the divine mercy, and our depravity ;.as:
well as perpetual memorial of our obligation to
a gracious Redeemer, who undertook, at the
expence of an ignominious death, to free us from
that endlefs pain and mifery, to which we are all.
doomed, together with our firft parent, for his.
tranfgreflion of the divine law. Now, as Adam
muft be confidered in this cafe, as the agent-
general of mankind, confequently he acted not
for himfelf alone, but all mankind. Therefore,
as all mankind are included in the curfe de-
nounced, {o are they in the blefling promifed 3

for, as he was reprefentative of all mankind lin-
the
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the tranigreffion, he muft alfo be o in the jufti=
fication.” But let us proceed to the explanation
of our fyftem, as it refers to the latter ages of
time, or fince the coming of our Saviour.

In the fullnefs of time, became incarnate the
Lord of life and glory ; thatis, atthe very time
foretold by the ancient prophets. The angel,
who gave warning of his approach, proclaimed,
that he thould reign over the houfe of Jacob;
that his kingdom thould have no end, and that
he fhould be called Fefus; for ke fball fave bis

- peaple from their fins. Perhaps Jofeph did not

comprehend the extent of his redemption, and
thought it confined to the Jewith nation; but
the people or creatures of God are all ; for, ac-
cording to the fcriptures, he is no refpecter of
perfons ; he makes no difference between the
Jews and Greeks: For there is no difference be~
tween the Fews and Gentiles, for the fame Lord
over all,- is rich unto all that call upon bim. That
Lord and Saviour took upon him all the fins,
and all the griefs of men, according to the pro-
phet Ifaiah : Surely be bath borne our griefs, and
carried our forrows.— Al we, like fbeep, bave gone
aftray.—We bave turned every one to bis own way,
and the Lord bath laid on bim the iniquity of us all,
The Saviour of mankind has not only borne the
iniquities of the whole human race, but likewife
offered to all whom he has faved, aid and

ftrength fufficient to overcome the old man.
This aid or fuccour, we term the grace of
fuperabundance, or fuperabundant grace. Be
it therefore obferved, by way of diftinction, that
there are two kinds of grace; the grace of
redemption, common to all men, and the grace
of
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of fuperabundance, to be obtained in the pue--
fuit of means. The former is common to all,
by virtue of the divine promifes. The latter is
due to no particular perfon or perfons, but is
proportioned to the right ufe made of fpiritual
bleflings.

It this grace is neglefted, temporal punifth-
m.ents are incurred, and a deprivation of that
future degree of happinefs promifed as its re-
ward : but we fhall treat hereafter more fully of
the diftinét nature of thefe two graces. One
grand defign of our Lord, in fending forth his
apoftles, was to declare or preach to the world
this grace of fuperabundance. He eftablifhed a
law more perfeét than that handed down by Mo-
fes ; that being fenfible of the ftate, from which
they had been delivered, they might the more
adore the mercy of God, and love of the Re-
deemer, whe had raifed them to the power of
enhancing their future happinefs. If we, like
the apoftle Paul, could contemplate on the
wonders of infinite wildom, which fo admirably
difpofes all things to the promotion of the di-
vine glory, and execution of the divine pur-
pofes, we fhould adore with him that God, for
his extraordinary difpenfations cf mercy to man-
kind. The wiidom of man could never have
conceived, that he could render, even the ini-
quities of mankind, fubfervient to the manifef~
tation of his goodnefs to all. :

From thefe refleCtions, we are led to remark
an error that too generally abounds amongft
Chriftians, and which arifes moft frequently
from want of examination into the circumftan-
ces, which occafioned certain expreffions i]n

. holy
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holy writ. The error is, adapting paffages of
fcripture to their particular opinions, inftead of
conforming their opinions 1n general to the
fcriptures.  For inftance, how abfurd is it to
repeat thofe words of the apoftle Paul, O/ zbe
depth of the riches, &c. to fet forth the feverity
and partiallity of the Almighty concerning the
few who are fuppofed to be faved, and the mul-
titudes who are fuppofed to be damned ; where-
as St. Paul cites them on a very different occa~
fion, to expiefs his admiration of the mercy of
God to Man, notwithftanding their unbelief ;
as we learn from the verfe preceeding, For God
bath concluded them all in unbelief, that be wmight
bave mercy upon all. 0! the depth, &c.

From hence it is evident, he ufed not thefe
words, as. before obferved, to expred any
partial decree of the Almighty concerning the
falvation of a few, and.the damnatdon of the
reft ; but merely as an exult or triumph in the
incomprehenfible wifdom of God, in thus dif-
playing in a-manner fo wonderful to men, his
ineffable mercy and grace to all and every indi-
vidual of the human race ; which is the fyftem
we fhall endeavour in the future courfe of this
treatife, further to illuftrate.

CHAP VL

Explanation of the difference between the grace of
redemption, and the grace of fuperabundance.

thing clfe than the benevolence of God,

BY- the grace of redempition, we niean no-
. who
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who, by our Redeemer, has exattly . replaced
men in the fame ftate they were in before the
fall of Adam. By the grace of fuperabundance,
we mean a gift of God, from his free goodnefs,
to Chriftians ; and which enables them to merit
a greater happinefs than thofe fhall have, who
are only benefited by the grace of redemption.
In proof of which, the following propofitions
are offered to the confideration of the unpreju-
diced :

1. Adam had been faved, and admitted into-
cternal Felicity, if he had died before he.
had received the Law of God; or imme-~
diately after he did receive it, and before
he broke it.

2. Adam would have been damned, if he had
died immediately after he broke that law,
and before God had promifed him a Re-
deemer. Co :

3. If Adam had died immediately after the
promife of a Redeemer, he would have
been faved ; but he would only have had,
in Heaven, the degree of felicity anfwerable:
to the ftate he was in before he broke the
law ; for a bare reparation only fets things
in their primitive Condition.

4. Adam dying, after 930 years of a regular,
penitent life, would have had a greater
future happinefs, than if he had died
immediately after the promife of a Re~ .
deemer. :

If it be afked, whence it is, that Adam ac-’

quired a greater happinefs after the fall, thanhiﬁ
C
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"he had died before he broke the law ? we an-
fwer, that the Redeemer did two things, in
reftoring mankind : . -

Firft, He re-eftablithed them precilely in the
fame ftate they were in with. refpe& to the hap-
pinefs men would have had, who had died before
the fall of Adam; and that happinefs is that
which anfwers: ta what we call the grace of re-
demption, a grace general to all men who fell
in Adam. ‘

, Secondly, The Redeemer gave to all Men,
befides that grace, the means to merit an aug-
mentation of happinefs; which is a particular
grace ' to thofe whom Ged favours with it, and
which he denies not to all fuch who afk it fer-
vently of him, and who do their utmoft to ob~-
tain it; a fan&ifying grace to all thofe who
make a good ufe of it; and which is in them
the principle of merit, tho’ it be a free gift of
the goodnefs of God. :

This is grounded on the remarkable words of
St. Paul, But where fin abounded, grace did much
more fuperabound, Rom. v. 20. If men had com-
mitted no other fins than that of Adam, the
grace of redemption alone would have been
fufficient to merit for them all, the fame happi-
nefs : but becaufe they daily commit 2 multitude
of others, Jefus Chrift has brought fuperabun-
dant Grace, by the means of which they may,
themfelves, merit in him, who brought it to
them, a happinefs fuperabundant; fo that. the
redemption is an abundance of Grace, which
effaces the abundance of the fin of Adam inall
men, and replaces them in their firft condition ;
and the fuperabundance of grace is given them,

D that,
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that, by that, they merit an augmentation of
glory ; otherwife that fuperabundance would be
ufelefs. What could our Saviour, himfelf, have
us underftand by his faying, that he came to
bring to men life, and life more abundanmtly? I
am come, that they might bave Life, and that they
might bave it more abundant’y.

From this diftin&ion, it is eafy to compre-
hend, that, farfrom our having reafon to com-
plain of our lot, that God permited us to fall
in Adam, to raife us again in Jefus Chrift, we
have, on the contrary, an infinite obligation
to him for having brought about for us, by the
Redeemer, advantages infinitely greater than
thofe Adam was appeinted to in his creation,
with refpect to the fupernatural ftate to which
he has raifed us, to be able to merit an aug-
mentation of happinefs. .

But it will be faid, Adam accepted of the
coming of the Redeemer, and lived afterwards
according to the natural law : this is the reafon
why he was faved ; but the Pagans and other
Infidels, the Libertines, and the Flagitious,
lived not according to that law ; therefore, they
cannot be faved. )

It is anfwered, that Adam’s acceptation of
the coming of the Redeemer was not that which -
reftored him. It was the acceptation by the
Lamb, immolated from the beginning of the
world, who freely taking upon himfelf the fin
of Adam, and, by anticipation, all the fins of
men, offered himfelf to reftore them, as a vic-
tim worthy to fatisfy the divine juftice 'for alL
Before that acceptation by the Son of God, to
whom, (by anticipation, in refpect to the til:ne
oo when
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when he made’ that fubmiffion) we give the
name of Jefus Chrift, Adam could merit nos
thing ; after his fin, he became an enemy to
God ; all he could do of himfelf could never
repair his fault; becaufe there behoved .to be
nothing lefs than‘an infinite fatisfattion  to abo-
lifh, and repair an outrage committed againft
an infinite Majefty. His fin had fo erazed the
image of God in his Soul, that he was no more
capable of any moral good: fo we fee in the
fcripture that, when God charged him with his

- crime, inftead of imploring his clemency,
which would have been a point of juftice, he
thought of nothing but of difculpating himfelf,
or to render two guilty of it. . It was, anfwered he,
the woman thou gaveft me as a companion, who
gave me of the fruit of the tree. The woman whom
thou gaveft to me with be, [oe gave me of the tree,
Gen. iii. 12. -Ananfwér that wasa new offence
to his Creator, in charging on him the caufe of
his difobedience, by giving him a wife who had
feduced, and incited him to eat of the forbidden
Fruit, and that tended, at the fame time, to
transfer the fentence to her. :

His acceptance of it, was an effe¢t of that
grace, in the fame manner as was his repent-
ance, and all he could do afterwards that was
meritorious, an effeét of a grace of fuperabun-
dance that acquired for him a greater happinefs,
than if he only had obtained the grace of re-
demption. o

As to the Pagans, other Infidels, and. the
Flagitious, they were compris’d, with Adam, in
the grace of redemption, by Jefus Chrift’s takin
upon him to be their Reftorer. . Their. perfon

D2 accep-
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acceptation is a thing indifferent in refpe to
that grace, tho’ it be necefiary to put them in
the ftate of the grace of fuperabundance. The
grace of redemption depends not at all on their
acceptation : it is a pure effect of the mercy of
God, and an abfolute gift unattended with any
condition. In one word, the Redeemer was
fent for the reftoration of all Mankind; but
that would not be an entire, and real reftoration,
if it did not fet things again in the fame ftate
they were, before all men fell in Adam.

The Pagans know nothing of their fall and
their juftification. This ignorance is the caufe
that they are ignorant alfo of the grace of fuper-
abundance, to profit by it: ’tis therefore too,
that according to the words of Jefus Chrift, it
fhall be better for them at the day of Judg-
ment, than for the Libertines, who have had
the benefit of inftru&ion ; and who, having had
the means to obtain, and to profit by the grace
of fuperabundance, which God gives to thofe
who will make a good ufe of it, have neglected
orﬁrcje&cd it, 'to deliver themfelves over to their
lufts. S

Do the libertines, and the wicked, rightly
comprehend the heinoufnefs, unworthinel‘#g and
ingratitude, that are in thofe fpeeches, which
are too common? ¢ So I go to heaven; ’tis
<« enough; I don’t trouble myfelf about the
¢ place I fhall have there.” God would that
we, whom he has made after his own image,
fhould be holy becaufe he is holy ; Jefus Chrift
who came to deliver us from eternal damnation,
has given us an example which he would have
us to follow; and did not ceafe to preach, %n
: ' cart 9
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earth, what men ought to do to reach to the
perfeftion which God requires of us; and to
obtain for ourfelves the fuperabundant grace he
bas merited for us. Have God and Jefus Chrift
then done too little for us, that we fhould be-
jieve we may difpenfe with the acknowledgments
due to them ? Be we therefore holy, fince God
would that we fhould be fo; let us walk in the
way which our Saviour hath fhewn us. All the
exhortations of the prophets, and of the apoftles,
of the preachers of' the Gofpel, tend to incline
us to profit by the grace of fuperabundance
which Jefus Chrift has procured for us. It is
to give us the means to obtain that grace, and
to be benefited by it, that Jefus Chrift has
eftablithed his Church, and the facraments he
has impowered her to adminifter; and that he
has left us the holy fcriptures-and paftors to
inftru® us. The infinite obligations we owe -
to our Redeemer, will convince the moft profli-
.gately wicked that it is on their part, an ingra-
+titude, and a moft enormous unworthinefs, to
flight a grace fo precious, and which enables us
to merit fo much more happinefs as we endea-
vour, with our utmoft efforts, to obtain, and to
ufe it as we ought.

We would willingly afk the oppofers of this
fyftem, if the licentious, the Hereticks, and
the Infidels, to whom one would preach this
-do&trine, would not be more difpofed to their
converfion, than when .one fhall talk to them of
a God who, of thirty petfons, condemns twenty-
nine of them to eternal fire, according to the
general opinion ? and does not fuch a fyftem
better correfpond with the idea of a God in!li-

nitely




[30]
nitely merciful 2 But as, no doubt, there may
be many who, poffefled with that prejudice, will
be obftinate enough to difpute, let us anfwer to
the obje&tions they will moft probably bring
againtt it. ' ,

n—

CHAP. VI

Chitf objeilions that are brought againft univerfal
redemption, with anfwers to each, in proof of
the fame.

EFORE we examine what can be objeéted
B to our {yftem, it is proper to make fome
Obfervations.

Firt, It muft be allowed, that the Holy-
Ghoft, who dictated the fcripture, has in fome
places fcattered obfcurities, and a fort of dark-
nefs, which he would we fhould revere, withoug
pretending to the capacity of penetrating into
them; whence it proceeds, that the folutions of
a theologift are not always fo clear as the Ob-
Jections of a philofopher ; becaufe a theologift,
not being able to explain, by reafon, the myf-
teries that are above Reafon, is obliged often to
have recourfe to faith, which is obfcure in it-
felf ; but as faith is undoubtedly to be relied on
more than reafon, the determinations of a theo-
logift, fupported by the holy fcripture, ought
to be allowed to be furer than the Objections of
a philofopher.

Secondly, When, in the holy fcripture, we meet
with contradictions, or opinions that appear op-
polite, and can no way be reconciled, they ought

to
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to be received in the fimplicity of faith, humbly
waiting till it fhall pleafe God to difcover the
fenfe of them; but if there happen to be feveral
ways to expound them, that which agrees the
beft to faith and Reafon, ought to be preferred.
For inftance, it is laid down as an undoubted
principle, that God is a being infinite and im-
mutable : and that he is fo, is certain ; and yet
it is looked on too to be as certain, that he is
provoked by our fins, and appeafed by our
prayers ; for it is on that principle that all reli-
gions have been formed. Subvert that pofi-
tion, you deftroy all the religion in the world.

The frft Objetiion.

It may be anfwered, in the firft place, that
this fyftem overturns all religion ; for if all men
are to be faved, what occafion is there for the
obfervances religion enjoins ? The impious and
the good are upon the fame foot; fince he is
refolved to beftow heaven upon us? And why
fhall we fear to fin, fince God is determined not
to punith us, or fince all the ins we can com-
mit are punithed in Jefus Chrift, who died, and
has fatisfied for all? One may therefore be an
impoftor, a traytor, a libertine, a robber, and
Atheift, fince all That cannot make us forfeit
heaven, and fubject us to hell.

We reply firfh.

If God be infinitely perfe&t, will one fay who
has no religion, he did nothing from the firft
but what was the moft excellent; if he be im-

mutable,
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mutable, he cannot change his will ; fo all we
can do, on.earth, cannot make him alter his
fentiments, or change what he once willed : that
being fo, he will fay, why need we pray, why
mortify ourfelves, and fubmit to all that religion
prefcribes ? '

When you fhall anfwer this impious man by
2 diftin&ion never fo rational, to make him un-
derftand how God alters not his fentiments, nor
changes his will, when, for example, he is pro-
voked by our fins, and appeafed by our prayers,
he will not fail to maintain, and infift, that your
Diftin&ion is frivolous, if God be fuppofed to
be immutable both in his will, and his decrees,—
Obferve how he will argue :—

God is fubject to no change ; for if we fup-
pofe that he retains to-day, the fame fentiment
he did yefterday, he muft have acquired fome-
thing he had not before, or have loft fomething
he had yefterday. Yefterday God looked oa
me with indignation, according to you, and to-
day he regards me with fentiments full of good=
nefs. Now, Iafk what it is he acquired, and
what it was he loft, that his fentiments of to-
day have cancelled thofe he had vefterday?
Were what he acquired, or what he loft, modes
identified with his eflence, or entities diftin&
from it ? T

But it cannot be faid that God is a mutable
being ; nor, confequently, that he has acquired,
or loft any thing that is diftinét from him{elf.

God cannot, therefore, acquire either a new
accident, or a new modality 3 and it is that
which renders him immutable : it is thus his’
immutability is proved by found theology. Says
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a great Divine, ¢ If God were not immutable
< in his will, and in his knowledge, it could
* not be faid that he fees all things by one in-
¢ tuitive view : that God fhould change his
« will, he muft, of courfe, change his know-
“ ledge, which is neceffary and invariable.”
This is what St. Auguftin means too, in his
thirteenth book of his confeffion : Nam ficut om-
nind tu es, Tu [cis folus qui es immutabilis 5 et ef-
[entia tua vult, & feit immutabiliter, &c. That
is, thou, my God, who haft nothing in thee,
that can pafs away, and ceafe to be, art likewife
he alone who has the perfect and entire know-
ledge of all that thou art; becaufe thou art im-
mutable, and knoweft immutably that which
thou immutably willeft. Thy eflence wills, and
knows immutably ; and thy will is; and wills
immutably.

According to thefe words of St. Auguftin, it
is impoffible God can change his will, any more
than he can his knowledge. If he cannot
change his will, he then wills to-day, what he
willed yefterday ; and what he wills to-day, will
be his will for ever. Be due refleCtion made
on the many confequences that may be drawn
from all this.

In the mean time, we fay the objetion has no
weight againft the prefent fyftem ; for that It
fhould, it behoved that we thould have afferted
that all men fhould infallibly reap not only the
fruit of the grace of redemption, but likewife that
of the grace of fuperabundance; and that they
fhall enjoy the fame happinefs in heaven. We,
on the contrary, fay, that to obtain the fruit of
this laft grace, which is a greater degree of hap-

pinefs
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pinefs than that which is the fruit of the grace of
redemption, we are obliged to do all that is pof-
fible tor us to meritit, ’Tis for that end we
muft pray, and afk it of God, that we muft
pain and mortify ourfelves, and fubmit to the
ordinances the law prefcribes to us. We ought
to be afraid to fin; becaufe fin deprives us of
that grace, makes us lofe the infinite advantages
that are the effe&s of it, and renders us liable
to fuch temporal punifhments as we ought to
fear.

Religion, therefore, is not at all overturned
by this fyftem, which tends to encreafe our ac-
knowledgments, and love to God. The more
we perceive we are affured of falvation, the more
we are fenfible of our obligations to God. The
more we find ourfelves inclined to fin, the more
we ought to be warmed into our duty to love,
above all things, a God fo gracious, who has
affured us of heaven, notwithftanding the cor-
ruption we are involved in by the Old-man.
God has granted the grace of redemption, not to
deprive us of heaven, and not to punith us for
offences by eternal pains ; but he has decreed to
deprive us of the grace of fuperabundance, and not
to augment to us the happinefs that anfwers to
the grace of redemption, if we live finfully 5 and
to chaftife our fins by temporal punifhments.
Thus, he who gives himfelf up to fin, in per-
mitting himfelf to be deluded by the deeds of the
Old-man, lofes ftill infinitely much, in fruftrat-
ing himfelf of ail he might have merited by the
grace of fuperabundance, and in fubje&ting him-
felf to temporrl inflictions, which God denoun-
ces againft all thofe who fhall negleét that grace,

or
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or who fhall mifufe it; for it is with refpect to
the good, or ill ufe, to the reception, or rejec-
tion of that grace, that man has free- will ; and
not to deprive, or affure himfelf of heaven.

"God, in creating mankind, deftined it to hea-
ven, without it$ participation ; and when Jefus
Chrift came to redeem men from fin, he opened
heaven again to them, without their co-
operating in it ; {o that there remains no necef-
fity to afk of God the grace of redemption, which
he has already accorded to us of his free mercy.
Every one may be affured of the benefit of that
grace, which is an admiffion into heaven; but
it is neceffary to afk of Him the grace of fuper-
abundance, that we may merit the degrees of
happinefs which will be the confequences of it,
and which conftitute the different manfions that
are in the houfe of God; and no one knows, or
can know certainly, whether he be worthy, or
unworthy of them. S

- The fecond objetion.

In St. Matthew, Jefus Chrift fays to a young
man, who afked what he fhould do to inherit
eternal life : if you would enter into life, keep
the commandments. In St. Mark, he fays, you
fhall love God with all your heart, withzll your
Soul, and with all your ftrength; and your
neighbour as yourfelf. St. Paul fays, in his
epiftle to the Hebrews, But without faith it is
impoffible to pleafe bim ; for be that cometh to God,
muft believe that be is, and that be is a rewarder
of them that diligently feck him. Whence it is ob-
vious to deduce this confequence, that all thofe
: E 2 who
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who have not faith, or who have faith without
keeping the commandments, or love not God
with all their hearts, and their neighbour as
themfelves, fhall not enter into eternal life ; and
confequently fhall not be faved : but as there is
a great number of thofe, a great number there-
fore muft be damned.

Anfer,

Man is fubjeét to two forts of deaths ; one,
myflical, and the other real. By the firft, we
are all dead in Adam; and by the fecond, we
all die bodily. Man can likewife have two forts
of eternal life ; one, by the grace of redemption,
and the other, by the grace of fuperabundance.
It is this Jeius Chrift would have us underftand,
when he fays, in St. John, Tam come, that they
might bave life; and that tkhey might bave it more
abundantly, Johnx. 10. That they might have
life, there is, for the life of redemption; and
that they might have it more abundantly, there
is, for the life by the grace of fuperabundance.

But, perhaps, you will fay, it is a thing that
fhocks reafon to affirm, that without faith, with~
- out loving God, and without keeping the com-
mandments of God, we may be faved.

I anfwer, that it is not more difficult to com-
prehend that all men are faved in Jefus Chrift,
who has fhed his blood, and purchafed for them
the merit of faith, of the love of God, and of
keeping the commandments, than it is to com-
prehend that all men have finned, and deferved
eternal death in Adam. Why fhould it be more
againft reafon, that they fhould be all believers,

and
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and obedient, in Jefus Chrift, than te fay, that
they have been all unbelievers, and difobedient
in Adam? there cannot be one reafon alledged
for the one, which will not ferve for the other;
unlefs you will fay, that Jefus Chrift had not the
fame power to redeem all men from the ftate of
reprobation that Adam had todamn them. As
God inclines more to be merciful, than to pu-
nifh, there is much more reafon to fay that all
men have been fanttified in Jefus Chrift, and
that they fhall all enter into eternal life in virtue
of the grace of redemption, than that they have
been damned by the {in of Adam, and deprived
of the fruit of the paffion of him, who died

for alli :
Did not God promife to Ifaac, that all the na-
tions of the earth fhould be blefied in his feed ?
And in thy fecd fball all nations of the earth be
blefsd. ——Did he not renew that promife to
Jacob ? In thee, and thy [eed, fball all the tribes of
the earth be bleffed. 'The word Tribe, fhews ftill
more emphatically, that all, without exception,
fhall participate in the redemption. The royal
Pfalmift alfo exprefles himfelf in the fame man-
ner, when he fpeaks of the extent of the grace
that Jefus Chrift fhould bring to men. nd
men fball be bleffed in bim 5 all nations fhall call
bim bleffed, Pfalm xxii. 17. What can be meant
then by thefe bleflings to all nations, to all the
. tribes of the earth, if it be not the application
of the grace of redemption to all men? can it
be faid that all thefe words, &/l the nations, all
the tribes, can only mean the fmall number of
what is called the eleét? and if that were ro
more, according to the received opinion, than
an
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an offer of the grace of redemption, would
David have added, in his prophecy of the
bleflednefs of all the nations of the earth- in
Jefus Chrift, that all people fhould praife, and r
magnify him? God is faithful in his pro-
mifes ; he has promifed that all men fhall be
bleffed in his Chrift; therefore they fhall be
blefitd, and be all faved.

The third objettion.

It will be faid, in the third place either the
holy feripture fpeaks not truth, or fome muft be
damin’d ; for firft, in St. Luke, Jefus Chrift,
fpeaking of the wicked rich man, fays, the rich
man died alfo, and was buried ; in hell being in
torment, he lifted up his eyes towards Heaven,
and feeing Abraham afar off, {¢. read that chap-
ter to the end. There is then, the wicked rich
man in hell. There is palpably, a man damn’d.
Secondiv, in St. Matthew, Jcfus Chrift, fpeaking of
the laft judgment, {ays, then the King thall fay to
thofe who fhall be on his left hand, depart from
me, ye curfed, go to everlafting fire, prepared
for the Devil, and his angels: a little lower, he
adds, Thofe fhall go away to everlafting punifh-
ment; but the righteous into life eternal.
Obferve then men, who have a very different
lot! If they had been all faved, their condition
would have been equal; but we fee, by the
words of the gofpel, that one part of them fhall
go to torment, and the other, to life eternal : it
muft, therefore, neceffarily be, that part of them
were faved, and the others damned ; and that
the number of thefe fhall be greater, than thofe

who
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who fhall be faved ; feeing Jefus Chrift more-
over fays, in St. Matthew, Chap. xx. 16. that
Many are called, but few chofen. St. Paul, to
the Romans, in fpeaking of Ifracl, fays, Though
the number of the children of Ifrael be as the fand
of the fea, a remnant foall be faved. Rom. ix. 27.
Therefore the greateft part of mankind fhall be
damned.

The firft anfwer.

I begin the anfwer to this obje&ion, by the
paffage in St. Paul laft cited in it, Though the
number of the children of Ifrael, &c. and which
is taken from Ifaiah, Chap. x. 22. How are
we to reconcile this pafiage with thefe which are
of the fame epiftle of St. Paul to the Romans,
Chap. xi. 25. Blindnefs in part is bappened to
Ifrael, until the fulnefs of the Gentiles be come in.
And o all Ifrael fball be [av’d: as it is written,
there fhall come out of Sion the Deliverer, and
Joall turn away ungodlinefs from Faceb : for thisis
my covenant unto them, when I fball take away all
their fins. St. Paul, in this place, ftill cites a
prophecy of Ifaiah, Chap. xix. 20. It is certain,
that, by the import of thefe words, all the Jews
fhall be faved ; and he had faid more before, as
is feen in the objetion, that aremnant of them
only fhall be fo; thereis in them, therefore, an
obfcurity that muft be cleared to reconeile this
contradiétion.

The fame St. Paul fays again, that God has
involved all men in unbelief, that he might take
occafion from thence, to fave them all by his
mercy. For God bath concluded them all in unbe-

lief,
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lief, that he might bave mercy upon them all,
Rom. xi. 32. How then fhall he have mercy
upon all, if he damns the greateft part? and
how fhall he fave but one part, if he damns
none ?

As Jefus Chrift, and St. Paul, cannot contra-
di&t one another, fince itis the fame holy Spirit
that fpeaks; the texts in the objetion muft
needs contain fome Myftery, and require to be
explained.

Let us conclude, therefore, from all thefe
paffages, which are, at leaft, as pofitive as thofe
in the objection, and which, ftrengthen’d by
our former arguments, become flill the more
clear, that there 1s a myftery in the texts cited
in the objetion. In effet, many learned men,
as Juftin, Theophilite, Eucherius, Pope Gre-
gory and others, were of opinion, that what
Jefus Chrift fays of the wicked rich man, was
only a parable, and nota hiftory of matter of
fact ; for the foul of arich man had not eyes to
fee from a dark place, fuch as hell is fuppofed to
be, up to heaven; It had not a tongue to be
fcorch’d with the intenfe heat of the fire; nor
had the foul of Lazarus a finger to dip in water;
and could a drop of water quench thofe fuppofed
flames of hell ? that difcourfe, therefore, vifibly
appears to have been figurative; and when
Tertullian, St. Chryfoftom, and Origen, be-
lieved it to be a real hiftory, that diverfity of
fentiments ferves to prove the obfcurity of the
matter, and to induce us to canvas the myftery
of It

CHAP
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CHAP. VIIL

Anfwers to the wvarious objections brought againft
univerfal redemption, cortinued.

T has been thewn, that, as there are two forts
of grace for the falvation of mankind, viz.
the grace of redemplion, and the grace of fuper-
abundance, ihere are likewife two forts of eternal
happinefs ; one, that anfwers to the grace of re-
demption ; zad another, thatanfwers to the grace
of fuperabundance, which merits the reward of
virtue. Jcfus Chrift has redeemed all men ; but
all are not blefled with the grace of fuperabun-
dance 3 and oue certain mark, that the laft judg-
ment will be on the good, or ill uf¢, of the grace
of fuperabundance, is that in that place of St.
Matthew, where Jefus Chrift fpeaks of that judg-
ment, he fays nothing of the fins of thofe he
condemns ; he mentions only their want of vir=
tue, [ was thirfly, and you gave me no drink, &c.
intending we fhould underftand, that the Old-
man, the natural man, the body of fin, not
having had any participation in the grace of re-
demption, nor in that of fuperabundance, and re-
taining the condemnation he received for the fin
of Adam, ftill fubfilts on his part, and makes it
not neceflary he fhould fall under the fentence of
the laft judgment, but for the want of all virtue,
which is incompatible with him, and includes
him in that fentence; and, confequently, can
let him have no portion in the grace of Jefus
Chritt. What communion bath light with dark-

nefs 2 2 Cor. i. 14,
But
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But, to fet this anfwer inits full light, and to
fhew evidently to whom the words of that King
are directed, ¢ Go ye curfedintoeverlatting fire,”
Men muft be locked on, as we have already ob-
ferved, in two different lights; in one, they
afpire to heaven in Jefus Chrift; in the other,
they cleave faft to the earth in Adam.  The fpi-
ritual man, and the natural’man, thofe two myf-
tical perfonalities, are fo blended in every indi-
vidual of human natuie, that they cannot, dur-
ing thislife, be feparated but in idea. Each of
thefe two men has his view and operations ; the
one feeks only temporal happinefs, and fenfual
pleafures; he has no relith for what relates to
heaven : it is he, whoem St. Paul calls the Old-
man, the body of fin, the body of death, whom
we muit put off with ali his deeds ; Seeing that
You put off ibe O'd-man with bis deeds, Col. iii. g.
and from whom he prayed to be delivered;
Who fboall deliver sae from the lody of this death!
Rom. vii. 24. But the New-man, the Inward-
man, the Spiritual-man, is he, who, being made
alive in Jefus Chrift, cannot be led away by the
delufions of the Old-man; he ftands his attacks,
he fecls the effe@ts of them, without approving
them; and hc laments to find himfelf fo in-
clined to the corruption of the Old-man, for
which e has fuch an averfion.

It is not, thercfore, the man made alive in
Jefus Chrift, the New-man, the inward-man,
who fins in us; it is the Old-man, the natural-
man, the earthly-inan. Thofe fins rebound on
him, and not on us, who are redeemed by Je-
fus Chrift. But becaufe it would be difficult to
explain thele myftcries, and thefe combats

againft




[ 431

againft the operations of the Old-man, {o clearly
as St. Paul has done in the feventh chapter of
his epiftle to the Romans. We fhall tranfcribe
him, word for word, from ver. 14. to ver. 4.
of chap. 8.

Ver. 14. For we know that the law is [piritual 4
but I am carnal, [old under fin,

15. For that which I do, I allow not 5 for what
1. would, that do I not 5 but what I hate, that do I.

16. If then Ido that which I would not, I con-
Jent unto the law, that it is good.

- 19. Now then, it is no more I that do it, but fin
that dwelleth in me.

18. For I know, that in me (that is, in my
Jlefb) dwelleth no good thing ; for to will is prefent
with me, but how to perform that which is good,
I find not.

19. For the good that [ would, 1do not  but the
evil which I would not, that I do. '

20. Now, if I do that I would not, it is no more
I that do it 3 but fin that dwelleth in me.

21. Ifind then a law, that when Ido good, evil
is prefent with me. ' ‘

22. For I delight in the law of God, after tke
Inward-man.

23. But I fee another law in my members, war-
ring againft the law of my mind, and bringing me
into captivity to the law of fin, which is in my
members.

24. O wretched man that I am, who fball deli-
ver me from the body of bis death !

25 1 thank God, through Fefus Chrift our Lord.
Sothen, with my mind 1 myfelf ferve the law of
God y but with the flefb, the law of fin.

F 2 Chap.
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Chap. viii. ver. 1. There is therefore now no
condemnation to them that are in Chrift Fefus, who
walk not after the flefb, but after the [pirit.

2. For the law of the fpirit of life, in Chbrift Fe-
Sus, bath made me free from the law of fin, and
death.

3. For what the law could net do, in that it was.

weak through the flefb, God [ending bis own Som,
in likenefs of finful fiefb, and for fin condemned fin
in the flefb.

4. That the righteoufuefs of the law might be ful-
plled in us, who walk not after the flefb, but after
the [pirit.

This plain, and natural Explication, cxprcfsly.

taken from St. Paul, reconciles all the paflages
of the holy fcripture that feem to be contradicto-
ry on this head, of the falvation of all men. - It
is eafily comprehended.

How Jefus Chrift is the Saviour of the world.:

How he came to fave fouls, and not to deftroy
them ; and, notwithftanding that, how many.
chufe the way of perdition, through the broad
path that leads to it.

How he died for all; and yet that all are not
equally benefited by the grace he brought them.

How he fhall, at the laft day, call the righte-
ous, the well beloved of his father ; and how he
fhall execrate the wicked.

To unfold all this, is to diftinguith between
the Spiritual and Inward-man, and the natural
and Carnal-man. The good, or the ill ufe of
the grace of fuperabundance fixes the difference
that fhall be found among the ele&, in heaven,

from thofe who have had only the grace of re-

demption ; for fays St. Paul, 1 Cor. xv. 40, &c.
The
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The glory of the celefbial is one, and the glory of 1he
terreftial is another. There is one glory of the fun,
and another glory of the moon, and another glory of
the fars ; for one far differeth from another fiar in
glory. 8o alfo is the refurrection of the dead 5 it is
Jown in corruption, it is raifed in incorruption ; and
lower he fays, It is fown a natural body, it israif-
ed a fpiritual body.

All this is eafily explained. The difference of
the glory of the ftars, by the different degrees of
happinefs men fhall have in heaven ; the change
of the nature of the body at the refurre&tion, by
the feparation of the Old-man from the New.

There are many called, but few chofen ; that is,
that all are called, to labour to acquire the grace
of fuperabundance, and to make a good ufe of it. |
That is the talent given us toimprove. That is
the vineyard, whither the mafter of the houfe
called the labourers, fome of them fooner, fome
later ; but few anfwer to that call, and few re-
ceive the happinefs appointed for thofe who have
profited by the grace of fuperabundance, the re-
compence of their labours. As this happinefs
is a fpecies of eternal life greatly exalted above
thofe who are not admitted to it, we may, tho’
not with exact propriety, call death the privation
of this life, '

A remnant (of Ifrael) fhall be faved. Thatis,
there was but a {fmall number of the Jewith na-
tion, who, having acknowledged Jefus Churift to
be the Meffias, have profited by the grace of fu-
perabundance, which he beftows on thofe who
faithfully ferve him, to elevate them afterwards
to the happinefs that anfwers to the merit of that
grace. Neverthelefs, all Ifrael fhall be fav;d
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by the grace of redemption. By this fee, how
eafily all difficulties, in reconciling the feeming
contradictions in fcripture are folved by this fyi-
tem,

The fourth objeition.

St. Paul, in the 1t epiftle to the Cor. fays, Be
not deceived 5 meither fornicators, nor idolaters, mor
adulterers, fball inberit the kingdom of God, chap.
vi. 9. &c. Galat. he fays, Now the works of the
flefb are manifeft, which are thefe s adultery, for-
nication, uncleannefs, &c. Of the which I tell you.
before, as I bave told you in time paft, that they
wbhich do [uch things fball not inberit the kingdom
of God, Galat. v. 19. In an infinity of places,
the holy fcripture fpeaks in the fame manner;
and, confequently, thofe who commit thofe
crimes fhall not be faved.

Anfwer.

Be it obferved, that St. Paul lays it down as
a principle, that fornication, adultery, idolatry,
&c. are the works of the fleth, and that that
fleth cannot inherit the kingdom of God. Be-
caufe flefb and blood cannot inkerit the kingdoms of
God. Now it muft be underftood what St. Paul
means by fleth and blood. To fay, that he means
human fleth and blood, or human body, wou'd
be to oppofe Faith, which inftruéts us that the
blefled fhall rifc again in their own flefh, and
in their own bodies; and that that body, and
that flefh fhall go into heaven. And tho’ afier
my fkin waorms [ball deflroy this body; yet im 752

fe
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Sefh Pall I fee God, Job xix. 26. *Tis that like-
wife the apoftles creed fays, I believe the refur-
rection of the flefb, that which we call the body.
—Does it not therefore appear that St. Paul
calls that the flefh, which we call the old-man ?
Jefus Chrift meant the fame when he faid to St.
Peter, Flefb and blood bath not revealed to thee.
We fay therefore that Jefus Chrift and St.
Paul, fpeaking of the fleth, meant the old-man ?
and when St. Paul faid, Thofe who do the works
of the flefb fball not inberit the kingdom of Heaven,
he meant that the old-man fhall not inherit it 3
and ’tis that which we alfo maintain: For who
is it who does the works of the old-man? It
may be faid, in fome meafure, that, implicitly,
they are the works of human nature; but, de-
nominatively, of the old-man. It is from hitn
they derive their wickednefs; it is he, who
brings forth the fruit of them ; fo, in him, it is
that they incur Condemnation ; but that hinders
not, that man created in Jefus Chrift, the new-
‘man, fhould inherit heaven, in virtue of the
grace of redemption; tho’, becaufe of the wicked
actions the old-man produces in him, he has no
'Sortion in the fruit of the grace of fuperabun-
ance.

The fifth objettion.

Is it not to open the door to a licentious life,
and to fubvert all morality, to fay, that a man’s
fins do not prevent his being faved ? For, if they
do not, why did Jefus Chrift preach repentance,
and fend his apoftles with-orders to preach his
gofpel to all men? Why did the apoftles, and

par-
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particularly St. Paul, undergo fo much trouble,
and Labour ? and, Why did the martyrs rather
chufe to facrilice their lives, than offer a grain
of incenfe to an idol ?
It would, befides, follow from thence, that
Libertines would be more excufable than they

are reprefented to be ; for, whatever they may .

do, they are affured of heaven by the grace of
redensption 5 and if the fear of eternal punifh-
meat, with which they are threatned, thould not
reftrain them, to what a height of enormity
would they not bring themfelves, if they ima-
gined they had nothing to fear for the next life ?
Confcience would beccome ufelefs ; principally
to fuch who have nothing to apprehend in. this
world; or who can flatter themfelves with impu-
nity of the crimes they may commit.

Anfecer.

This objeGtion may dazzle the eves, but
has nothing in it that is folid. Far from open=
ing the door to an irregular, or licentious life,
by our plan, it cannot but incline, and, as it
were, urge men to live only for God, on a prin-
ciple of love, and acknowledgment ; God wills,
that we fhould love him; that is the fire Jefus
Chrift came to bring upon earth, and which he
would every where kindle. God would not be
ferved from mere fear, but from love. Sinis
our enemy, which eftranges us from God ; and
Jefus Chrift has deftroyed fin, that we may
ferve him without fear, being delivered from the
hands of that enemy. That without fear, b,;i;g

eli-
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delivered out of the band of our enemies, we may
Jerve bim.

We ought, therefore, now to ferve him, as a
good Father,” who has manifefted to us fuch
great proofs of his tendernefs, in giving his
only Son to be our deliverer, and in affuring us
of heaven, notwithftanding the greatnefs of our
corruption, whereof we continually perceive
the effets. If any thing can deftroy morality,
incline men to enormity, and to an indifference
for God, it is, to reprefent a God fo gracious,
and fo merciful, as fome preachers, untaught
in the word of God do; who fpeak of him, as
of a Being cruel, and barbarous, ever on the
catch to find us culpable, on purpofe to deftroy
us, and who fometimes damns men eternally
for one fingle fault, that we, who are carried
away by our paffions, would not punith a fer-
vant for, with a blow. It happens from thefe
declamations, that they imprint more or lefs,
much dread of punifhment, but nothing of
love for God, though it be love that he requires
of us. '

A very natural obfervation here prefents itfelf,
to inftruct us very feelingly, that thofe who, on
all occafions, draw fuch terrible portraits of the
juftice of God, and expect thereby to oblige
men to apply themfelves to the work of their
falvation, are little acquainted with the human
heart. In whatever fituation, in whatever con-
dition, men are, the defire of becoming happy
is ever a much more powerful incentive than
the fear of being unhappy, to prompt them
to application, and to the moft difficult enter-
prizes. The foul, which always cherithes a

G fenti-



[ 50]
fentiment that it was created for happinefs, tends
ardently towards the means of arriving at it, as
foon as they are made perceptable toit; whereas
it is but faintly ftruck with the menaces of
eternal infelicity. If, however, thofe menaces
make impreflions enough on it to fet it at work,
it endeavours in vain to deceive itfelf, in dif-
guifing the true motives of its actions ; it is
very fenfible of the Jittle merit of all that it
does from fear; becaufe all that is rather extorted,
than natural, and voluntary.

But now, if it fhould happen that fome
malignant Cavillers fhould contemn and mal-
treat the do¢trine contained in this fyftem, would
that be a valid reafor for rejeting it ? What is
more facred than the law of God, the holy
fcripture, and the facraments? muft they be
fupprefled, becaufe a thoufand and a thoufand
times, the wickednefs of the old-man has pro-
faned them ? If God had not given us his law,
men would not have been accufable of any fin,
St. Paul plainly fhews us fo, in his epiftle to the
Rom. But fin is not imputed, where there is no
Low : Chap. v. 13. and elfeswhere he fays, 7
bad not known fin but for the law. And yet the
infinite number of fins God well knew men
would commit, in breaking the law, hindered
him not to promulgate it to them, becaufe the
law is good ; and the abufe of it by fome ought
not to hinder that which is good in itfelf to fub-
fit. As much may be faid of this treatife : for,
either the proofs that fupport it, are true, of
they are falfe; if they are true, then it is needlefs
to regard the Difficulties that may arife from it,
fince truth eftablifhes it. Difficulties are ng,t

the
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the effe& -of a truth proved ; but ef the eorrup-
tion of nature, and of the old-man, which
abufes every thing ; the difficulties, therefore,
muft be laid afide ; and the truth taught in this
fytem received. But if, oun the contrary, the
proofs brought for it are falfe, let the weaknefs
of them be fhewn, confuted,. and abolifhed.
That is what cannot be done; if, banifhing all
prepofitflions, and the fpirit of contention, our
oppofers will deal candidly, and reafon fairly.
lgxll then, we are in full poficflion of the follow-
ing argument,

A fyftem ought to be received which is
rounded on the holy fcripture, and fuggefted
y reafon, which contradiéts no decifion of the

church ; which preferves all the practices of re-
ligion ; which keeps up all the higheft ideas we
have of God; which leads us to love him, and
ferve him ; and which fills all mankind with
gonfolation : but fuch is the. prefent fyftem;
therefore, it ought to be embraced by all.

The firft propofition is inconteftable, or we
have no-more any teftimony, any rule, any prin-
ciple, whereby to know what is orthodox,

. The fecond propofition, appears equally evi-
dent, by .our proofs, and by the anfwers we
cx}:ibit to the objections ; there remains then no-
thing, but to digeft the conclufion, and to apply

it.
. But we return, in the mean time, to the ob-
Je@tion. Wefay that Jefus Chrift, ard his apo-
ftles, preached.repentance, and expo inded the
aw, that men might obey it, mizht profit
by the grace -of fuperabundance, and that know-
ing the obligation they had to their deliverer, by
G2 - the
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the fight of the corruption from which he has
freed them, they might labour to put on the
new-man, and to fhew it in their works, by the
practice of the virtues of Jefus Chrift, who is
the original cf that new-man, as he has mani-
fefted to us by his dotrine, and example: ’ts
to that St. Paul exhorted the faithful Corinthians,
and, in their perfons, all others. The firf# man
is of the earth, earthy; the fecond manis the Lord
from beav:r.  Asis the earthy, fuch are they alfo
that are carthy 5 and as is the beavenly, fucb are
they als that are keavenly.  And aswe bave borne
the image cof the carthy, we fball alfo bear the
image of the kecvenly.  Now this I fay, brethren,
that flefh and blsod cannct inberit the kingdom of
Gody neither doth corruption inberit incorruption,
1, Cor. xv. 47, &¢. It vifibly appears, by thefe
words, that St. Paul, by fleth and blood, and by
corruption, meant the old-man ; becaufe the
faints, at the refurreétion, fhall be cloathed with
fleh and blood ; (as we have feen before,) and
yet thall inherit the kingdom of God.

St. Paul, and the other apoftles, laboured
not needle(sly ; if they did not, why, in their
admonitions to the Chriftians, fhould they prefs
them, befides their having the charity of Jefus
Chrift, to be ufeful to their brethren, 1n inftruét-
ing them in the means of profiting by the grace
of fuperabumdance > moreover, knowing the
greatnefs of the happinefs God would grant to
thofe who fhould improve that Grace, they
were very intent to acquire it for themfelves, as
being of fo remarkable a price, that all the fuf-
ferings in this life were not worthy to be com-

pared with it. That is what St. Paul fays to the
‘ Ro-
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Romans: For I reckon that the fufferings of this
time are not worthy to be compared with the glory
which fball be revealed to us, Chap. viii. 18. and,
in the following verfes, he fthews, that all men
hope for that glory, and ough; to deliver them-
felves from the bondage of the old-man, who
would deprive them of the happinefs which an-
fwers to the grace of fuperabundance.

‘We fee, atthe fame time, whether the Liber-
tines have reafon to be pleafed with their obfti-
nacy in their enormities : for either they believe
the holy fcripture, or they do not believe it ; if
they do believe it, they muft own, that, by their
fins, they fruftrate themfelves of a happinefs
they would merit, if they had lived as they
ought ; God offers it to them, and invites them
to accept it, by living in the ftate of the grace
of fuperabundance, fo that their ingratitude is
dreadfully monftrous! they need only be made
fenfible of it, to abhor it. If they had any genius,
or difcernment, their manner of life ‘muft fill
them with horror. If, on the othér hand, they
do not believe the holy fcripture, of what ufe
are all the threatenings of hell and eternal
punithments to fuch who believe nothing of
them ?

But you will fay,—There is no occafion then
to talk any more to men of hell, &e. '

I anfwer; yes, there is: but fo as to make
them comprehend the goodnefs, and mercy, of
God, who has delivered them from it, and the
- obligation they owe to their Redeemer, who
fuffered, for that end, the punifhment they were
fubjeét to by the corruption they have contra&ted
in the fin of Adam., :

Con-
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Confcience is not, therefore, an ufelefs furni-
ture; for, in reproaching us with our fins,
it puts us in mind of the obligation we have
to Jefus Chrift, for having recovered us from
Corruption, by fuffering himfelf, what we
ought to have fuffered; and the fame confcience,
dictating to us the ways of truth, points out te
us the means of profiting by the grace of fuper-
abundance.

The fixth Objettion.

It will be further faid; if the old-man, and
the new-man be {o blended in every individua
of human nature, that they cannot be feparated
in this life, with what confcience can a man be
condemn’d to death for a crime committed ?
the new-man would be condemn’d, as guilty of
an attion of the old-man. Is not that to put
the innocent to death with the culpable? And
how could St. Paul cut off from the Church;
and deliver up to Satan, the inceftuous Corin-
thian, feeing that man appertain’d to Jefus
Chrift, by the grace of redemption? It, would
feem, thercforc, that thofe who are criminal have
perfe&ly defaced in them the image of the new-
man, Dy their crimes; for it feems not poffible
that even Judas had preferved that Image, fince
Jefus Chrift faid of him, that it had been bctter
for him if he had never been born. :

Anfwer.

It muft be confidered, that men, befides the
relation they have to God, have alfo a relasion
to
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to one arother; becaufe they form together a
fociety, or civil body. Now that fociety fhould-
fubfift, it muft be govern’d by laws. Every
People conftitute their own laws, and compofe
a diftinét civil community ; and every member
of that community is bound to obey it’s laws,
under the penalties appointed by them againft
fuch who dare infringe them. This diverfity of
laws, and of people, is the reafon that, in one
nation, they punifh, with juftice, an aétion that,
in another, would appear to deferve a reward.
It is only againft the old-man, that the laws were
eftablifhed, and not againft the inward, the
new-man, who always purfues what is right.
Itis, fays St. Paul, againft the licentious, the
angodly, thieves, fornicators,\ the unclean, &c.
that the law is, but the new-man is fubjett to
temporal punifhments which the old-man draws
on him; becaufe they are infeparable in this
life ; and thatis what the new-man laments, who
defires to be delivered from the body of death,
and from the old-man. He cannot be feparated
from him in this life,becaufe there would no more
be living, and fufficient proofs of the infinite
corruption of all nature ; Itis, therefore, that
no injuftice is done to the new-man by punithing
the old-man with death, who has incurred it
by an infra&tion of the law ; and the new-man
has fo much lefs reafon to complain of it, as, by
that death, he recovers his liberty, and finifhes
his bondage.

Thus St. Paul had reafon to excommunicate
the inceftuous Corinthian ; for, if he had not
done {0, that thameful inftance would have been
taken by thofe people, newly converted to the
- faith,
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faith, for an aéion of the new-man; and every
one would have believed he had an authority to
do as he did; it was neceflary, therefore, in
condemning him, to make it appear that that
action was of the old-man, that it might not
be apprehended, that he who had committed
it would profit by the grace of fuperabundance ;
neither did St. Paul cut off that incontinent
perfon from the number of the faithful, but
that the old-man fhould die in him, for the de-
Sruction of the flefh, that the [pirit might be faved,
1 Cor. v. 5.

It is very certain, that it had been better for
Judas to have died in his mother’s womb ; for
he would not then have abufed the grace of
Juperabundance, by the heinous treafon he com-
mitted, which drew on him a fhameful death,
and the execration of all good men. -Juft fo,

it had been better for thofe Jefus Chrift fpeaks - -

of in St. Matthew, that a mill-ftone had been
faftened about their necks, and that they had
been caft into the fea; becaufe, as St. Clement,
and many other martyrs faid afterwards, who
fuffered by the fame death, it was not good for
them to give fcandal to their brethren, by an
action of the old-man. :

The feventh objeliion.

The old-man is only an entity of the imagi-
nation, which nothing real can be faid of ; but
the terms, in the holy fcripture, applied to the
damned, are very real, and fignificant ; fhall be
tormented day and night, for ever and ever, Re-
velation xx. 10. St. Peter fays, and to referve

‘ she
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the unjuft 1o the day of judgment, %o be punifbed,

2 Peter ii. 9. Jefus Chrift, in St. Mark, fpeak«
' ing of Hell, fays, where their worm dieth not,

and the fire is not quenched 5 for every one foall be
" falted with fire, Chap. ix. 48. 49. lfaiah had
~ faid the fame thing. The worm fhall not d.e,
- neither fhall their fire be quenched.

Anfwer.

If the old-man be an entity of the imaginati-
on, death alfo muft be an entity of the fame
kind. How comes it then, that St. Paul fays,
death was defiroyed without remedy ? and that,
apoftrophizing death, he fays, O grave? where
is thy vifiory? O a’eatb where is thy fiing ? does
one fpeak fo of entities of the imagination ? the
fame Apoftle had faid, fome verfes before; ‘tbe
laft enemy he fhall deﬂrqy, Jball be death. 1faiah,
fpeaking of God, fays, ke will fwallow up death
in vidlory, Chap xxv. 8. God fays by the
mouth of Hofea, O death, I will be thy plagues 5
O grave, I will be thy de{’cru&lon, Chap. xiii.
14. Now, to be deftroyed without remedy, to
have victory, and a fting, to be fwallowed up,
are not they real goods, and real evils ? Yet the
fcripture, {peaking in the perfons of God, of the
God, of the Prophets and Apoftles, imputes,
them to what we call entities of the imagination;
but that imputation proves not the reality of the
fubftance of death. The fameis to be faid of
the confequence deduced in the objection.

Tho’ this anfwer, is more than fufficient to
filence our_adverfaries, yet as this objetion is
merely cavil, and a fort of logical fophiftry ; and
. H
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as it may not be amifs to fhew that this fyftem
is able to defend itfelf againft attacks of all kinds,
we fhall here, ftill give an anfwer in the fame
ftile with the objetion; and hope the reader will
forgive our making ufe of the fame Jargon of
certain terms the {chool-men have invented for
a fort of concifenefs in their expreflious ; and, for
the moft part, things we conceive but confufed-
ly; or rather that we conceive not at all, for
want of clear ideas of them.

We fay, that between the fpiritual man, the
man renewed in Jefus Chrift, and the old-man,
there is, at leaft, an imaginary diftinéion, which
fhall be called, as you will, virtual, intrinfic,
or formal ; for ’tis certain, that thefe terms, the
fpiritual man, the inward man, and the natural
man or old-man, are not fynonimous. The
mind finds, in the fame men, the caufe of the
precife diftin€ton it makes between thofe two
terms, which St. Paul was fo embarrafsed to
diftinguifh clearly, and to exhort ftrongly the
faithtul to put off the old-man; but as he knew
the difference of them, he diftinguifhed them
well, one from the other; but that diftin&ion
confufedly underftood, ferves to give occafion
of attributing contradittions to man. In man,
for example, animality, and rationality, are
really the {ame thing; and yet, becaufe, we fay
rationality, as fuch, in abffiraio, is not animality
in abfiraélo, that diftin&tion leaves us room to
fay, a man, an animal, reafons, and does not
reafon. Thofe two contraditory propofitions
are no more fo, if attributed to man in a diffe-
rent fenfe. It is the fame, of God; paternity,
and innafcibility, or propenfity to heget in- the

divine
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divine nature, are the fame thing ; yet a virtual
diftinction s fufficient to let us fay, that pater-
fify, and innafcibility are incommunicable, and
paternity begets, and the divine nature does not
beget. )

Why then fhould not that virtual diftinétion
Between the old-man and the new-man, be fuffi-
cient for it to be faid of each of them in parti-
cular, fuch a one, and mean it to be the old-
man who fhall be condemned, falted with fire,
gnawed by a worm that fhall never die, tor-
mented day and night, and be the obje¢t of the
maledictions the fcripture affigns to the finful
mar’s nor does all that hinder but it may be
faid of the fame man, that in as much as made
alive in Jefus Chrift, he fhall not be damned ;
but, on the contrary, that he fhall be faved,
and enjoy all the benefits annexed to the grace
of redemption ; and, over and above, all he.fhall
merit by the grace of fuperabundance: and, if
he makes a good ufe of that grace, that it thall
obtain for him a degree of happinefs, in heaven,
proportioned to his merit. There is no man
this may not be faid of ; for Ifaiah, in Ixvi. chap.
cited in the objettion, ver. 23. fays, Al flefb
ball come and worfbip before me, fayeth the Lord,
Furthermore, read but all the chapters entirely
fiom whence the paffages in the obje&tion are
taken, and it will be obvious that thereis a
myftery in the ftile of them, which, if under-
ftood according to the letter, are quite againft
thofe who would ferve themfelves by the fenfe
of the objeétion ; for it would follow from them,
that, after the laft judgment, there would be no
more torments in hell; becaufe there would be

H:2 no
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no more day, nor night, nor years, nor ages; there
would be no more time, all would be confum-
mated, all abforbed in eternity ; fo that if the
damned are tormented but for ages, they will
no longer be fo, fince there will be no more
time. Befides, in the never-dying worm, there
is again a myftery; for Quomodo? How can a
pitiful worm gnaw fouls that are fpiritual ? and
fire falt them ? . Miris, fed wveris modis, wonder-
fully! but truly. Let us admire, therefore,
thefe things, without pretending to explain them
in a manner injurious to the goodnefs of God,
and to the grace of redemption.

Indeed, we may fay, by the way, that it is
this wicked Quomodo, that has brought fo many
controverfies into the church; and that is the
caufe that fo many are bereft of the grace of
fuperabundance. They would not have attempted
to explain things inexplicable, and which ought
to temain in the fimplicity of faith, and in the
pure terms of the evangelical doétrine ; but the
curiofity of the old-man, has fhewn his wicked-
" nefs, or his ignorance, in his anfwers; and
draws after him the third part of the ftars to fix
them to the earth.

The myfteries of the holy Trinity ! the in-
carnation ! are not they things incomprehenfible
to underftandings limited as ours are ? Is it
only then the prefent fyftem that is debarred
from having any points of incomprehenfibility ?
If only fuch is to be received as is comprehenfi-
ble by human capacity, is it not there by perceived
what advantage is given to the Infidels, againft
the Chriftian religion ?

But
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But it - will ftill be faid, it is granted, we are
obliged to receive the incomprehenfibilities that
occur in the old fyftem ; becaufe they are myf-
teries which the Church declares to be fuch ;
but the does not offer to us that of the feparation
of the old-man from the new ; therefore it is
not neceffary to receive it.

‘We anfwer to that, that indeed the Church
does not exprefly declare to us the feparation of
the old-man from the new-man; but it puts
into our hands the holy fcriptures, in which we
find all the proofs of that feparation, as it re-
fults from what we.have faid; and as reafon
fupports what we have proved from fcripture.
Befides, it cannot be made appear that the
church has formally declared any thing againft
the do¢trine of this fyftem. To interpret the
decifions of the church according to the idea we
have of theinfinite goodnefs of God, we have
only to examine well thofe decifions in the old
fyftem, and to make a right ufe of the princi-
ples we have fettled in this work, and the truth
of what we advance will be feen. For inftance,
in St. Anthanafius’s Creed, which the church
has adopted, it is faid, And they that have done
good, fball go into life everlafting 5 and they that
bave done evil, into everlafting fire. One would
think, nothing can be clearer than this decifion ;
take it literally, and in the ftri¢tnefs of terms,
almoft all men fhall be faved ; becaufe {carce
one, who has not done fome works good in
themfelves. On the other hand, behold all men
damned ; feeing there is not one man who does
not fome evil, and feeing the moft righteous,
according to the fcripture, fins feven times a

Day;
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Day; and yet nothing is more ealy to be ex-
plained in conformity to our principles; for
what we call the inward man, the fpiritual man,
who, by his actions, has lived in the ftate of the
grace of fuperabundance, fhall be put in pofleflior
of the happinefs that anfwers to that grace ; and,

on the contrary, the old-man, who has fhewn:

nothing but his corruption, fhall be fent unto
hell. What can be more natural, and more
rational ? '

We anfwer, Secondly, That to form an idea of
that feparation of the old-man from the new-
man ; and of the wonderful change of bodies,
at the refurre&tion, we mufl, with St. Paul, caft
our eyes on what paffes in nature; and on what
God has given us for an image of that refur-
rection ; tgor things prefent are the figures of the
future.

Obfcrve then what difplays itfelf in the filk-
worm. That animal, atits birth, only creeps ;
is naked, without dcfence; and eats almoft
inceflantly ; before it dies, it buries itfelf in its
work, dies in its tomb, and, after a certain
time, rifes into a butterfly ; It is numerically
the fame animal; but no more like what it was ;
it no more creeps ; it flies in the air; it is no

more naked, but cloathed with a fine down ; it -

fceds no more on the leaves of trees, but is
nourifhed with a celeftial liquor, which is the
dew of heaven; nothing remains in it of its
former inclinations, it is quite changed; in a
word, nothing more is found in it of the filk-

worm, than a femblance of its old fkin; for -

even from that it is feparated, in becoming a

butterfly.
We
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We may, with reafori, fay, that fomething
like this pafles at the.refurreCtion. A man
aifed again, fhall be numerically the fame man ;
but his qualities, and inclinations, fhall be alto-
gether different ; fo, as the filk-worm quits its
former fkin, man fhall leave the corruptible
qualities of his body ; for that body which he
fhall have, after the refurrection, fhall be {piri-
tualized. Iz is fown a natural body, it fball vife a
Jpiritual body, fays St. Paul.

Now, as itis in favour of the natural body,
that the foul is endued with a quality for the
funltions of vegetative, and fenfitive, who
knows but thofe qualities fhall be feparated from
the foul, to be left with the corruptible qualities
of the body, to compofe all that which we call
the old-man ? for, after the refurre@ion, a man’s
body being fpiritualized, and, confequently,
incapable if diminution, or increafe, of what
ufe to the foul would be the qualities of vegeta-
tive, and fenfitive ? and as the filk-worm be-
comes a butterfly, only carries with it the prin-
cipal qualities of a filk-worm: which are vegeta-
tion, and fenfation, and leaves the contemptible
with its former {kin, it may be too, that man’s
foul, putting on again its body, fhall carry only
its principal attributes; and fhall be purified
from all matter irrational, and natural.

On the other fide, as they are the corruptible
qualities of the body, and the natural qualities
of the foul, that allure men to fenfible good, and
toall the pleafures of fenfe, which perhaps is the
reafon why the fcripture gives them the name of
Antichrift, the beaft, &c. does it not appear to
be rational that he- who has been the caufe ;})lf fin,

oculd
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fhould be the obje& of the wrath of God, and
the proper fubject of punithment ? It isin this
manner, an idea may be formed of the fepara-
tion that will be made between the inward-man,
and the old-man; waiting till it pleafes God to
unfold the myfteries to us, in the next life.
But fuch an obfcurity as this, ought not to be-
get a rejection of a fyftem, which excepting this
difficulty, eafily explains all things; and in a
manner more conform to the idea of the infi-
nite goodnefs of God, and more confolatory to
mankind.

The eighth objeltion.

It may be faid, that, in St. Luke, one afking
Jefus Chrift, Are there feww who be faved ? as we .
have noted before ; the anfwer ot Jefus Chrift
was this, Strive 2o enter in at the firait gate 5 for
many, I fay unto you, will feck to enter in, and
fball not be able, Chap. xiii. 24. He had faid the
fame thing in St. Matthew, chap. vii. 13, 14,
Enter ye in at the firait gate 5 for wide is the gate,
and broad is the way that leadeth to defirultion
and many there be which go in thereat ; becaufe,
Sirait is the gate, and narrow is the way which
leadeth unto life, and few there be that find it.
But if all men were faved, would Jefus Chrift
have faid, that the way to heaven is narrow, and
few there be that find it ? And if none were
damned, would it be truth to fay, that wide is
the gate, and broad is the way to deftruttion,
and many there be who go in thereat? and why
that exclamation of Jefus Chrift, O bow jfrait is
the gate that leadeth unto life! Had hv.:,nofg.t‘l'ict :

air
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faireft occafion in the world to explain the doc-
trine of the falvation of all men ? Yet far from
that he faid, many fhall go the broad way that
leads to deftruétion ; and few fhall enter at the
ate that leads to life. It muft needs be, there-
are,. that he intended we fhould underftand by
his anfwer, that the greateft part of men fhall
bedamned ; forlet us put,the cafe, that, he
hdd: drawn that' confequence, he could not
better have explained hxmfclf to make us do fo
hkemfc :
Anfwer

Whocvcr has attended to what we have hi-
therto faid, .that in reading the holy fcripture,’
we are always to. diftinguith' rightly between
what relates to. the grace of. redemption, and what
to the grace of fuperabundance 5 will reafon thus,
whoever diligently purfues the path of the grace
of  fuperabundance, and. manifefts. in his works
thenew-man, by the practice of vxrtue, and the
painful exercife of repentance, is in the direct
way.to that happinefs, .or life eternal, which is
the:remard of thie good ufe of that grace; but
he-who only thews in his works the old-man, is
in-the way:that leads to perdition.

Fif;, Becaufe, .he lofes the fruit of the
grace. of jhpmz&undance, which Jefus Chrift
has offered him, .and which he might have ac-
quired.

And, Secondly, becaufe he altogether a&s as
he would have done, if Jefus Chrift had not re-
deemed him. In that cafe, the path he treads
in, would be the path of perdition, and it may
ftill be called {0 ;- but, as he has been redeemed,
he forfeits not his title to the fruit of the grace of
redemption,

I But,
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But, you will fay ; did not Jefus Chrift anfwer
according to the purport of the queftion, If
Sew fhouid be faved ? It was to that precifely he
was to anfwer ; and very likely he did fo.

Anfwer.

It is, as if he had faid to them, * I have often
¢¢ declared to you, that I am come to fave all
““ men ; that my father hath given all into my
“ hands ; and that nothing he has given me fhall’
¢ be loft, becaufe the benefit of the grace of re-
< demption, which I am come to compleat, can-
¢ not fail to any one : but I have .fll brought
¢ another grace of great price, and which fhall -
¢ enable thofe who receive it to merit an aug-
* mentation of happinefs; the only thing,
¢ therefore, to be done, to acquire that addi-
« tion of happinefs, is, toimprove the grace of
““ fuperabundance which I have brought to you.
¢ You muft part with all, to enter at the ftraic .
¢ Gate ; O how ftrait it is! for you muft re-
*“ nounce riches, pleafures, yourfelves; muft
« follow my example, and carry my crofs every
¢ day of your lives. Many fhall defire to enter
¢« at this ftrait gate ; .but concupifcence, fenfu-
¢ ality, unworthinefs, in one word, the adher-
*¢ ence to the old-man fhall hinder them, fo that
«¢ few fhall enter therein.” We, every day, fee"
but too much of the truth of this prophecy. of
Jefus Chrift. : :

’ CHAP IX :

Shewing, that this delirine is mot repugnanmt to.

any one paflage of feripture, or article of the

- Chriftian church. :
Firft. :

T is not contrary to that article of the church,

I on the fubje& of Fulification. Al
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All the church declares, concerning juftifica-
tion, is, thatitis the fruit of the grace of fuper-
abundance ; the church eftablifhes the means to
profit by it, and fixes the deftruction to be made
between the works of the man of fin, and the
works of the new-man.

We fay, then, that it appertains to the church,
which is the depofitory of the faith, and the fa-
craments, to regulate what concerns the grace of
Juperabundance in relation to juftification ; for it
1s to be obferved, that there remains no occafion
to her for any regulation on the fubje&t of the
grace of redemption ; that is a privilege acquired

- for all, in virtue of the fufferings of Jefus Chrift,

who died for all ; a gift of God, pure, fimple,
and abfolute. The office of the church, is to
fettle the means by which we may obtain the
grace of fuperabundance, and may profit by it.
Without that grace, we cannot be juft, in the
fentiment of the church ; and by that grace, we
certainly become fo.
Secondly.

Would it not follow from this treatife, that
it may be faid, that the church has grofsly err'd ?
For fhe has believed that fome are damn’d, and
that there is a hell for the wicked.

The holy ghoft has not promifed to the
church, that all propofitions which fhe fhould de«
clare to be true, fhould be fo in all fenfes that
may be put upon them. The holy fcripture it-
felf has not that advantage. It is fufficient, that
a declar’d propofition fhould be true in one fenfe;
and it is with refpect to that true fenfe that the
holy fpirit has affifted the church with its influ-
ence.

Now, that the church fhould {ee reafon to be-

lieve that fome are damn’d, it fuffices that the
I2 old-
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old-man, the man of f{in, the ‘carnal-man, the
man of flefh and blood, is damn’d,.deftroyed,
and confounded for ever, the wicked /ball.not rife
in judgment. ‘The old-man confifts in what St.
John calls the lu of the flefb, the luft of the eyes,
and the pride of life, 1 St. John ii. 16. .

Thirdly.

Is it not to fall into error, to fuppofe all men
fhould te faved * :
Nothing like that, is faid in this treatife. The
natural, the carnal-man, fhall be deftroyed for
ever. For what concerns the Devils, Jefus
Chrift has faid, that hell-fire was prepared for
the Devil, and his angel. There we muft
{upprefs our curiofity, without penetrating into
what imports us not to know ; for who can tell
the ways of God with thofe angels precipitated
into the abyfs ? Since thofe he has been pleafed
to chufe, in rezard to ourfelves, appear fo in-°
comprehenfible to us, that St. Paul, that great
genius, whom God had inftrutted in the moft
fublime myfteries of our faith, was forced to ex-
claim that the judgments of God are incompre-
henfible, and his ways pafs finding out! O tbe
depth of the riches of the wifdom, &c. Be it only ob-
ferved, that St. Paul, fpeaking of the thorn in
the flefh, that is to fay, of the old-man, calls it
the meflenger, or the angel of Satan; fo that,
according to St. Paul, that angel of Satan is the
old-man deftined to hell, feeing hell-fire is not
only appointed for Satan, but likewife for his
angels.
Fourthly,
Is it not a mere imagination, to fay, that.the
old-man is Antichrift ? For the old-man is as
old as the fin of Adam, and Antichrift, accord-
ing to St. John, was to reign but three .Year;
an
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and a half, and power was given unto bim to con-
tinue forty and two months, Rev. xiii. 5. Andit
is during that reign, that the church is to be, as
it were, exiled into the wildernefs for a #ime,
and times, and balf a time from the face of the

Jferpent, Rev. xii. 14. It feems, therefore, impof-

fible to believe, that the old-man, the man of fin,
the body of death, the double heart, fhould be
Antichrift.

The Myftery of Antichriftis fo impenetrable,
that it has been, hitherto, the rock on which all
who would unfold it have fplit; the diverfity
of opinions, both of the antients and moderns,
is a proof of what I fay. One of them, in his
expofition of his Apocalypfe, was not judged to
have offended the faith, in attempting to prove,
that Dieclefian was the Antichrift. He found
in the name of that emperor, the number 666,
which, according to St. John, is the number of
the Beaft; and happily enough applied to the
life, and polity, of Dioclefian, all that is faid
of Antichrift, both in the Apocalypfe, Chap.
xiii. 8. and in the 2d Theflalonians ii. 7. For the
myfiery of iniquity doth already work.

sthly. Ifall fins are pardoned, and if they can-
not damn the new-man, how are we to under-
ftand what Jefus Chrift fays in St. Matth. Chap.
xii. 32 ? Whofoever [peaketh a word againft the
Son of Man, it fball be forgiven bimy but whofo-
ever [peaketh againft the boly Ghofi, it fball not be
Jorgiven bim, neither in this world, neither in the
world to come. And, in St. Mark, it is likewife
faid, He that fball blafpheme againft the Holy Ghoft,
bath never forgivene(s; but is in danger of eternal
damnation, Chap. iii. 29. St. Luke relates in
the fame manner thofe words of Jefus Chrift,
chap. xii. 10. Here, therefore, is a {in irremif-

fible,
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fible, and which, confequently, incurs eternal
damnation.

It is furprifing to fee how expofitors have
tortured their imaginations to find the true fenfe
of thofe words.

But, in our prefent fyftem, ’tis extremely eafy
to explain, which, in every other, are inexplica-
ble ; for there is no more in it, than that the fin
againft the Holy Ghott is, the rejeéting, and
flighting the grace of fuperabundance. It is that
fin only, that is irremiffible in the world to
come ; becaufe, whoever has not had that grace
in this world, by not having done his utmoft to
obtain it, will be eternally deprived of the hap-
pinefs which anfwers to the ftate of it; yet,
neverthelefs, all his fins fhall be forgiven him;
but fo that he fhall enjoy only the happinefs that
anfwers to the grace of redemption.

If we reje that grace of fuperabundance, we,
in a manner, blafpheme againft the Holy Ghott.
It is, to fay to him, that he is not worthy to be
received ; and that we will not acknowledge him
for what he is; for he, himfelf, is that Grace ;-
which diffufes itfelf in our hearts, as St. Paul
fays, Becaufe the love of God is fbed abroad in our
bearts by the Holy Ghoft, which is given unto us,
Rom. v. 5. The eternal Father has given his
Son unto men, to redeem them from damna-
tion ; the Son offered his holy fpirit, to fanétify
them, and to put them in a ftate of a grace of
Juperabundance, that they might merit an aug-
mentation of happinefs. Thofe, who will not
acknowledge Jefus Chrift to be the Meflias,
abfolutely reje¢t the Holy Ghoft; and thofe,
who, acknowledging the Meffias in the perfon of
Jefus Chrift, yet reje¢t the fame Holy Ghoft
offered 1o them, will not accept the fanctifica-
tion, which is the effcét of it therefore it is,
that they fhall be deprived of it for ever.

This
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This is the irremiffible blafphemy the Jews
| commit, to this Day, againft the Holy Ghotft,
" by reje@ing him; and that, the Libertines, and

the wicked, are guilty of, by refifting him, and
eftranging themfelves from him.
Sixtbly,

How can it be, that an opinion fo important
to all. men, as that advanced in this treatife,
fhould be fo long unknown? for it cannot be
denied but there have been very great men,
who have devoted all their lives to meditation
on the myfteries of the holy fcripture, in order
to unfold the fenfe of them.

- Anfwer. :

We defire . to know, how it can be, that
Mofes, fo intimately admitted to a participa-
tion of the fecret will of God, fo well affected
to the people of the Jews, whofe leader and
law-giver he was, fhould never fay one word to
that People, concerning the immortality of the
foul, in which it was fo neceflary he fhould be
inftra®ed ? Thefe are of the hidden things of
the providence of God, who calls forth the di-
verfity of opinions, and difcovers the truth
when he thinks fit ; and who, almoft ever, makes

- ufe of the meaneft inftruments to bring about
- the greateft things; and rightly is it faid, Deus,
in difpofitione mirabili, infirma mundi eligit, ut
fortia quaque confundat, God, in bis wonderful
providence, chufes the weak infiruments of the
world, that the mighty may be confounded. He is
pleafed to do fo, that none may affume the bold-
nefs to attribute to themfelves the glory of his
actions, and that all thould afcribe them to his
holy name. ‘

O Lord! faid the prophet of old, Thox art &

God altogether concealed. As if he had faid,
: God,
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God, who is truth itfelf, is concealed from the
old-man, and difcovers not himfelf, but to thofe
who love him, -and feek him ; and that, when
it is moft fit for them.

But you will urge, if the goodnefs of God be
infinite, ought it not to beftow on all men not
only the fruit of the grace of redemption; but
likewife that of the grace of fuperabundance? for-
a goodnefs that would beftow both, would ap-.
pear greater than that which beftows only’ one. -
This is the principle you have built on yourfelf,
in this fyftem. :

Anfwer.

Though we have, elfewhere, fufficiently an-
fwered this queftion; We fay here, that it rinift
be obferved, that it is improperly we call the
happinefs God beftows on mankind in heaven,
infinite. It is not called infinite, but becaufe it
cannot be greater, with refpett to the fubjedt
who receives it. If God did not, himfelf, exalt
man above his nature, to make him capable of
enjoying the delights of the glory of heaven, he.
would be unfit to relifh that glory. Man fo ex-
alted, receives as much happinefs, as he is capa-
ble of ; with refpect to the exaltation he is placed
in, he is filled with it. A veffel cannot receive-
more than it can contain; all that could be
brought more to it, would not fill it more ; but
that hinders not, but that, if that vefiel were
enlarged, it might then receive the quantity it
ought to hold. Now, as God never fa exalted
the angels, and never fo exalts the fouls of men,
that he cannot ftill exalt them more, it follows,
that they never enjoy a happinefs infinite in itfelf.
That would be to exhauft his power in their.
favour; which he cannot do but for himfclf.
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It muft not be thought, therefore, that God
beftows equally on all, an infinite happinefs, to
give us an idea of the infinity of his goodnefs;

ut it may be faid, that the happinefs he beftows,
extends itfelf to all men as far as they are capa-
ble of receiving it ; and that every one of them
receives as much as he can contain, with refpect
to the point he is exalted to. That renders him
perfeétly fatisfied ; becaufe, that plentitude is
the bound of his defire; and he cannot defire
more, for want of capacity to receive more ;
infomuch, that he who has only the grace of
redemption, and who has only received the exal-
tation that anfwers to that grace, is not capable
of receiving more than that he has; whereas
he who has enlarged his veflel, by the grace of
Juperabundance, would not be fatisfied with the
happinefs only that anfwers to the grace of re-
demption ; becaufe he has room to receive more ;
and he muft receive more, to be content.

As to the old-man, the body of fin, he bein
by his nature, incapable of any grace, becaufe
he ever is the enemy of God, and the objeét of
his execration, the infinite goodnefs of God
never lets itfelf extend to him ; and he is in-
capable to participate even in the grace of re-
demption.

Seventhly,

‘What advantage can we reap in embracing
this fyftem ; and in forfaking the old hypothefis,
which informs us, that great numbers thall be
damned ? that is the opinion we have hitherto
followed, why fhould it not prevail to the end
of the world? Is it not a conftantly received
maxim, that, in the bufinefs of religion, nothing
aught to be innovated ? But, if this fyftem be
right, here is a terrible innovation ; how many
books muft be committed to the flames! how

many fermons to be reformed ! h
K e
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. The advantages we fhall reap from the pre-
fent fyftem are very great, and of a great num-
ber; but before we fhew them, we fay, that
thofc of the old Opirioa arc far from finding
themicives eafy in it oo the contrary, they are
quite otherwife.  In fudt, the old-man, the man
fin, was he ever more altive, than at this pre-
fent time ? we fte nothing but crimes.  Itis at
prefent, that we mav pronounce, that all the
virtues of men are but vices difguifed. All
ranks, and orders, feck tlelii owwn, mnot the things
whidh are .7 Chiiff’s, as St. Paul faid of his
own times, writing to thofe of the City of
hilippi. Fxcept, from among them, fome
few who hold their integrity, felt-intereft is the
i+l mover that fets all a-going. The fear of
heil-fire is not abic to effect that which ought
only to be the confequence of the love of God.
In the old hypothefis, to fave a fmall number of
the ele&, the reft of mankind muft be damned ;
and, as every fect among chriftians is greatly
oppofite, paradife muft be thought of a very
narrow compafs, and hell a place moft immenfe ;
which is vifibly contrary to the difpofition of
things God has manifefted in the univerfe; and
that is a proof, that the views of God are not
fuch as they are fuppofed to be by the old fyftem,
We fhall fbew, in the following chapter, the
advantages of our new fyftem in reference to
what is alledged, that, in matters of religion;
nothing ought to be innovated. That is true,
as to the tenets of faith, and to whatever has
been declared for incontrovertible, by the church;
but the was not able in her firft affemblies, to.
fettle all that related to the faith. In proportion
to her doubts, difficulties and contentions arofe,
about fome places of fcripture, and created “di-,
vifions ; fo that it became neceffary to affemble
from time to time, councils, fynods, or convo-
' cations,
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cations, to define the true fenfe of thofe paffages
which particular men had diverfly interprctga.
Certain it is, that there ftill remain many points
to be explain’d ; and difficulties that require to
be cleared up.

CHAP V. :
The benefits iwbich accrue to mankind in generaly
Sfrom embracing the [yflem we have endeavoured

to eftablifh.

HIS fyftem, without affecting the effen-

tial Pratices of religion, forces us, to
cherifh an ardent, and grateful love for God ;
for having delivered us from the bondage of
Satan, and given us an affurance of heaven, by
the grace of redemption, without regarding our
merits, or the corruption we were involved in by
the fin of Adam.

It excites us to admire the wifdom of God,
for his having found means fo fure to fave all
men, in letting them fallin Adam, to raife them
again in Jefus Chrift, in whom they are all juf=
tified, without diftinction of people, or nation.

It eftablithes a perfect charity among men of
whatever condition, or religion; makes them
regard one another, as children of the fame fa-
ther, and as perfons they are to live with, for
an eternity in heaven ; fo that however much a
finner, and corrupted a man may be, I diftin-
guith in him, the old-man from the new-man ;
I abhor the firft, and love the fecond, and with
compaffion fee him fubjet, in this life, to the
wickednefs of the old-man; from whom, how-
ever, I am perfuaded he will one day be fepa~
rated ; and therefore itis, that in whatever faith
a man dies, I look not upon him as a fire-brand of
hell becaufe he was not a chriftian, or a good
liver. o KON T
- -I fee nothingdamnable in him but the old-man;
L K2 and
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and 1 believe that the new-man, the inward-
man, is faved by the participation be has in the
redemption of Jefus Chrift.

In that, I perceive the immutability of God,-
in the real defign he had to create men for hea-
ven, and to fave them all, after they had un-
happily fallen by the fin that renderced them un-
worthy of the beatitude to which they were ap-
pointed. I, with humble gratitude, adore fo
gracious a Father, who is never incens’d againft
children; and who, if he chaftens them for
their faults, does it in fuch a manner as not to
deprive any of them of his tendernefs for them 3
and who is not angry for ever, but with the old-
man.

This fyftem banifhes from the minds of men
the fear of death; it makes us look it in the
face as the expedient to put usin a ftate to fee
God, and our Redeemer; it frees us from the
fervile dread of eternal pains; and infpires us
only with a filial fear of God, filled with love
and aéts of thankfulnefs. :

* Liberty is the richeft prefent that can be be-
ftowed on human nature; yet the old fyftem
leads us to believe, that nothing fo pernicious
could be granted to mankind ; as if it were that
liberty is the caufe that of thirty perfons,
twenty-nine at leaft, are damned ; but the pre-
fent fyftem fhews us how precious that Jiberty
is 3 it makes us fee that it 1s a prefent worthy of
God ; and that it cannot but contiibute to our
happinefs, in putting us in a way to be bene-
fited by it, if we do our utmoft to obtain the
grace of [uperabundance, to augment our glory
in heaven, itnot being in our power to ufe that
liberty. fo, as to deprive us of the felicity that
is the fruit. of our.redemption; the .only ufe,
therefore, we can make o? it is, to acquire the
degree of happinefs ~tbat is the ptive of._ﬁ}:e

: right
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‘right ufe of the grace of fuperabundance 3 and
not, that it can any way make us lofe that which
is acquired for us by the grace of redemption,
which is an inamiffable gift of God.

By this fyftem, the inward-man can conti«
nually fee, in this world, a true image of pa-
radife. He may for that purpofe, by an opera-
tion of the mind, abftrat from all mankind
the old-man, the man Antichrift, and then there
will remain only happy men, every one of
whom will be fatisfied with his condition, with-
out envying that of others. Such a contem-
plation of the prefent ftate of men upon earth,
will naturally furnith him with a very fenfible
idea of the ftate of happinefs which all men
enjoy in heaven. The great number of the
vulgar, may reprefent thofe on whom heaven is
beftowed only in virtue of the grace of redemp-
tiow; the different conditions of men; elevated
to different degrees of pre-eminence, and - to
the ranks of honour, delincate the different
degrees of glory which is the fruit of the grace
of fuperabundance, in proportion to the good ufe
thofe make of that grace, who are more or lefs
raifed to dignities; the potentates and princes,
will figure to him the chofen veffels, who, by
the uniformity and fan&ity of their lives, and
by the prattice of virtue, have overcome the
corruption of the old-man, and have fet them-
felves above the allurements of the lufts of
the fleh, This is the image of the beatitude
men-enjoy in heaven ; which, at prefent we only
fee darkly, the old-man interpofing a cloud, and
caufing the obfcurity, = . -

This fyftem, delivering us from the dreadful
apprehenfions the uncertainty of our falvation,
in the old hypothefis, begets in us, fills us with
confolgtion and joy. It makes, that we may
fay, with St, Paul, Iam perfuaded, that nﬁbez

N L at
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death, nor angels, mor principalities, woy )ofh‘, g
nor things prefent, nor things to come, wor beight,
nor dspth, nor any other creature, fball be able to
Jeparate us from the love of God which is in Fefié .
Chrift our Lord, Rom. viii. 38, 39. -
Seeing therefore it has been rendered evident
both from fcripture and reafon that the kind .
Creator of the world, far from partially confign:
ing the greateft part of his creatures to damna-
tion, has provided for the happinefs of all; and
in a more peculiar manner for that of thofe whé
will properly apply that fuperabundant grace, which
he is ever ready to difpenfe to them who fincere-
ly afk it : let us banifh from our minds all mean
and contraéted fentiments of a God extenfively
good and merciful, nor prefume to think he has
formed an invidual being for mifery etermb
Let us cherifh the moft cordial love and ardesit:.
affe&ion for a Being whofe eflfence is bemevoi .
lence, and ftudioufly cultivate thofe exalted
difpofitions, and that fublime temper of mind;
which conftitute a refemblance of the divine
perfections, and in which alone confifts the tri
happinefs of reafonable and immortal Beings. .
Above all let us evince to the world around;
that this fyftem, inftead of promoting licenti
oufnefs or vice of any kind, ftimulates us froni-
the nobleft and moft difinterefted motives to the
practice of every virtue that can be honorary tor
God or ornamental to mankind ; let us r:ie&
every mean and fordid purfuit, and ever live
and a&t becoming fuch, who defpifing things
perithable and fleeting, are the certain expet~
tants of glory, honour, and immortality, & .
the gift of God, through our Lord Jefus
Chrié. S
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